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Contemporary Mongolian Buddhism: Meditation, Ritual and New Forms of Religiosity

Saskia ABRAHMS-KAVUNENKO Max Planck Institute for Social Anthropology,
Research group ‘Buddhist Temple Economies in Urban Asia’, Berlin

Worldwide there is a growing trend to preference personal religious transformation over rituals performed by religious
specialists. In Asia, the growing trend for lay people to participate in personally transformative practices has arisen in response
to, and in conversation with, external pressures.

In most Buddhist societies the growing attraction of meditation has shifted expectations about how lay Buddhists and
monastics should interact. Lay people, both men and women, have taken on new roles, such as meditation teachers, and now are
engaging with transformative practices, rituals and texts, once predominantly deemed within the purview of Buddhist monastics
alone.

In Mongolia the trend to teach meditation in Buddhist centres has been a direct result of the transformation of religious
ideas and practices amongst Tibetans in diaspora. After 1990, a number of global Buddhist organisations came to Mongolia with
the hope of reseeding Buddhism. These Buddhist institutions combine Tibetan religious teachings with Western religious
expectations and tend to be run under the auspices of high-ranking Tibetan religious figures who now live in the West, or in
India, and have been affected by Western ideas about religious education.

In accordance with ‘reform’ trends in Asia, Mongolian Dharma Centres tend to invest in charity and promote gender equality.
However, as Mongolian Buddhists practice a unique style of monasticism, Dharma Centres work to strengthen rather than
weaken the gap between monastics and the laity. This talk will discuss the growing interest in meditation and personally
transformative practices in Ulaanbaatar. It will investigate new directions within Mongolian Buddhism and Mongolian Buddhist
practice.

The Structure of the Mongolian Kanjur Revisited

Kirill ALEKSEEV St. Petersburg State University, Faculty of Asian and African Studies,
Department of Mongolian and Tibetan Studies, St. Petersburg

The Mongolian Kanjurhas survived to the present day in two main versions. The first, the manuscript version, was created under
Ligdan Khan in the years 1628-1629. The final product of this translation and editorial work was a special manuscript written in
gold on a blue background, subsequently named the “Golden” Kanjur (AK). The Ligdan Khan's version of the Kanjuralso exists
in a number of plain or “black” copies, probably the oldest and the most complete of which is the 113 volume collection kept at
the St. Petersburg State University Library (PK). Together with it is enclosed a catalogue of the Kanjurcalled Naran-u Gere/(NG).
Later on the Ligdan Khan's Kanjurbecame the basis for yet another edition - at this stage a blockprint - created under the
auspices of the Emperor Kangxi in 1718-1720 in Beijing (MK).

A substantial divergence between the structure of Pk, NG, and MK (the order and the number of sections, volumes and works
etc.) led scholars to suggest that AKis a draft copy written down some time before 1629. It is also considered that AG does not
provide a catalogue of the manuscript Kanjurand presents another preliminary draft for the final translation.

The paper reconsiders the entire picture of the genesis of the Mongolian Kanjur, proving that 2K'was written later than AKX
and that PK, NGand MK have the same structure.

XaB3aHAamba 61aMblIH XapbAaT WABHIH XyTarTyyAbIH TyXana

J1. ANTAH3AAA MoHron YncbiH bonoBcponbin Mx Cypryynb, Ynaanbaatap

XVII-XX 3yyHbl 3X3H yenitH MoHro/ibiH 6ypXaHbl WaLlHbl TYYXWUAH cyfanraaHj Xae3anaamba 61amblH XapbsaT WaBMAH JONO0H
XYTarT, XyBUATaaHbl acyyaan yyxan 6aipbir 3330037, MOHTOJ1 YICbIH YHAICHUI HOMbIH CaH[ Xafranaraax 6yit 3apum cypeanxug
YT acyyaabIr TOAPYYAaX COHMPXOATON M333 6uiA. XIX 3yyHbl yes Xas3aHgamba 6n1aMblH XapbaAaT WABKIAH XyTarT, XyBUATAa, Hb
00DPCAMIAH XY4H33D baiTyyICaH CyM, JALAHTWAH 1aM HApbIT TIPrYYIX, OTOT WaBb HApbIT 3axupy Haite. Tyxain6an, AYuT HOMYH
XaH JloHX0p XyTarT Hb bysH 3an61pary CyMuitH 1aM HapbIT TIPIYYIX, HIT3H OTIUIAH rypBaH 3yy MAYY 6pX LaBb HapbIT, ANryyrcax
XYTarT Hb OPLIEBIMIAT COErY CYMMITH 1aM HapbIT TIPTYYJIX, HIT3H OTIMIH XOED 3yy WYY 6pX LWABb HApbIT, IPAIHI MIPrIH baHAKuAa
HOMYH XaH Hb B3/Ir3 eNI3MAT CyMMIAH 1aM HapbIT TIPTYYAX, HII3H OTTMIAH HATIH 3yy UAYY 6pX LWaBb HApbIT, IpA3HI M3PI3H
6aHAMAA Hb HIMAH JALAHTMIAH MSAHTA LWAXaM NaM HapbIT TIPTYYIX, HIF3H OTrMitH 600 rapyit epx WaBb HapbIr, M3praH xamba
HOMYH XaH Hb H3T3H JaLAHTUIH 1aM HapbIT TIPTYYX, HITIH OTTUIAH 3yYH MYy 6PX LWaBb HapbIr, 1aM bambapbIH XyBUATaaH Hb
H3MH JALAHTMIAH NaM HapbIT TIPIYYAX, HIT3H OTIWAH Jan rapyd epx WaBb HApbIT TYC TYC 3axupy 6aitxds. XapuH nam
JIYBCAHTINITMIH XyBUATaaH XUTM3A0PX Hb CYPITUiAH HyTar [lapb YyNaHA caH Tanbux nam 601X cyycaH bereeg 13p633p HIrH
CYMWIAH N1aM HapbIr TIPIYYIX, HIT3H OTIMIH H3T3H 3yy WYY OpX WaBb HapbIr 3axupy Haits. Xas3aHgamba 6nambiH xapbaat
LIABMIAH XyTarTyyAblH 3apUM TOPJIYYA Hb Yaa AapaanaH XypIsHuii xamba HOMYH xaH 60/1uroox 6aitcaH 6erees TAHNI 3apuMm
Hb XaB3aHAamba 61aMbIH 6ariw 60aLroox, XypasHuit MapraH xambbiH, IpAIH3 XyBUATraaHbl, HaMA0MIMH, M3PraH HOMYH XaHbl
anMryyabIr 6airyyncau axa3. Llaawua apxvebiH 6apuMT X3p3rn3ara3xyyHa TyaryypaaH Xas3aHaamba 61aMblH XapbsaT WaBKIAH
XYTarT, XyBuraaablH 6aitp cyypb, Wasb HapblH 6aitgan 33pruir MoHrobiH 6yca XyTarTyyabiHXTan XapblyyiaH y33X HATTIAH
cyanyywai.



borabIH 3apanraap 6uunracaH N XypIsHui A3rN3M, XypAbiH FOPUM

H. AMIANIAH MBLUTeB [aHAAHTIFYIHAMH XUALMIAH IPAIM COENbIH XYPIINIH, YNaaHbaaTap

MOHTONbIH 6YpPXaHbl LWALLIHbI XOXYY A3NTIPINTUIAH ye Hb TyMaauitH AnTaH xaaH [Il lanait nam COLHOMXaMLbIT XeX X0To[, ypUH
33X MOHFON HWMTI3P HOMbIH 6apuaanara TOTTOOX WMPCHIIP YYCINTIA. IHI ye3C 3xN3H MoHron opoHa TeBAuAH bypXaHbl
WaLWHbI F31yrBarMiH ECHbl HOMbIH &C A3NT3PCIH 1OM. YYHT3H 33p3ru3H MoHrosibiH aHxayraap 6org ©HAep rarasH 3aHabasap
MOHI0/1 OPHOO NATWNH M3IHAINX bypXaHbl WALLHbBIT XMPTYA TYHFaAar A3MPYYAX 3X31C3H. AHxayraap borp 1654 oHbl Xex MOPUH
Xung "PuBoraxai FaHAaHWAAYBANA" X3M33X HOMbIH UX XYP33F XIHTUA HYpyyHbI 6BOPT YYTraH baliryyncHaap A33AMAH HOMbIH
IPYY AYYH X3A3H 3yyHbl TYPLIMA TACPANTIYI LyypanTcaap UPCH M.

WX Xyp33HUI HAPMIH EC 3aHWWINA, XYPaN HOM, 3aH YHIMAT CyANaH CYpBaXaaX Hb MOHTO/bIH 13X byAAbIH WaLIHbI OHLJ/IOTHIT
cyanax 6ypaH 60JI0MXTOA. IHI Xypnaap MATIIH XINIUYYAIX MUHMIA MATIIN Hb 1840 onp V borg X3B3yHAamMba XyTarTbiH
3apIMraap 6UunracaH X xypasHui Xypan HOMbIH TOPUM, A3T3M, EC 3aHWIKMAYYALIH Tanaap X3N3/UYYIH3. IHIXYY ropump, Nx
Xyp33Hui LlambiH Ecnon, Maiaap aprax écnon, TYMTUIAH XaHran xypax, XainaH xypax, borg xaH yyn, XaHTui XaH yyabIr Taxux,
J1am HapbIH CYyPranT, WaAranT WYYAT3 aBax 33pTMAT HAPUAH TIMAIINIK YAIICHUAT TaHUALYYAaX 60SHO.

MOHTOAN X3/1HKiA 6ypXaHbl WALIMHTAK X01600TOH X3/1LMIAH ©BEPMEL, OHLJIOT

[. BABAMIOPX OT186LW JIopaHAbIH HIPIMXMT IpA3MHUiAH Ux Cypryynb
MoHron 6a Te A3u Cyananbid TaHxum, byaanawt

BypXaHbl WALIKH MOHTONYYYAbIH (ATF3IMIIHL FYH3TUIA HOJIO8JIX, 30HXUJIOH LYTIX WALLUH HONCOH YYpaac MOHTON XINHUIA YTUIH
CaH[ 3H3 TasIbIH YT, HUANIMX YT, ©BOPMOLL X3J1LL, XIBLUM3IJ X3J1L|, HINI3A, XIMXKIIT33p YYCCIH baliHa. Tyxaitnban,
- Yr: MaaHy, cym, yraHa, 3yN, MaHx, LiaB, 1IM3IHTIH, barwTaH, namxai, namtaH, 6aHauxai, 3an6upax, ragaanax,
rOpO0JIOX F3X M3T.
- Hunamx yr: XnAMopuitH aapuar, bypxaHbl M3IMUIA, 6OrabIH MyTap, fanara aBaxyynax, 3y, Xaprax, 1aM 3anax rax Mar.
- Xanu: bypxaH wWMr Taxux, aMHbl YHWAra, afuc XypTax, XaBTUI XypTax, raBar xyptax, CypcaH toMbIr cypaap 600x
bongorryn, CyHayi xaaambbir 133¢33p 600X 60740rTYi 13X MIT 13X33.
MOHION X3/IHMA bypXaHbl WaliMHTAA X01600TON XINUMAT UATIIMY fapaaxu bangnaap TaB aHIMAX, 6BOPMBOL, OHLIOTUIAT Hb
ZypAcaH baiiHa.

1. XYHA3TI3X WYT3X YTraTan xany

MoHronuyya 6ypxaHbl WALIHbIF XYHAITIIH WYTIX YUNUP XYHAITIIN X3NL, MOHFON XITHUA YTUAH caHA by 601x33. Kuiwa3 Hb:
TypBaH 3pA3H3, fanait Nam, eHAep r3r33H, NAMbIH [3r33H, TYM3IH 6/131i TUIX, CYVA3IP 300110X, CYyA3D 33parudx, bypxaH 6onox,
XaHY XaNax, TOPeJ aPUIKMX I3X 33p3r 6BOPMOL, X3/1L, MaaHMAH HOM HOMbIH 4334, Max Cyy MA33HMIA 433 13X MIT X3BLUM3J X3L,
XYHA3TFIN YTraTan Hb MN3PXuit balHa.

2. bypxaHbl WALHBIT A3AINCIH YTraTan Xany,

MoHIoN XyH BypXaHbl WALHbIF A33A3AC3H X3/1L, MOHTO/1 X3IHUA YIUIAH CaH[ LGBHTYA baitHa. Xnw33 Hb: lapxaH XyH, bypxaH
yxaaHTai., CaitH 601 nambiH ay, Caap 601 yinuitH yp., Xamba nam xoimopT, XaBcait 6008 TaBarT rax MaT. IHI M3T33p bypXaHbl
LWALLIWHTANA X01600TOR MX3HXM X3NL, BYpPXaH HOMBIT A33/3/1C3H baiHa.

3. bypxaHbl WALIHbI HOM CyAap, 3aH YiiN, C XaATMAT TAHNH M3ACIH YTraTan Xxany

MoHron TyyprataH bypXaHbl LWALIHbI FIPUIAH XONMOPT 3a/1CaH HOM Cyjap, 0J1I0H TOPAMIAH 3aH yitn, bypXaHbl TOITCOH EC Xaar
33DTMAT TYH3MMIA TAHUH M3J3X, CYCITTIH ONIOH[ Cypraan caHamx 60710X X3AL, TYraaman xaparnara3x 6aiHa. Xuws3 Hb: banuH
Taxun opoxryi, WaBuiH 3pA3m 6arwaacaa, 3y/AbliH 13p3 TOCHOOC00, JIxamTail xypan 6yTasrryid, Amaatai xoHb byuparryi,
XyBpar XyH HYAYYp 3¢ y3B3, bypxaH ya 60710X, XypAbIH rypun Hyxyyp 3C Y383, 6anuH yn 6010X rx MaT.

4. bypxaHbl WALIHbI TYXal CYCIITIH O/IHbI OMATONTBIF MATIIX YTraTail Xany

CycarTaH oN1oH bypxaH 6a yeTrepuir 3praLyyA3H C3TIIX, LOOPXK X3L, 6yTIaC3H baitHa. XuLL33 Hb: 368 3PUNAICIH Xyil bypXaHbl
T00C, bypyy 3puMNCcaH Xy yeTrepuiH T00C., Cyxraac bypxaH, C3xraac yetrep., bypxaHT rasap, byr uetrep., TaHUXIYA ra3pbiH
bypxaHaac, TaHMX ra3pblH YeTrep A33P I3X M3T. MeH [AWBAAXWH 6a TaMblH Tyxai 3prauyn3H 6040X, [uUBaaXuHA OumX,
IHXXKMHTUIH OPOHA 04MX, TaMaa Laix, TaMbIH aMbTaH TaM[iaa XapranTtai, ABCaH XyH H3r TaMTal, AnjcaH XyH apBaH TaMTal 13X
M3T X311 6YT33X33,

5. Jlam 6aHau HapT cypraan 6on10x yTratai xanu,

bypXaHbl 0JI0H LLaBb HAPbIH 1YYPUAT XaHATaN CaitH Cyprax YTra YaHapTam X3/iL, YaMryi 0J10H 6aiHa. Xuid3 Hb: lamap Hb
ZlyyrapBan XOHX Hb Tar, XOHX Hb AyyrapBan namap Hb Tar, Xoéyn Ayyrapean fam Hb Tar., JJam JOpOATBOA AyyaHa, Amaa
JIOPOATBON MaWNHA., YM r33ryit 6aitx MaHx rax, YMa xym rasryit 6aiix uas rax., bapaam 6anauap 6auspary yHuwyyn, bapaam
XYYXH33p NaHC 08yJ1., baxbIH caHaa fananj, baHaniH CaHaa WKPIIHA [3X MIT,

WUNTT3/IMAH TErcren, couynonmn3mblH yen bypxaHbl WaLLIHbIT apA TYMHUAT MYHXPYY/iax Xap TaMXW M3T33p y33X bancaH y3naap,
bypxaH bypxaH racH33C, byxa TaxucaH g33p., MaaHu Toonoxoop, Manaa ycan., bypxann meprexeep, bapyyraa cypra...rax mat
Taaryi Xaau, YYCCHWAT TIMAITNIKII. MATIIMY UATMINAII MOHTON XINHUIA YTUAH CaHp GypxaHbl WalKrHTan X0n600ToA X3
MOHTOJ1 XYHWIA C3TF3/IFIMI3P OYTIX, OPreH X3parn33Tan 601COH rax AYrHIKII.



Dharmatala on the First Khalkha Jebtsundampa Zanabazar (1635-1723)

Agata BAREJA-STARZYNSKA Department of Turkish Studies and Inner Asian Peoples,
Faculty of Oriental Studies, University of Warsaw, Warsaw

Dam chos rGya mtsho Dharmatala wrote his “Rosary of White Lotuses, being the Clear Account of How the Precious Teaching of
the Buddha Appeared and Spread in the Great Hor Country” in 1889. The text composed in Tibetan includes descriptions of the
dissemination of Buddhism in India, China and Tibet, however, its main focus is the spread of Buddhism in Mongolia. In his work
Dharmatala provides general information about the Mongols, Mongolian royal genealogies and princely lineages. He describes
how the Buddhist teaching was propagated in Mongolia, by the Sakyapa, Karma Kagyupa and Gelugpa masters. Merits of the
latter are particularly emphasized. Dharmatala also provides information about Mongolian Buddhist translations and Buddhist
monasteriesin Mongolia. Among the Gelugpa teachersin Mongolia the author marks out native Mongolian masters and presents
their short biographies. He begins this part of his work with the life story of the First Khalkha Jetsundampa Zanabazar.

In the present article Dharmatala’s version of Zanabazar’s biography will be compared with other versions of Zanabazar’s
life story composed in Tibetan, starting with the biography written by the Zaya Pandita Luvsanprinlei in 1698-1702 and included
in his monumental work called in brief the “Clear Mirror”. Also other biographies, written by Rab 'byams pa Ngag dbang ye shes
thub bstan or Agvaantuvden Ravjamba in 1839 and by Ngag dbang blo bzang don grub or Agvaanluvsandonduv in 1874 will be
collated. Conclusions will be drawn regarding whether Dharmatala’s account agrees with the Zaya Pandita’s depiction of
Zanabazar's life and with his later biographies.

MudonoaTuyeckas moaenb MHpa B MKOHorpadpuu byaamsma

CBeTnaHa lappneBHa bATHIPEBA Myz3eit TpaanLMOHHON KynbTypbl UMEHN 3a8-NaHanTbI
Kanmbiukoro NHcTuTyTa NymanuTapHbix MccnepoBanui PAH, Inncta

PacnpocTpaHeHue W 3akpensieHue byaan3ma B kauectse 0GULLMANbHON PEUTUKM B CPejie 0MpaToB-KaNMbIKOB 0GOPMAAET(S B
XVI Beke. TubeTckan TPaaMLMA B 3HaUUTENbHOM Mepe obierynna BocnpuaTue byaan3Ma MOHFONAMMU, ClyXa CBOEO6Pa3HbIM
KyNbTypHbIM 6ydepom B ucTOpUyeckom npouecce. CNOXeHUe CUHKPETUYHOTO PeSIMTMO3HOTO KOMMIEKCa 0/paToB-KaJMbIKOB
NPOUCXOAMNIO B NPOPACTAHUN MHPOSIOTHYECKOH KIPTHHBI MUPAa [OOYAAMIACKOTO MPOMUCXOXAEHUA B cucTeMe Bymamiickoro
BEpOyYeHHUA. IBONOLMIO PENIMTUM BUAUM NPOLIECCOM NPEEeMCTBEHHOCTH M HOBALMOHHbIX (IBUTOB B MUPOBOCNPUATUM HAPOJa.
MpuHaTHe byaan3ma bb1n0 06YCNOBNEHO JHHAMMUKON CTAANASIbHOO Pa3BuTHE 0DILECTBA, NEPEXMBAIOLLETO Nepexos, oT Pojo-
NNEMEHHOT0 CNoco6a Xn3HN K 3peNnomy GpeoiasibHoMy.

Jlobyaauiickne BepoBaHMSA BbIMOJIHAAN POSib ITHOMHTETPUPYIOLLMX GAKTOPOB B pOPMUPOBAHNM NAHTEOHA U JIOKAJIbHOI
cneundukin ukoHorpadmn. COBOKYMHOCTbIO ITHMYECKNX 0COBEHHOCTeH 06pa3HOro MUPOBUIEHUS HAPOAA CKOHLEHTPUPOBAHO
npeJCTaB/ieHne 0 NPOCTPAHCTBE, BOCMPOM3BOAMMOE BbIpPa3UTENIbHbIMU CPEACTBAMM MCKYCCTBA. CTapOKaJMbILKOE MCKYCCTBO
(apxuTeKTypa, XMBOMUCb M CKYJIbNTYpa) CJIOXMAOCH B M30NALMN OT KYNbTYPHbIX GYAAMACKMX LEHTpOB A3uu. ITOT dakTop
(noco6CTBOBaN KOHCEPBALMM apXauyeckux NAAcTOB XYJOXECTBEHHOr0 MUPOBMAEHWS HApoAa B WHOM 3THOKYJIbTYPHOM
OKPYXEHWHW. B TPaAMLMOHHOM KOMMIEKCE KybTYpbl HapoJa COXpaHWCA APEBHUA KybT «060», (BA3aHHbIA ¢ NOYUTAHMEM
Npupoabl M POAOBbIX MOKPOBUTENEH, WHKOPNOPUPOBAHHLIX B WKOHOrpaduio 6Gyaausma. Yenosek u [lpupoaa B
MUGbOSIOTNYECKOM MWUPOBO33PEHUU TOXAECTBEHHbI — APXINYECKIA JOMMUHAHTI JAYXOBHOCTH - AKTUBUPYETC B KPU3UCHbIX
yC10BUAX 6bITUA KYNbTYpbl. JIOKasbHAA Tpaauuns odOPMASETCS apXeTUNNYECKOA BbIPA3UTEIbHOCTbIO MAPONOITHYECKON
MOJES MMPA B NKOHOTPadUN KANMbILKOTO byaan3ma.

«Xn3HeonncaHue L30HXaBbI» KaK MCTOYHHMK NO ncTopuin byaanusma B Tubete XIV-XV BB.

Jnb3a [eTpoBHA bATbIPEBA Kanmbiukbii F0CyAapcTBEHHbIN YHUBEPCUTET, ININCTA

B N0JIHOM Ha3BaHWM XU3HEONMCAHME JYXOBHOTO YUNUTENS NPUBOANTCA KK «MCTOYHNK BCex [BMA0B] aobporo bnaroneHcTBUS,
n3naratowmii 6uorpaduio Bceseaywlero BesMkoro 60rao Li3oHxaBbi». HamTap Biaiblki LI30HXaBbl OTHOCKTCA K COYMHEHMAM
arnorpapuyeckoit NuTepaTypbl.

B uccne0BaHMM MUCbMEHHOTO NaMATHUKA B chepe CPaBHUTENIbHO-MCTOPUYECKOTO, TUMOOTNYECKOr0 M CONOCTaBUTESIbHOTO
93bIKO3HAHUA NpEACTaBAAeM TPAHCUIMTEpaALMI0 KPAaTKOTO COAEPXaHMA HAMTapa Ha MOHTONIbCKOM f3blKe, NepeBof C
MOHTONIbCKOTO A13blKA, TEXHUYECKOE OMMCaHMe TMOETCKOro Kcuaorpada, nepesof C TUOETCKOTO 83blKa C KpaTKMMMU
KOMMEHTapUaMH.

B noBecTBOBaHMM Kcuiorpada B C(paBHEHMM C TMOETCKMM BapMaHTOM Hamu Bbisin 06HapyXeHbl HEKOTOPbIE HECOOTBETCTBUS
OPUTMHAJILHOTO NPONCXOX/EHMS. ITO 1ET 0CHOBAHWE NPEANO0JIOXUTb, YTO Mbl UMEEM JIE/10 C YHWUKANIbHbIM NaMATHUKOM, He
ABJIAIOWMMCA LOCUIOBHbIM NEpeBoJoM C TUOETCKOro A3biKa. BCnefcTBME 3TOTO0 MHTEPECHOTO A/ Hac 06CTOATENbCTBA Mbl
NPUX0ANM K HE0OX0AMMOCTW CTMYEHMS TEKCTA MOHTOIbCKON buorpadum Jlybcan-Llyntama ¢ Tekctom TubeTckoro kcunorpada.
JlanbHeilluee uccnefoBaHne MaTtepuana bymeT COAeMCTBOBATb ONPefiefieHUI0 aBTOPCTBA, MeCTa W BPEMEHM C03haHue
OPWTMHAJIbHOTO NAMATHUKA, NPe/CTaBAAIOLLEr0 060/ rPaHAMO3HOE COYMHEHNE UCTOPUYECKOTO M PEJTUTUO3HOTO COZIePXaHNS.
B npakTuke nepesoja ¢ TMHETCKOTO MMCbMEHHOTO A3bIKa HE06X0UMO 3HaHWe By AAMACKON TEpPMUHOIOMUH.



Celebration of the Stupa Consecration in Gandan 1958: A Unique Personal Testimony by Lumir Jisl

Lubos BELKA Department for the Study of Religions, Faculty of Arts, Masaryk University, Brno

The text focusses on the process of establishing a new branch of scholarly research in Czechoslovakia from 1945 to 1989: the
academic study of religions. There is a special focus on the Czechoslovak academic study of Buddhism (Buddhology) in fieldwork
in Mongolia. Lumir Jisl's field research in Gandan, Ulaanbaatar, in the summer of 1958 shows the advantages as well as the
disadvantages of such an approach. This contribution is based on both published and unpublished scholarly material from Jisl's
family archive as well as other Czech archives.

The consecration ceremony for the newly erected stupa of Buddha Shakyamuni took place near the temple of future Buddha
Maitreya on the afternoon of 9 July 1958. This looks like a simple piece of information about a ceremony, but with respect to the
religious situation in Mongolia in the latter half of the 1950s, the historical significance of the event is striking. Since the end of
the 1930s, there was only one functioning monastery in the entire country: Gandantegchinling in Ulaanbataar, which was the
only place where religious rituals and conventions of monks (44urals) could be held and which housed the Buddhist educational
base for future monks since 1970. And yet, at the beginning of the 1920s, there were more than six hundred monasteries, temples
and other sacral buildings in Outer Mongolia. The fact is that a similar ceremony of stupa consecration as was held in 1958 could
take place in Mongolia only before the revolution, followed by approximately four decades of brutal anti-religious reprisals.

The participants of the first Czechoslovak-Mongolian archaeological expedition stayed in Ulaanbataar in July 1958, before
they set out to a remote excavation site in the Orkhon valley. The stay in the city served for acclimatization (of the seven members
only Lumir Jisl had been in Mongolia before; all the others were in Asia for the first time) and exploration of the city and its
vicinity. By coincidence they witnessed a historic event: the consecration ceremony. The documentation of the ceremony is all
the more invaluable that no other visitor from abroad participated apart from the Czechoslovak archaeologists (and the Russian
wife of architect B. Chimid Anna Vasilyevna).

HactasnieHue (3ap/iur) KaNMbILKOTO JKUH3aH-NaMbl

baa3p AnekcaHaposuy bUYEEB Kanmbiukuit MHCTUTYT TyMaHNTapHbIX NccneaoBaHNi
Poccuiickoit Akapemun Hayk (KATU PAH), Inucta

KanmbilKas ctaponncbMeHHas nuTepaTypa nocie Tparnyeckoro cobbitus 1771 rofa 0kasanacb B COCTOSHUM «NPEPBAHHOCTUN.
Kasanocb 6bl, Cyxofom 60/bLue YacTM HAPOAA B Npe/iesibl IPEXHEro 0TEYeCTBa U NOTEPEN roCyiapCTBEHHOCTY, Pa3feNIeHHbI
no TepPUTOPUANbHOMY MPUHLMNY HA HECKOJIbKO YacTel ITHOC, He MMEsT BO3MOXHOCTEH A1 HALMOHA/IbHO-KY/IbTYPHOTO
BO3pOX/AeHMA. OfHAKO CMNA TPAAMULNH, 33I0XEHHAA B TBOPYECKOM NOTEHLMAJE HALMOHANBHOM Ky/IbTYPbI, CYMENa NPeosoNeTh
MOTYYMIA UMNEPCKMI HAnop pyCMPUKALMM M COXPAHUTb cebA Kak ITHOC, ByAANU3M KaK HALMOHAJIbHYI PesIUruIo, A3blK Kak
CPeACTBO BbIPaXeHMS HAaLMOHAIbHOTO 06pa3a Mupa.

OrpoMHYI0 pOJib B BO3POXAEHAN JIUTEPATYPHOM TPAAMLUMM B HOBbIX MCTOPUYECKMX YCNOBMAX WUIPaNW NpefcTaBUTeNHU
MOHalLecKoi 06wWmMHbI. OfHUM W3 SPKWX NpeAcTaBuTeNed AYXOBHOW 31uTbl 0bliecTBa nepBoi nosoBuHbI XIX Beka 6bin
IxuH3aH-nama. CBeJieHMA 0 ero XM3HM 0YeHb Majo. OH bbln BbICOKONOYMTAEMbIM TeIOHTOM barauoxypoBckoro ynyca. Ero
NOYTUTENbHO Ha3bIBaIM «NaMON BaraLoXypoOBCKOro yayca» U «1amMoil KaJIMbILKOTO Hapoga». B LITMA P® xpaHuTcs npolleHue
JIXMH3aH-aMbl 06 OCTaBNEHWN KAJIMbIKOB LAOUHEPOB B BefleHUM KK XYpyn U J03BOJIEHNUN NOCENNTb MX Ha bepery peku
AxTy6bl. lokymeHT naTuposaH 1851 . [1: N2 857].

[OxnH3aH-nama ymep B 1852 rony. o ero poxaeHns — Heu3BecTeH.

JIXMH3aH-NaMa ABNIAETCA aBTOPOM COUMHEHMA «YXaHW TONbY («Uxdni zula buyu oyouni toli boloxu debetem), HanucaHHoro
um B 1840 r. TeKCT COCTOMT M3 [BYX TETPa/iei U XPaHUTCA B KOJNEKLMN MOHFONbCKUX PyKONKMCen U Kcunorpados B bubanoTeke
BocTouHoro pakysbteta CM6ry (Wudp: Calm C12. Xyl F 76). B cBoe BpeMs 3TOT TEKCT Ha COBPEMEHHOM KaJIMbILKOM 3bIKe 6bin
ony6IMKOBaH U3BECTHbIM POCCHIACKMM MOHTOI0BE0M A. B. baiMaeBbiM B XypHane «TeervH reps» [2].

HelaBHO yAanocb 06HAPYXNTb eLle OfHO COYMHEHME HA «SCHOM NMUCbME» aBTOPOM KOTOPOTo ABASETCA [XMH3aH-NaMma.
TeKcT CouMHeHNs nof Ha3BaHueM «Halimag tangyaciyin blama Jinjiying blamayin zarlig orosobo» XpaHuTca B IMYHOM apXuBe
C. KynbauHosa (CLLA). Pykonucb cocTouT U3 7 1MCTOB. B K0N0dOHE YKa3aH roj, C03AaHUA NPOU3BEAeHUS: «EGmar noxai jiliyin
tuula sariyin namiyin-du bicédh, 1.e. 1850 .

CoynHeHne [XMH3aH-NaMbl NOCBALIEHO OJHOW W3 OCHOBOMOJAraWMX TeM OyAAMIACKOr0 BEpOyYeHUs — MeAuTaLun 0
HEBEYHOCTH. AKLEHT, KOTOPbIA AefaeT byaan3M Ha MeAUTaLMI0 CMePTH, YPe3BblYaHO BaXeH /1S TeX, KTO BCTYNaeT Ha NyTb
cnaceHuns. bypaniickne yuntena yTBepXAAIOT, YTO CHayana HeobxoauMo NPUATH K 0CO3HAHMIO HEMOCTOAHCTBA U HEBEYHOCTH
BCEro CYLLLero 1 TOIbKO NOTOM NPUCTYNATb K NOCTUXEHUI0 APYTUX AYXOBHbIX NpakTHK. B wactpe Ixe Famnonsl « Tonilxuyin cimeg
kemékd sastim («Ykpawenne OCBO6OXAEHNA») TOBOPUTCA, YTO NEPBbIM W 0653aTeNIbHbIM NPEMETOM YCTHOTO HAaCTaBAEHMS
Yuntens-HacTaBHuka (Tub. dgeba’i bsheg nyem;, oip. sayin nokor) [ONXHA ObiTb TeMa HENOCTOSHCTBA BCEro Cyllero u
HenzbexHocTH cmepTH [3].

CoynHeHne nambl byrauoxypoBckoro aiimMaka JIKMH3aH-TeJIOHT3, a[ipecoBaHO MPOCTbIM BEPYIOLMUM HEUCKYLIEHHbIM B
yyeHuu bynausma (nom ugei xara kiimin nuyudty), HAYMHALTCA C HACTaBEHNS O MEAUTATUBHOM NPAKTUKM HEM3BEXHOCTH
CMepTH. 3aTeM C1eflyl0T HacTaB/ieHWe 0 TOM, YTO B MPOMEXYTOYHOM COCTOAHMM, B KOTOPOM OKAXEeTCs KaX[blil nocne CBOeil
(mepTH, onpegensetcs byaywas dopma poxaeHus, KOTOPaA BCELLENO 3aBUCUT OT Pe3yibTaToB 6arux U Hebnarux aesHui,
COBEPLUEHHDbIX 3[16Cb, B MUDE XUBbIX.

CtpemneHue K obpeteHuto 61aroi Gopmbl poxaeHus, TpebyeT 0TPeYEHMA OT FPEXOBHbIX AeHUIA U 06peTeHus npubexua
B byane n Tpex AparoLeHHOCTSX. VIMEHHO Ha 0CO3HaHHOEe NpuHATMe npubexuila B byane v Tpex AparoueHHOCTAX, Ha
cob6s1l0ieHMe HPABCTBEHHbIX 06€TOB 3/1eCb, B 3TOM XM3HM, M ObIM PacCYMTaHbl HACTaBNEHNS NOA06HOTO poaa.
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Opdorpadus pykonucM OTANYAETCA HEKOTOPbIMU 0COBEHHOCTAMM. AI3bIK M3NOXEHWA MaKCMMANbHO NPUBJIUXEH K
Pa3roBOPHOMY CTUJTIO, TO3TOMY MHOTUE C/10BA MUMEIOT HECTaHIApPTHOE HanuCaHue.

Jlutepatypa

- Die ethnohistorischen Archiv Dokumentezu den Kalmiicken, Buryaten und Mongolen des Zentralstaatlichen
Gesichtsarchives (CGIA) und des Instituts Archives fiir Ethnographie (AIE) in Leningrad. Zusammengestellt fiir bearbeitet von
Dittmar Schorkowite. Berlin, 1988. N2 857.

- bagMuH AHAPa. «YXaHU TONb I@BTPUH» 3K bKUruH Tyckap // Teernut repn. 1997. N2 8. C. 16 - 22.

- [IIxe Tamnona. [lparoueHHoe ykpaleHne OcBoOOXAEHNS — MCNONHAIOWAA XeNAHNSA [PATrOLEHHOCTb UCTUHHOMO YYeHus.
Mepesoa ¢ TubeTckoro b. Epoxnna, 2-e n3p. CM6.: «Kapma Mewe Mangpon», 2005.

TpaHuuTepayua
[1a] Halimaq tangyaciyin blama Jinjiying blamayin zarliq orosobo:
[1b] Om sayin amuyulung boltuyai:: getelgeqci blama Manjusri-du margiin iiylid:: ecege eke bologson nom ugei xara kiimiin
nuyudtu: buyan-du duruduxin {igii=ni c6n udxani elbeq tobci ugei biciyi: ¢iken tusuxaji ¢cingenéd sedkeldeyin toqtaqtan: aya
kiimiin nuyud sayin muu dundu yurbun: yiliyal (igei) cuq iikiki: yuun ucurar gikelei: tiiriin-éce dkiil ugei bagsin kiimiin: é gikii
liziikii sonusuxu sanaxu-du negen ¢igi ugei: urduni xamugq {iiikiiji dusugsun tere mon bida xamugq Gikiikii-éce dabaxu ugei: Gkilin
ezeyin iregsin caqtu:: tere caq giji [2a] caq bolzoji bolosSi ugei: tidni yuuyar itigikii gikile zalu kdqsiin zabsar darayin ulum ugei
likiiki:: nidiin-dii ese iizii=qdiini: kdqsiirin kdqsiiritili bayixu mayad ugei:: tere zarim ekiyin oma dotorosu iikiiiin yar=daq: zarim
yarci bayiyad iikiidiiq: zarim maolkaji tataji bayixin tiidii caqtain {ikiidiiq: zarim kelji @ilji yoboxu nilxu caqtun ikii=diiq: zarim zalu
idirtei kiired ikiidiiq:: zarim kdqsiri=qsdyin cagtin dkiidiiq:: edener Sinjilkilé keze {ikiikii-dii cag bolzoji bolosi ugei:: keze {ikiikii
mayad ugei mon:: dkiikii cagtu ekeyin dotorosu [2b] xamtu negei abaci iregsin biyi-yiiiini salbaraxi muu debeseker dere orokod
eneren emegeneqsin sadan torol cuyur oriini kiirelji subuu Cigiyin daxaxu nege cigen yumun ugei orkad enelin Sinlin genen gesin
xurrgsun ed tabar elbiq bayibai cigiyin: narini tosoni tiidi cigin abci odaxu negen cigin yumun ugei orkad: sayin muu eldeb
yumuni ucir meddeq sedkel ene iilgiriilkiilei tosuni dotorosu kiliyasu suyulji abadaq metei: sedkel yaqcar ene iiziigdilin yumigi
orkad: geder xarji iresi ugei bolad: xdyito yirti=mdiyin Gilidi Sudar zériad yobu=xudu: zurudin olon ayul xara=yaxu caqtu ali-yer
tusulad [3a] ali-yér xorolxu bai gikini ende iildiigsiin cayan buyuni Giler tusulad xara diliyin Gler xorol=xu mon:: 6boron durur torol
aba=xu: erke ugei 6biisii yaldu tiileq-siin mete sedkel tere ugei bolji odxu ugei: tordl negeni abaxu kereqtei torél abaxu-du dbortii
erke ugei bolxoli ende {ildiigsiin buyan niiiilin Gler abaxu: niilin Gler tamu birid adusun yurbun-du torkd: yiki dler tamudu torkii
dundu iiler erliq bired-tu torki diciikiiin Gler adusun-du torki:: tamiyin zobolong yamaru bai gikini xalun tamiyin zobolong: yal
badarag=sun tomdr bayising dotoro: biyi yal metii badariyin asuxu: barakulxu-du yarxayin tiiidiigesii onggidain [3b] amitini biyi
liziiqd{isi ugei yal mete bui:: kitiyin tamiyin dlgiir xab xaru=ngyu Suruyun Surugsun mosiin uliyin kondoi dotoro orod: biyi
koldiikii xayaraxu tergiitiin zobolong caq iiydiyin edelkii:: ene xoyor tamiyin nasun-du kiimiini nasar tolji bolSo ugei bolugsun-
yér: yarasi ugei-du adali sanxu:: biridiyin zobolong ziiiilini olon bolbu ¢u nege ziiiilini kelekeli kiimiini jiler tiimen tabun mingyan
jildi:: tou gikini xanadini tiidii olxu ugei: amani ziiiini siiibin ¢inen xoloni mariini kiliyisini ¢inen narixan geseni yiki geriyin
Cinen xarang=yalji liikiidiiq ¢igin ugei: muu iiilin irer zobolong tere metei edelkii bui: adusni zobolong tere metei negeni negen
alan usun-du oroSugsun amitan yikini bayan biikiiler zalgaxu: [4a] zarim dciikiin olon yiki amitani niikiilin cicin idki: zarim
Cidel=teni ¢idel ugegen barid: tascin Siiidcin idkii: zarim amitan kiimiini edeleldei bolid acuxu unuxu saxu zaraxu terigiitiiin-yer
elderelen edel=kii: zobolonggini Giger diingniikii:: yir uxani mungxuq xarangyu buyan niiiiliyin ileyal iili medkii mungxuq bui::
xalun tamigi Gilgiirilin sanxali yaliyin yiki oromadu yarin dord negen xono=giyin tiidiidii bayiji boloxuyi:: kitiyin tamiyin Glgirti
Gibiliyin kitiiyin nemeregin caqtu: kiiciin yiki xarangyu kitin Suruyun-du nege xonoqgiyin tiidii=di xubucusu ugei niicligiir baxali
yamaru bolxu giji sanxu: biridin zobolongiyin iilgirti: @idii tidi xonoqtu iden undu tung edelel ugei baxali yamaru giji sanxu:
adusuuni zobolongiyin dlgiirti: bokini batxani siidii xazaxin tiidiidii [4b] tesci iili ¢ideger sanaxu: ene yurbun muu zayatan-du
torkili zobolong iilii durulun atain zobolong edeleqgsini sanxuli ayul torkii: ayul térkiili zobolongin iindiisiin: teged kilinci
nidlesi biyi kelen sedkel yurbun sakad: amuyulunggiyin Gindiisiin cayan buyani iilidii biye kelen sedkel yuru=bun duruduxuji::
buyan iildiigsiini (iirii) erken yikini dere ba[yi]daq diiriistii tenggeriyin oron(-du) torki:: dundu buyar kiisiiliin zuruyan tenggertii
torkd:: Gcdkin buyar kiimiini zGiGldid torkd:: ene yurbun torol dab dere amarin tiidi bolbo ¢u: asidiyin beligi ese ologsuni tula-
du:: buyani iiriiyigi edelji dusad buyani xoq ugei boloxuli: gederge muu zaya=ten-du torkii geqsen buruxani isi zarliq bayiné::
bolbo ¢igen ologsun

[5a] sayin torol-tiidyin tiindiyin endiiril ugei mor dziliiqci: buyani amaraq sadan blama luya ucurji:: tiiiin-éce dede nom
songsod: blamiyin zarliq mete buyan dldiigser tordliyin {iyii olon-du buyuni nom iildiidiiq sayin biyein Siité abad: ulum dede
buyan iilided:: eciis siiiildini buruxan bodv sadv suduq:: yiki erki 6ro=gijigseyin akinisitiyin oron-du tordl abad: bodv buruxani
zarliyasu giiiin niyucu dede nomiyin abasiq abad: mon tere toroldiin gem biikiini baraqsan eredem biikiiyin togiisiiqsiin amitan
biikiin-dii: 6rd xolo: ili daldai ugei aliyin-du ali boloxor: tus kiirgiin cidaxu:: Sakya cideqci mete buruxan bolxu:: urdu buruxan
bolo=qsun biigiidiir teriin-éce 6bor zongkiidiin burxan bolugsan bisi:: [5b] buyani Gindiisiini kii¢iin-éce bologsun busudu bui
sanatan:: tegéd buyani iyile bitiki ibeliyin oron:: buruxan cuxuq dede yurbun erdeni mon:: ene xdyito zurudu axi ucir alin-du
¢igi mini amuyulung zobolong tai medten giji itigemjelkii sedkeler sedkel oyuyan dalyaji dgiid:: buruxan-du zobolongyasu ibekii
aryai zayacidii itigimjiléd:: aryai zagsan nom-du ibelin bododu itigimjiléd:: dede nom yongciiliin biitiiqsin xuvurug-tu ibilin aryai
biiteki nokiid-tii itigimjiléd:: sedkel kezedi urubusu ugei-du tangyarqlad:: keleren gem biikiini baraqgsin erke biikiin togiisiiqsiin
xoyor koltei nuyudun dede buruxan-du miirgiimdii takimui itigimiii namai oroculunggin zobolong-éce ibekii aryai Giziiliin soroxii::
xamugq [6a] gem tebcikii xamuq eredem olxu aryai: tacangyu-éce xayacagsin nuyudin dede nom-du miirgiimiii takimui itigimdi:
namai orculunggiyin zobolong-éce getelgekiyn ibeliyin bodv bolon sérxii:: nom ydngeciiliin biiteqsen Culuyayin nuyudin dede
xuvuruqtu miirgimii takimui itigimdi: namai oroculunggiyin zobolong-éce tonilxu arya biiteki ibiliyin nokiid bolun soroxi::
kemen eren zalibaran ibel yobulun ilidki:: busu biyer buyan dlidkii-dii:: ergekii morgiiki-éce {iyild buyun ugei:: sedkeler kezé
likiiki mayad ugei sanji:: {ikiid saca zobolong bolobuza giji: cuxuq dede-dii ibel dalyaji ba[yi]qci erken mon:: keler buruxani
ziiriikiin tarani xamuq nomiyin coqco: zuruyan ziiq mani ungsuxusu iili buyan 6dge caqtu iildiji bolxu ugei:: madiyin aci [6b] tus
nege coker keleyi: arban xoyor sara-du 6dor so ugei tasral ugei orogsun xurin nejéd dusal tolji bolxu: inen bisirkii sedkeler mafi
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negentei ungsugsun-ni aci tus tolji bolxu ugei giji buruxani gegen cigin sabai sudur-tu nomologsun bui:: caqlsi ugei aci tustu
mani ungSu=xudu: erke yartan abaqgsin caqtan:: 6mond derekei oqturuyu-du cuxuq dede yurbuni mon biye xutuqtu nidiiber
liziiqCi gegeni dngqii cayan dorbon muturtei zamilil seltei:: gegen biyesii cayan gerel sacaraji suqsun-du sanad:: sedkeler morgiin
iilded:: 6boro tergi ugei cayasu naran xuraqsun kilinci ese arilyu=xulai: zobolong ede[(]kesii 6bord ugei giji: kilinci gemsen tere
kilinci [7a] xamuq: 6boron kelen dere xurugsun-du sanad:: om mani pad me hum kemén: ungSuxuli elesen-dii usu keqsen mete
segeyin aralji odugsun-du sanan ungsSuxu: ungsuji ba[yi]xu caqtan zabsar zabsartu nege zulasi nege zulai salyaji abdag mete:
omono sugsun nidiibér Giziiqcin biyesii nege biye salji iréd: eberen biye-dii Singgeji kilinci tiitidkiirii arilyad adistidiliba giji sanji
ungsuxu:: ene mafi ungsugsun buyar orulad yurbun caqtu xuraqsun buyar:: bi 6tor buruxani xutuq olad:: xamuq amitani
buruxani yazar-tu ba[yilyulxu boltuyai giji: ireyil talibitan: ene dere bacagiyin samvar kigéd: ubusiyin samvar abad suryulin
sayitur sakiyin Glidkili:: gerteyin nuyudun ¢uluyuun xuruxa dede bai: [7b] [ter]e gereteyin nuyudun buyan-du durduxu con iigii
diiini:: xalimag tangyaciyin [bla]ma Jinjiying geleng kemeki:: témdr noxai jiliyin tuula sariyin namiyin-du bicéd: ken iiziigsiin
songsuqsun kiimiin beye kelen sedkeligi kilincin {iliyed dyildel ugei:: sedkel oyuni cideler ene meter buyan iildiiji Giziigtiin giji:
[...] sedkeler:: aya ecege eke bologsun kiimiin tai nuyudusu erji bayinabai: mini sedkeligi mini ene iigii songsuji biiten idaxar::
[blama] cuxuq dede nuyudu adistidilku [aryai] Giinige bicikiidii kicegseyin buyar eke bolugsan amitain nuyudu cayan morto
oroSoxu boltuyai:: : :: om sayin amuyulung boltuyai:: : :: om mafi pad me hum:: : ::

Nepesop,

[1a] HactaBneHua Jlambl KaJIMbILKOTO HapoAa [IKMH3aH-NaMbl

[1b] Lla 6ynet bnarogeHcTBue!

MpeknoHaCh npes Yuntenem-cnacutenem Manuxywwpn!

OTUy ¥ MaTepu NOAO6HLIM, HE3HAIOWMM AXapMbl NPOCTbIM JIOAAM Hanucan 8 KpaTkoe co6paHMe HeMHOTMX C/10B,
061IMPHOTO CMbICA, NPU3bIBAIOLLME K CBEPIIEHUI0 baarux aesHuit. CylaiTe, BHUMaiATe M yTBEPAMUTE B CBOEM CO3HAHUMU.

0, BCe Ny 6e3 paznnuumna Ha BbICOKNX, HU3KMX M CPEIHNX - YMPYT.

Ha yem ocHoBaHO [3T0 yTBepxaeHue]? C U3HAYaNbHOTO BPEMEHN HET HUKOro, 0 KOM 6biio bl CKa3aHO, BUAEHO MK
NPUNOMHEHO, YTO OH M36exan cmepTu. Bce KTO 6bI1 Npexae — yMepau, 3T0 eACTBUTE/IbHO TaK. He u3bexum ee u Mbl, Koraa
ABUTCA Bnagpika cmepTy.

Hesb3q (Kka3aTb [2a] B kakoe BpeMms, 3TO Npou30iAeT. A Toro 4ytobbl YA0CTOBEPUTCA B 3TOM, [C1efyeT pasMbIWAATb
C1efyWwnm 06pazom]: «MHorue yMUpatoT B Nepuog Mex.y MOJIOAOCTbHO U CTApOCTbio. KTO-TO JOXMBAET A0 FNYHOKOM CTapoCTy.
HekoTopble pOXAATCA MEPTBbIMM M3 MaTepPUHCKOr0 4YpeBa, KTO-TO YMUpaeT (pasy nocie poxaeHus. OfHM yMUpPawT B
MJIaJIeHYecTBe, pyrve — B 0TpoYecTBe. KTO-TO yMMPAeT B MOJIOZIOCTH, @ HEKOTOPbIe B MPEKIOHHbIX ieTax. Ncxoas 13 3Toro,
HeJslb3f (Ka3aTb, KOT/JA KOHKPETHO HACTYNUT BpeMs cMepTH. Ho HenpenoXHOo To, YTO OJHAX/bl yMPET Kaxbli».

Korga HactynuT cMepTb, [2b] Balwue Teno, o6peTeHHOe B MaTepe, MOJIOXAT Ha CTapyHo KOWIMY W CTPajaloLLue POACTBEHHUKM
cobepyTca BOKPYr Hero. Ho HMKTO M3 HUX He NOCIefyeT BMECTe ¢ BaMM. M3 HAXNTOTO TAXKUMM YCUAMAMU MHOTOYUCIEHHOTO
NMYLLECTBA HEBO3MOXHO BYAeT YHeCTH ¢ 060 flaxe CAMOI HUYTOXHON KPYMUHKM.

0 cyT1 MHOXecTBa 6/1arux v He 61arux [aesHuit] ciefyeT pasMbllWNATL Tak: «Hanpumep, Nof06HO TOMY Kak B NbIIM MOXHO
06HapyX1Tb BONOCKHKY, C1eflyeT YKPenuTb B CBOEM CO3HAHUM TONIbKO TaKyH YCTaHOBKY W MOCKONbKY He BO3MOXHO BEPHYThCA
06paTHO [B MMP XMBbIX], TO OTNPABUBLIMC B MPOMEXYTOYHbIH MUD M CTOJIKHYBLIMCb C ONACHOCTAMM MPOMEXYTOYHOTO
COCTOAHMSA, CNeflyeT 3HaTb, Kakue Aeanus byayT cnocobcTBoBaTh, [3a] a Kakve 6yayT BpeAuTh [Bawemy cnaceHuio]. baarue
JiesHuA, COBEpPILIEHHbIE BAMM B 3TOM MUpe ByayT noNe3HbIMiU, a He 61arve AesHUA NpenaTCTBMEeM [BaLuero cnaceHus).

He B03MOXHO BblbpaTb dopmy byayliero poxnaeHua no CBoeMy XesnaHWt. CO3HaHME He WCYe3HeT NOJ06HO CeHy,
cropeBliemy B orHe. Heobxogumo 6ynet obpectn ¢popmy poxaeHus. Mockosbky HET BO3MOXHOCTH Bbi6paTh $popMy CBOEro
POX[EHHA, TO OHA ONpeeNseTcs pe3yNbTaToM Balunx 61arux u He 61arux HaKoNeHNA.

B pe3ynbTaTe He 61arux IeAHNA POXAAIOTCA B ajly, NPETOM UM XUBOTHbLIM. BesMKOe HakonieHne Hebnarux AeaHni seget
K POXZEHWI0 B afy, CpeiHee — IPETOM, Masioe - XMBOTHbIM.

KakoBbl Te aAckue CTpagaHus? B ropayem afiy - Bac 6yayT CKkuraTb B packafieHHOW xene3Hoit bawHe. OroHb byaeT Takum,
YTO HMKTO [3b] He YBMAMT BaC M He YC/IbILNT BaLMX KPUKOB 0 MOMOLLM. B X0N10[]HOM afy, K npuMepy, 10/1r0e Bpems Bbl byaete
CTPajaTh OT TOTO, YTO B KDOMELLHOI TEMHOTE B JIefIAHYIO BbIOTY B NeLuepe JiefisHoil ropbl 6ymeTe Mep3HyTh W Ballle Te0 HauHeT
JI0NaThCA 0T X0N10/1a. MOCKONbKY HAXOXAEHNE B 3TUX IBYX OTAENEHNN afla Heslb3A MCUMCTUTD FoJlaMK YeI0BEYECKOH XN3HH, TO
(1eflyeT pa3MblLLNIATL 0 HUX KaK 0 CTPaJIaHNAX, OT KOTOPbIX HEBO3MOXHO M36aBUTbCS.

(TpajaHua NpeToB TaK MHOTOYMCIEHHbI, YTO AOCTAaTOYHO YKa3aTb HAa TO, YTO OHM MpPOJOXAKTCA HA MPOTAXEHUH
NATHAALATY TbICAY YesI0BEYECKMX NET. POT y HAX Pa3MEpPOM C YLIKO MTO/IKH, TOPI0 TOHKOE NOA0OHO KOHCKOMY BOJIOCY, XMBOT
OrpoMeH NofobHO kubutke. OfHAKO OHWM He YMMPAKWT OT r0/104a, @ MCMbITbIBAIOT CTPaJaHUs B pesynbTaTe He 61arux
HaKOMJIEHUN.

CTpafiaHua XMBOTHbIX 3aK/IIOYAOTCA B TOM, YTO OJHM NOEAAOT ApYruX. KpynHble CyllecTsa, XuUBYLIMe B BOJE, LeJIMKOM
NpOrnaTbiBaloT MeHblIMX Mo pa3mepy. [4a] HekoTopbie Mesikue CyleCTBa BNUBAKTCA B Tesla H0/bIUMX XMBOTHbIX. bosee
(MNIbHbIE XMBOTHbIE Pa3AMPalOT B KI0YbA W CbeflaloT cabbix. OfHUX XMBOTHbIX NIHOAM YNOTPebAAIOT B NULLY, HAa ApYIuX
NepeBo3AT IPy3 U e319T BepxoM. [TogymanTe, Kakie OHW UCMbITbIBAKOT NPKU ITOM CTPAAaHUA. YM X HEBEXECTBEHEH W OHU He
CNOCO6HbI MOHSATH Pa3NnyMe MeXy NPaBeAHOCTbIO U TPEXOM.

Pa3MblwAATE 0 CTPAJIAHNAX B TOPSYEM ajly, BU3Yanu3npya CBOO PYKY KaK 06bATYI0 N1aMEHeM U BO3MOXHO JI1 3TO BbIHECTH
3TO X0TA 6bl B TeYeHNe 0HOTO AIHA. Pa3MblL/ATE 0 CTPAIAHUAX B XON0AHOM afly, BU3yaiu3npya cebs Harum Bo BpeMs HOYHOI
3UMHEl BbIOTW M BO3MOXHO JIM 3TO BbIHECTM 3TO XOTA Obl B TeYeHWe OAHOTO AHA. Pa3MblWNSAATE O (TPaJaHNAX MPETOB,
BM3yann3npya (e6s He eBLIMM U He MUBLIMM OAIMH JIeHb U BO3MOXHO JIM 3TO BbIHECTM HA MPOTAXEHUU HECKOIbKUX AHEN.
PasmblwANTe 0 CTPAJAHUAX XMBOTHbIX, BU3Yasu3Npys YTo Bbl cTpafaeTe [4b] ot 6ecnpecTaHHbIX U HEBLIHOCMMbIX YKYCOB
KOMapOB 1 MyX.



OTBpalleHue K CTPaflaHuAM Tpex Heb61arononyyHbix GOpM poXAeHMS, Pa3MbILNEHNS 06 3TUX CTPAJAHMAX NOPOXAAIOT
cTpax. CTpax — nopoxfaet cTpafiaHue. Mo3ToMy OTPeKLMCh OT NPerpelleHuii TeNa, peyu 1 yMa, HanpasbTe JesHUA Tela Peyn U
yMa Ha bnarue neaHua - KopeHb 6a1arofeHCTBUS.

Benukne HakonneHua bnarux aesHuin NpuBedyT K POX/IEHNI0 B BepxHeM Mupe dopm TeHrpues-Heboxutenen. CpegHue
HaKOMJIeHNs 61arux feqHNA NPUBEaYT K POX/EHUIO B YYBCTBEHHOM MMUPE LIECTV TeHTpUeB-HeboxuTenei. Masible HakonieHua
6narux 1esHUM - K poX/JeHUI0 YenoBekoM. HecMoTps Ha To, YTO TPU 3TU GOPMbI eCTb 61aronoNy4HoOe pPOXIEHME, HO eCIU B
pesy/bTaTe He 06peTs MyApOCTH, MCYEpNAB BO3MOXHOCTM CBOMX HJ1arMX HAKOMIEHWI M NMOJIHOCTbIO NMNWIKUTLCA UX, TO ONATb
POAMILbLCA B HebnarononyyHon Gopme. Tak noBeaaHo byanoi.

TeM He MeHee, pa3MblLLASiTe 0 TOM, YTO [5a] BCTPETMB YuuTens-HacTaBHUKa 6€301LM60YHO YKa3bIBaKOLLErO NYTh 06peTeHM
bnarononyyHoii Gopmbl pOXAEHWS, MONYYMB OT HEro HAcTaBNeHMA B Jxapme, COBepwwasa 6narue aeneHua COrnacHo
HacTaBNeHMAM yunTens, obpeTas onopy B xopoleit Gopme ANS NPaKTUKKM BNarux NesHN B KaXA0M NOCIeAYI0LLEM POXICHNH,
COBEepLUEHCTBYATECh B elle bonbliem HakonjeHun bnarux neaHuin. B utore obpets poxpaeHue B BbiCled CTpaHe byaa u
60aXMCaTTB ArOHMCTE, NOJIYYMUB OT MPOCBETIEHHbIX Oy[ HAacTaBaeHUA B Ty60KON TaliHOW AXapMe, B 3TOM Xe POXJEHUM
LOCTUTHETE COCTOAHME Byanpl, YCTPaHMBLLIETO BCe NPENATCTBUA, COBEPLIGHHOTO BO BCEX 3HAHMSAX, MOMOratoLLero nogobHo
[LakbAMyHM BCeM [JaneKuM M 6N3KUM, BUAMMbIM U He BUANMbIM XMBbIM CyLIECTBAaM. Bce, KTO Npexae A0CTUT COCTOSHMA
byaAbl CTaNW MMM He npocTo Tak, [Sb] obpeTeHHas [popma 6arononyyHoro poxaeHua] 310 pe3ynbTaT 61arux HaKONNEHUN, a
He MHave.

Takum obpasom, nose peanusauus 6narux peanun - 310 Mpubexumwe: bygga u Tpu pparoueHHocTW. Haxopsich B
NMPOMEXYTOYHOM CyLLECTBOBAHMM NPY BCEX 06CTOATEIbCTBAX HAZ0 JOBEPUTH BCE CBOM NOMbICIbI M CTPaiaHua UM. [loBepbTech
bynne, KOTOpbIV YKaXeT MeTo/ 3alLMTbl OT CTPAZlaHui, I0BEPbTECH IXapMe, KOTOPas YKaXeT MeTo/] I0CTUXEHUA NPOCBETEHHS,
Jl0BepbTECh MOHALLIECKOW 06LLMHE, KOTOpas Peasiu3yeT UCTUHHYI0 AXapMy W YUMTeN0-HACTaBHUKY, KOTOPbIA YKAXEeT NPaKTUKY
peanusauuu Mpubexuiua.

YTBEp/IMB B (BOEM CO3HAHMM PEILNMOCTb Peain30BbiBaTh HNarue esHUA NPOM3HECHTE C10BA KAATBbI-NPOCbObLI 0 NPUHATMM
Mpubexuuwa:

- TpekNoHsA0Cb, NpUHUMaL0 MpubexuLe, BO3HOLLY NOAHOLIEHHUE, YCTPAHUBLLMM BCe NPENATCTBUA U COBEPILEHHbIM byaaam!
Con3BOJIbTE YKa3aTh MHe METO/ 0CBO6OXAEHMA OT CTPAZlAHNI MaTEpPUANbHOTO MMpa!

- MpeknoHACb, NPpUHUMaL0 TNpubexuiie, BO3HOWY NOAHOLIEHNE AXapMe, YKa3biBaloLeh MeToj, 0TpeyeHue oT Beex [6a]
NPenaTCTBNiA, 06peTeHNa BCeX 3HaHNI, u36aBneHns oT npusasaHHocTen! ConsBob cTaTh Mpubexuiem, M36aBaqOWMUM MeHS
0T CTPAJ,aHNI MaTepUanbHOro Mupa!

- TIpekNoHs0Cb, NpuHUMaL0 Mpubexuiie, BO3HOLIY NOAHOLIEHKUE 06LIMHE, peanu3yoLien YueHre! COM3BONbTE CTaTb MOUMMU
HaCTaBHUKAMMU B 06pETEHNN MEeTO/1a M306aBJIeHNS OT CTPalaHUit MaTephasbHOro Mupa’

Jing 6narux aesHWi TeNa HeT BbICILero AeAHUA, YeM COBEepILATb NOKIOHEHUS U KpyrospalieHus. [1na 6narux fesHun yma
HeT BbICLIET0 eAHNS, YeM Pa3MblILIEHNS O HEMUHYEMOCTH CMepTH W 0bpeTeHns Mpubexuiua B Tpex AparoLeHHOCTaX, Aabbl
YCTPaHUTb NPENATCTBUS, KOTOPbIe MOTYT BOSHUKHYTb CPa3y NOC/Ie HACTYNNeHUA cMepTy. [Ing 61arux e HN| peyu B HacToALee
BpPEMS HeT BbICWIEro JesHMA, YeM HAuuTbIBaTb MAHTPY LWIECTW CI0T0B, ABAANOLIEACA CEpAEYHOH MAHTpOH byaabl
KBMHTICCEHLMEN BCETo YueHus.

KpaTko nosegaem o0 nosib3e [6b] yTeHna MaHTpblI [LecTu cioros).

B cobpanuu cyTp byamoit cka3aHo, YTO MOXHO NOACYNTATb KONMYECTBO LOXANHOK 6€30CTAHOBOYHO MAYLLETO IHEM U HOUbH
B TeYEHWe BEHAALATH MECALEB JOXAA, TO HEBO3MOXHO MOACYMTATb MOJIb3Y OT OJHOMO MPOU3HLIEHNS MAHTPbI ¢ bnarumu
NoMbICNaMMm.

HaunTbiBass MAHTPY HEMCYNCIUMOI NONb3bI, IEPXUTE B PYKax YeTKM W BU3yanu3nupyiTe nepes cobont Ha Hebocsoge Tpu
JParoLeHHOCTH. Buayanusnpyiite 4eTbipexpykoro ABafoKuTewBapy ¢ TenoM 6enoro LBeTa W UCXOAALMM OT Hero 6enbim
(MAHNEM. PacKasiBILMCb B COBEPLUEHHbIX C M3HAYAJIbHOTO BPEeMEHM He 61arux AesHWAX M PellnBLUMCb, M36aBUTCA OT HMX,
BM3YaJIM3UpYiATe, YTO BCe rpexm [7a] CKOHLEHTPMPOBANNCL HA KOHUMKE BaLLero A3bike U NPou3HecuTe: «OM Ma HY Najg Me Xym!».,
Korpa npon3sHeceTe MaHTpy, TO BCe OHM MCYe3HYT NoJo6HO BoAe, NPOJIMTON Ha necok. MoJo6HO TOMY, Kak OT 0JHOW NamnafKu
BO3XMratoT APYryto JaMnajiky, B Nay3ax Mexjy YTeHMeM MaHTPbl BU3yaNu3nUpyiTe, Y4To U3 Tena ABaNoKMTELIBApPbI NOABASETCA
eLe ofiMH [ABafoKMTeLIBapa], BXOAUT B BaLle TEJI0 M OYNLLAET ero OT FPEX0B M 3arpsA3HEHUH.

bnaroit pesynbTaT OT YTEHWS MaHTpbl 3akpenuTe 6naronoxenaHvem: «fla obpety s CKOpO (BATOCTb byaabl cuioi
HaKOMEHHbIX MHOI0 B TPeX Nepuojax 61arux AesHWit M NOCeTo BCe XnBble CyLLecTBa B Mup byan!».

Ecnv ewwe cobtopath NocTbl, NpUHATL 06€Tbl ybaluu, cTporo cobntonath yuebHy0 AMCUUNIMHY, TO B AOME YTBEPANTHCA COHM
BbicWwKX. [7b] 3T0 KpaTKoe cobpaHne OB, NpU3bIBAIOLLEE K COBEPLIEHMIO Hnarux AeAHNH NpoCTbIX N0AeH HanMcan nama
KaJIMbILIKOrO Hapofia [XMH3aH Tre/IoHT B rojl Xesie3Hoi cobaku, BOCbMOTo YMC1a Mecalia 3aiua. MycTb TOT, KTO CbILLaa U BUAEN
3TV CJ10Ba, OTKAXETCA OT NperpelleHni Tena, peun 1 yma 1 nocTapaeTcs CMAoM YMa M CO3HAHNS COBepLLaTh biarue fesHus.

0, oTly MaTepy nof06HbIe JIAM NPOLLY BAC BbICAYLIATL MOM CJI0BA M NOXeNaHMA U NOCTAapaThCA (NeJ0BaTb UM.

Cunoit 6narnx HakonIeHuiA, 06PETEHHbIX B Pe3y/IbTaTe HaNMCaHNA ITOr0 CObpaHMA A3 BCTYNAT MaTepyu nofo6Hble [WwecTb
BMJI0B XMBbIX] CyLLLECTB Ha benblit nyTb [6narux neannin]! la byaet bnarogeHcTeue! OM MaHK nag mexym!

The picture representations of Ondor Gegen Zanabazar

BETHLENFALVY Géza Department of Mongol and Inner Asian Studies, E6tvds Lorand University, Budapest

Ondér Gegen Zanabazar was born as a son of the Tishiyeti khan Gombodorj. Already as a four year old child, he was recognized
as the leading lama of the Mongol khanate. In 1650 he was elected by the Vth Dalai Lama as the head of the Buddhist and the
Gelugpa order in Mongolia.



Ondér Gegen created a new design for monastic robes, and he invented the Soyombo script in 1686- based on the Lantsa
script of India, which served as the alphabet for Mongolian Buddhism. He also created the Quadratic Script- based on the Tibetan
and Phagspa scripts. He is said to have pioneered in such widely diverse fields for bringing to the region a renaissance in matters
related to spirituality (including theology), astronomy, linguistic, medicine and art,. He composed sacred music and mastered
the sacred arts of bronze casting and painting. Zanabazar has been called the “Michelangelo of Asia”. He personally created
thankas and bronze statues of Buddha. His personal works are mostly kept in museums. He also founded a school of Buddhist
art. The talented monks of his school created many figures of Buddha continuing well into the 19t and 20 centuries.

Buddhist Cosmology in Mongolian Folk Religion (A Case Study on the Basis of Field Research)

BIRTALAN Agnes E6tvos Lorand University (ELTE), Department of Mongol and Inner Asian Studies, Budapest

In the early nineties our research team worked with a group of Lamas among the Dsakhchins (Jaxcin, Zaxcin; a Western-
Mongolian ethnic group in Khowd province, Mankhan district) who were about to revive the religious practice in their homeland.
Together with the Mongolian researcher J. Tsoloo (J. Cold) we made interviews not only about the revival process, but also about
the traditional religious practices. That time | was quite interested in recording various forms of the obo-worship (Khalkha ows,
Oirat owd) and collected data from Lama Jigmedjamc (Jigmedjamc born in 1906) on this phenomenon. The Lama explained us
the cosmological pattern of his homeland inhabited by various local spirits (he used the terms: sawdag, siwdeg, ejen). He placed
the Dsakhchin territory on 26t “layer” of the Jambudvipa and classified the spirits of his land either into the categories of 4/
(/7s) with features of chthonic beings or into the category of not-identified, but apparently anthropomorphic beings. The well-
known parts of the landscape (also tourist targets of the area) as the Sutai Mountain, Khaan Baatar Khairkhan, Gurwan Senkher
and Togrog are the “realms” of the following spirit types:

1. Sutai Mountain: a female spirit of half snake, half woman shape riding on a pig, holding a ratnakalasa.

2. Khaanbaatar: a male spirit of a man’s shape (no more detail).

3. Gurwan Senkher rivers and caves: a female spirit appearing in the form of an old woman.

4. The rivers and lakes of the Togrdgiin Khar in the form of a motley fish.
The morphology of the spirits shows syncretic character, some features were preserved from the pre-Buddhist belief system,
while some were added from the Buddhist mythology and the whole landscape is placed into the cosmological pattern of the
Indo-Tibetan Buddhist tradition.

In my paper | am going to introduce the above described Buddhicised understanding of nature and to compare it with a less
Buddhicised type of world view about the surrounding landscape on the basis of materials recorded from the local shepherds.

Religious organisations in education system: Current situation of children studying in monasteries

Badamsambuu BOLORSAIKHAN National Human Rights Commission of Mongolia, Ulaanbaatar

This article describes the main findings from monitoring on implementation of right to education of children who studies and
lives in Buddhist religious institutions in Mongolia. Certain common features have contributed to religious education in national
level, most notably its focus on freedom of religion, social values and child protection. Even so, religious institutions vary
considerably from aimag to aimag due to differences in administrative attitudes, professional and academic cultures that have
led to the development of a variety of distinctive local and national approaches to religious education. The article also examines
religious education's commitment to change the current traditional system, and charts its future role in educating next
generation of monks. It argues that an globalizing modern world is playing an efficiently crucial role in educating young lamas,
and that it can advance hybrid approach through religious education. The most common model is a regional dormitory-based
religious schools that offers pupils and students the opportunity to gain “real world” practical experience by learning with
modern and traditional education. The article consists of three parts: Part 1 explores the previous achievements before 1921
Revolution and after 1992 in Mongolia; Part Il discusses the current situation of right to education of children in religious
organizations around Mongolia; Part Ill looks at the tendency on religious institution development, with thoughts of its capacity
to advance religious education through socially relevant state education.

W3 onbiTa BOCCTAHOB/IEHNA 6MOrpadmii KaNMbILKUX 1aM

T.T. BACAHIOBA Kanmbiuknit UHCTUTYT FTyMaHMTapHbIX McCneaoBaHum
Poccuiickont Akapemun Hayk (KUTU PAH), dnucta

O/IHMM M3 HanpaBfieHUA Hay4HON PabOTbl KAIMbILKMX YYeHbIX ABAAETCA (6Op GONbKAOPA, B TOM YNCIE NereH, NpefaHNil Ha
PEJIUTNO3HYI0 TEMATHKY. CIOXETbI ITUX NpefiaHuit MOTYT BbITb KNAacCuGUUMPOBAHbI Cefytolumum 06pasom: o byanax - bypxaHe
barwu, Mangapu, o CBALLEHHbIX MecTax, 06 uctopuu bypaniACKMX XypynoB,cTyn ,0 CyxuTenax byaaunickoi Bepbl. MmeHa
cnyxuteneit byaauinckoit Bepbl — NaMm ,TeJIHOHTOB ,3ypXayy A0T0e BpemMa Oblan NOJ 3aNpeToM, MHOTWUE U3 HUX Mepexusu
CMOMPCKYHO CCbINKY M CTANMHCKKME Narepsi. HeCMOTPS Ha BCe NNLLIEHWSA M CTPAZIaHMS, BbINABLIME HA WX [I0J110, OHM OCTANUCh BEPHbI
(BOMM 0beTam - nponoBeoBaTh yueHne byaapl. MHOTME M3 KaJIMbILKMX 1aM NOABEPIANCL penpeccuam B rofabl COBETCKOI
BNACTU. TONbKO, HAYMHasA ¢ B 90-X r00B NPOLLOTO CTONETUA MOXHO 6b110 FOBOPUTb 0 UX AEATENLHOCTH B NOJIHYIO cuny. B 90-e
rogbl 6b11 0ny6/sMKOBAH CMMCOK NaM, penpeccupoBaHHbiX B 30-e ,40-e rofpl MpOWIOro CTONETUA. 33J3Yelt KaJMbILKUX
GOIbKIOPUCTOB BbIs1 COOP YCTHBIX PACCKa30B 0 1IaMaXx A1s BOCCTAHOBJIEHMA UX buorpaduu.
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Kak $p0nIbKI0pHUCT A IPUHANA YYaCTHE B BOCCTAHOBAEHMM 6MOTpadum 1 1eaTeNbHOCTH reftoHra bara-4oHOCOBCKOro Xypya,
W3BECTHOrO B Hapoje kak MaaHsbarwm, B mupy XeeunbabypkunesuyababypkneBa. Uma 3TOr0 C(BALIEHHOCNYXMTENA (BATO
MOYMTANO0Ch M MOC/IE €70 KOHYMHbI nepej, BTopoit MMpoBOW BOHOWN cpeay npecTaBuTenen poaa bara YoHoc, TaB ux HebecHbIM
NMOKPOBUTE/IEM «CAKIOCEH». bbINK 3anucaHbl pacckasbl 0 Hem y npod. A. L. Knuukosa(1921-1997), y ero cHoxu K. b. bokoBoit
(1917-2003), y ckasutens LLI. B. bokTaesa (1933-2007), ¥ b. X. bopaxaHoBoii (1925 r.p.) CTaTbq noj Ha3BaHMeM «BcnomuHas
MaaHubarwu» 6bina ony6ankoBaHa B rasete «XasbMr yHH». Haj cocTaBneHuem ero buorpadumn pabotana ctyneHTka Posa
ApKUMHUMEBA, ee CTaTbA pa3MeLleHa Ha caiTe «CoxpaHum Tubet». Xeeue babypkaesuy babypkues poannca B 1857 roay. B 1864
rofy, korfia MaaHubarwm 6b110 7 NeT, ero 0TA3aAM B BarayoHOCOBCKUiAXYpPYN, OTKYAA OH Bbin yBe3eH Ha yueby B MoHronuio,
3aTem-B TubeT, rae AuTeNbHoe Bpems obyyaca B Jixace. louie 06yyeHus M ycnewwHom ¢aaum 3k3ameHoB babypknes BepHyca
B POJiHble Kpas, B XypysbarayoHoca. ITOT XpaM, N0 HAPOAHOMY NpeaHt, bbl1 BO3BEAEH N0 MHNLMATUBE (BALLEHHOUTYXMTENS
Faapxabarwm 1 3aMcaHrMaHbIYCKOro yyca 3aHaKaH3acMHa. OHM NOCNANN B CBOW KOYEBbS TPEX OMbITHBIX NOAAAHHBIX HANTH
Tam MecTo A1A byayuiero xypyna. OHK U3 MHOXECTBA KPACMBbIX MECT KaNIMbILKWX cTene BbIbpanv ypoumile «ApliaH bynyk».
Tak Hayanock B 40-e ro/ibl NPOLIIOFO CTO/IETUS BO3BEEHNE [ePEBAHHONO COM3. 37eCb M (TaN paboTaTb NOCIE BO3BPALLEHUA U3
TubeTa Xeeuebabypknes. CHavyasia OH 6b11 NPocTo Harium, a 3aTem - CTapluum 6ariiu, B NOAYMHEHUN KOTOPOTO HAX0ANNOCh NATH
Xypyn0BMaHbIuckoro yayca. B 1931 rogy MaaHa bakwm apectoBann,Ho B CapaToBCKO! TIOPbMe OH NpOCHAEN TPU Mecala. Ero
6bICTPO 0CBO6OANAN,TAK KAK OH BbIJIEUNS BIMATENILHOIO YeNoBeKa. MTOKMHYA 3TOT MMp MaaHs bakwu nepes BTopoit MpoBoil
BO/IHOW, NpeABUAS CTANIMHCKYIO CCbIKY. B Hallei ceMbe BOKPYr MMeHM MaaHK-6aKLWM CyWecTBYIOT ceMeliHble NpefaHuna. Kak
Ob110 BbILIE CKA33HO 00pa3 MaaHn Gbisl CBA33H C MOUM CHOMPCKUM [ETCTBOM.(CIEAYIOLIIA CEMEHHAA NCTOPHA CBA3GHA C
bosie3Hbl0 Moest Mambl boBbIXOPpMEEBHbI. (IEAYET CKA3dTh, YTO MOS MIM3 OCTa/IaCh (MPOTOA B 104POCTKOBOM BO3DACTE,
M10MOraN1a OTLY BbIPACTUTL MAGAINX CECTPY H 6paTa. PoanB AByX JETEH, HE BbIEDKIB (HONPCKOIO KINMATA, OHA TAXENO
3360716713 U MHOTO JHEH POBESa B 60/IbHNLE. HAAEXAbI HA 613r0N0NYYHbIA HCXOL Oblin Majbl. Tera Kniira ocranach ¢ Hama.
Ee 0XBaTbIBASIO OTYAAHNE. B OfHY U3 TAKNX TAXE/IbIX MUHYT, €4 BO CHE PHBHAEIICT MaaHn-6aKium, KOTOPbIA (HAECH B CHONPCKOA
U36YLUIKE, B IEPEJHEM YITY, TAM I4€ JOSIKHBI BbITb PACTOSIOKEHBI H306PIKEHNT BYDXIHOB M (Ka3a. «YTO TBOS HEBECTKA CKOPO
BbI3[0POBEET, HE [1/134b.» [10C/1€ ITOI0 CHA MOF MAMA MO HA BbI3JOPOBAEHNE. EVi CKOPO ncnofHnTca 80 sier. flocie 3roro
BAXHOIO CO6bITHA [6S1a MOEH CEMbH TOWN H3 N0MPaBKY. Tere Kuiwre ckopo HCnonHnTca 90 Jiet, moyTniesbHoe #
6/13roroBefiHoe OTHOWEHNE K MaaHn-6aKIUN OHa COXPAHNAA [0 cnx 110p. OH3 Y3CTO MOCELUIET MECTO ero 3aXOPOHEHNA U
coBepLIaeT MosebeH. Takxe Xo4y OTMETHTb, YTOMAaHN -baKIN TENs0 OTHOCHAICA K HEBECTKAM ,KOTOPbIE bbIIN 3aMyxeM 33
NIPELCTIBATENAMN MX POYA.

CBeT/blit 06pa3 MaaHu-bakKWKM COXPAHMACA Ha MHOTWE rofbl B CEpALAX MHOTMX KaiMblKoB. HapoAHbIA CKa3uTeNb
LU. B. bokTaes, XoWweyT N0 NPOUCXOXAEHNIO, BENMKOENHbIA 3HATOK CTAPUHbI, TAKXE NOBEAAN MHE 0 TOM, Kak NPeACTaBUTeNN
€ro poia Ha Tesierax nepeg camMoii BoiHOI HaBecTMau MaaHu-6akiwu B Fogxype. BocnomuHanus LWaHa Bacunbesnya boktaesa
TakoBbl: Cnyx6y MaaHK-6aKLWK HAYNHAN PaCCBETE, 3aTeM LieJIbliA ieHb BEN IPUEM CTPaXAayLLnX o Bcex MecT Kasimbikuu. Cpeau
HNX 6b110 HEMaNOo PyCcckuX. B yeTbipe Yaca Beyepa MaaHu-6arwm BbIXOAMA U3 OMA, 0KOJI0 KOTOPOro bbli NOCTaBAEHbI BOAA
W NIpOAYKTbI, KOTOPbIE HYXHO 6bis0 0cBATUTDL. OCBeLLeHMe MaaHK-6ariwm coBepluan 0jHUM MaHOBEHMEM PyKu. M3 poaa bara-
YOHOC BbILJIN TaKXe M3BECTHbIE B KaJIMbIKMW pennrnosHble aeatenn-axapamba boosaH bagm, Jloopa-6akwm , 3048-6akiim
BEPHYBLUMECA M3 CUOUPCKON CCHINKKM M YXe YILeALIMe B IYYLIniA U3 MUPOB. Ha OCHOBE YCTHbIX BOCMOMWUHAHMA Bbian cobpaHbl
dakTbl buorpadun rentonra bogn LonpywesuyabapbikoBa. Bbian 3anucaHbl ony6iuKoBaHbl BOCMOMWHaHMA JlioboBM
MawkaeBoM, yYnTeNs POLHOTO A3bIKa, XypHanucTa P. MaHxuneeBoi. Kak n MHOrMe Kanmblukne rentoHrn boan bapbikos
NPOXKUA NOJTHYH JIMWLEHNIA XM3Hb, NPOBELA MHOTO JIET B THOPbME 33 PEIMr103Hble B3rAAbl. BEPHYBIUNCb HA POAMHY NoC/e
CMOMPCKOI CCbINIKK, OH NPOAOAXMA CBOE CNyxeHWe byaae. YacTo oH 6bIBan B AOMax NpefcTaBUTeNel CBOET0 POJa XamyuH,
[laBaf HAaCTaBJ/IeHNS, YNTAs MOSIUTBbI. MECTOM ero MeaMTaLMMU U YTEHNUS MOJIUTB Obl1 CaMblii BbICOKWIA KypraH, pacnosioXeHHbIN
B KerynbTe, 0TKyAa NpornsabiBanach BCA OKPECTHOCTb. boaun-rentoHra He Ttano B 1966 rody. MoXopoHeH OH Ha POAOBOM
knanbuuie B nocenke NypsyH bycpyk (Tpu xonmuka). B 2005 roay 3neck Bo3segeHa Ctyna MpocseTneHus u otmeyeHo 100-netua
0 AHA poxaeHna boan bapbikoBa. B cBoen penanrMo3HOi AeSTeNbHOCTM NOUIE CChIJIKM OH 06pallanca HenocpeACcTBEHHO K
LlaraH AmaHckomyaase Tyrmiop-rasaxn. CotpyaHukamu KWUTW PAH npoBefseHa KOHdepeHUMs, NOCBALIEHHblE MNAMATH
0. M. Llopaxuesa (TyrmioA-raBAxm), No MaTepuanam 31oit KoHGepeHunn bbiaa u3naHa KHura. Kak HanucaHo B NpeancIoBuu K
JaHHOW KHure 6uorpadua M AeaTenbHOCTb TYrMIOA-TaBAXM BbICTPOEH MO HEMHOTOYMCUIEHHbIM APXMBHbIM [AHHbIM,
(BEJIEHMAM, NOJYYeHHbIM OT POACTBEHHWUKOB, NIIOMIEN, 3HABIUMX UM BCTPEYABLUMXCA C HUM. CTApIUNIA HAYYHbIA COTPYAHUK
Jl. H. My3paeBa 3anucana psj BOCNOMUHaHUIA ero poAcTBeHHMKOB (12 yenosek). B BocnomMuHaHMAX 06pa3 Tyrmioa-raBaxm
cnerka MM¢0a0rU3MpOBaH, ero UMA 06poCIo Takxke NereHaamMu M npefaHuamMu. Takum 06pa3oM, KafMbILKMMKU YYeHbIMU
npoBe/ieHa onpejieieHHan paboTa no BOCCTAHOBJIGHUIO M PeabUANTALMM UMEH KANIMbILKWX CBALLIEHHOCTYXMTEei: 3TO ONnpoc,
cbop noseBbIx MaTepMaNoB, 3annch buorpadum CBAWEHHOCTYXUTENEH, paboTa B apxuBax.

Reflections on the philosophical views and works by the Two Mongolian Buddhist thinkers (XVII and XX c.)

T. BULGAN National University of Mongolia(NUM), Philosophy and Religions Studies Humanitaries School
Zanabazar University, Gandantegchenling Monastery, Ulaanbaatar

Dear Esteemed scholars and professors,

| have great pleasure and honor to participate in the Budapest international seminar under the great motto as “The
Mongolian Buddhism: past, present and future” hosted by the E6tvds Lorand University, and the Academy of Science of Hungary
and Hungarian scientific research organizations on the blissful occasion of the 380 year’s anniversary of Undur Gegen Zanabazar,
the Mongolian Great thinker and spiritual leader in 17-18 centuries, in the Budapest, the beautiful capital city of Hungary.



And My Special thanks and gratitude to Professor Birtalan Agnes and Dr.Tamés Dezsd, Dr.Teleki Krisztina, and to other
members of the Hungarian organizing committee of this international conference those who are worked and made great
contribution to make this workshop in brilliant progress and success.

On this occasion, I would like to extend my sincere thanks to all distinguished scholars, professors from Hungary and foreign
countries, who gatheredhere in the Budapest great forum on Mongolian studies in religion, history and culture aspects, and who
dedicated much time of time of their life and made great deal of study work for this field of Mongolian Buddhism, irrespective
of Buddhist beliefs.

My presentation mainly deal with thebrief analyses on the philosophical works and views bythe two Mongolian Buddhist
scholars who lived and in the XVI and XX century.

Firstly, | would like to pay homage to The great Zanabazar, Undurgegeen (1635-1716) who was the the spiritual head and
great thinker, embodiment of living Buddha of the Mongolian Buddhism in the 3th period in the history of the Mongolian
Buddhism and one of the prominent masters of Mongolian culture in 16-17 centuries.

Once in his work as “Prayers for subduing time crisis”, He proclaimed the principles of peace and harmony asking his gurus as
follow as:

“For the sake of full elimination of darkness of ignorance,

And for the Full spreading of light of wisdom of Omniscience for all sentient beings,
Please save allof us who are born in very bad circumstances (rebirths)

And who were affected mostly by the deep darkness of the degenerated times,

Let it be done to bring about extensively accomplishment of good happiness and harmony.
Through the way of cultivating kindness and compassion without any anger to each other,
And by pacifying all the great fire of different kind of sufferings,

That resulted from defilements and bad karma and come true in time.”

It means that the best way of to solve problems, crisis and sufferings facing to somebody is the way of compassion and wisdom
of mind of humanity, and non-violence methods but not by violence and ignorance etc.” As well as He expounded the meaning
of degenerated time and the way to overcome any bad time in connection with the right understanding an practices of inner
development of human mind not only body which expounded in sutra and tantra doctrines namely in Kalachakra tenets of
Buddhism.

“Time crisis means crisis of a Wheel of Time. How the crisis conducts, the crisis occurs caused by fault or failure of pulse, air,
activity rule of drop, many thousands conflicted cycles /two multitude a thousand six hunred/ and their strength of internal
wheel of time of all sentient by public action and also, confliction of external wheel of time sun, moon, starts and planet and
activity cycle of four elements are come into crisis. All sentient faced crisis due to the crisis. “Their antidote is to arise source of
caring and sympathetic mind for preventing from these crises. Further ways/method is to adjust lock of pulse, air and elements
in accordance with meditation of wheel of other times and pacify crisis of internal time. By pacifying crisis of internal time, crisis
of external time fits at the moment and all sentient can overcome cutlery danger although; there is a cause of sun, moon and
star.

Secondly, | pay homage toLubsanJamtsoagramba(Ugalziin Lama,1878-1961) who was one of the Mongolian Buddhist
Philosophers in the middle of XX century. Lubsanjamts agramba, known as Mongolian lama of the Ugalz mountain, was born in
the famile of Choijav in the Chin Wang banner of the Thusheet Khang aimag(in present day, In saikan district8 of Bulan aimag
of Mongolia) in the fire dog year of the 15t rabjung, (1878).
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He started the way of education and knowledge by the great influence of his uncle Agvaan khamba who was one of the
learned scholars of Dahichoimbel datsan (well known Buddhist philosophy monastic university) in Ih Khuree. On his works:"Yieg
bshad gsal ba I me long zhes bya ba bzhug so”,

“Swa yam bhu jyo ti'l yig shad e-wam phyayg rgya nam gsal’, "Swa yam bhu jyo ti’'l phyayg rgyar gsol deb kyi sgo nas zab lam
bla ma’l naljaor bsgom par dodpa”“E-wam phyayg rgya bzens tsul gyi bri'e”

“Byang chub lam gyi rim pa’ | nyams lent sigs chad ma ngois drub gugjed
rnams len dang sbyar ba blang blang dor gsalba I blo groi neg byed zshes bya”,

“Phags pa’l shera b kye’l pharol du phyen pa rda rje gcod pa’ I sngon byang payon ‘gashig bstan pa’l rtogs brjod’'Rje bla ma’l
mdzad pa’l cha shas ga res las brttzams pa’l byed”

mDo dzans blun nas gsungs pa’l sgnong byung

Bibliography
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- "3oHxaBa:Nx 6oab MepuitH 33p3ar”, T. bysraHbl opuyyra, ¥Yb 2004, www.buddhism.mn

- "Boddhicharyavatara by Shantideva, “lUaHTupesa: “bopbCajiBbiH fBAang opoxyi” T. bynraHbl opuyynra, Y6 1998,
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BypXaHbl WaLMH 63 MOHIO/ OPUYYATbIH YAAMXAAN

Lopxcyp3H bYPH33 MOHT0/1 YACbIH UX Cypryyab, LUMHXAIX yXaaHbl Cypryyinb,
XYMYYHA3IMIAH yXaaHbl canbap, YnaaHbaarap

MoHronuyyn 6ypxaHbl WaLHbI HOM CyAPbIT 0JIOH YEHIH TypLL OpYYYAX UPCIH basnar ynamxnantai 6erees TyyxaH TOLOpXoi
HeXLe/ 6alAbIH YIMAAC 30HXMUAOH TOBJ, X3JIHIIC OPUYY/IX MPCIH BaiHA. MOHTO1 OPYYYATbIH TaNAapX Y331 6apUMTIAN WalLKH
HOMbIH X8rXMJ1 A3NTIPANIAH Ve LWaTaac Xamaapy AMapxyy OHLOT WHHXTIA HaicaH Tyxai IHIXYY MATIIN aBY Y3IXUAT 30pbCOH
toM. YYHUWIA Ty OPYYYATbIH 33DUM 30XM0JT, TOJIb 6UUMT 60JIOH OPYYYATbIH TOTCTONMIAH YTUIAT TO1 X3P3TIITAIXYYH 60rOH aBY
Y338B.

byAAbIH WaLlHbI A3Ar3pY 6aiCaH 3X3H YEeNIH 30XM0JT YNAMXMX MPCIHTYA. XapuH AyHA e bytoy 13-14 3yyHbl yeuitH aypcran
AAM3p HIMH X3MX33r3P YIAMXMIX MPX33. IHI Vel TOBA VI X3JITMAT Opuyynaxaf yArap OpYyyArbiH 3apuyMMbIr TOJIJIOH
bapumTanx 6aite. IH3 Hb TOBA HIP TOMBEOT OPUYYNAXTYH LYY/ CAHCKPUTAAP C3PrIIH X3PIFNIIX apra KoM,

MOHTO/1 OPOH/, WAPbIH LWALIWH XY4T3i LINMIPY, TOBJ X3/IHIIC HOM CyAap AanaiuTai opuyynx 6aiicaH 16-18 gyraap 3yyHbl
ye 601 MOHTON OpUYYATbIH OPTUJA ye 1oM. IH3 yen 6yaAbiH YTra 30XMONbIH MX LOMOPJMT 60/10X TeBA [aHXyyp, JaHxyypbir
OpYYYNX AyycaB. OpuyYATbIH 3HIXYY LOMOPJIMIT WMH3 TyTam OpYyY/ICaH TOAMATYI OMHOX YeUitH Xyy4uH OPUYYATbIT 4 OPYYIIKI3.
WitHxyy opyyaxa 3apum 63pXLu33/1 TYArapas. IHI Hb 33PUM XYY4MH OPYYYTbIH X3/1 HANPYYJIra TYXaiH yeq MOHTOJ OPYyyATbIT
Xypamnaxag ron TyAryyp x 60sx 6aiicaH 633xuH 6apbiH TeBA [aHxyyp, LaHXyypblH X3/ HalipYyynraac 3epex 60JCOHTO
X0N1600TOM. MAMIIC XSHAH TOXMOAZYYJIATYNA XyyuuH OpUYYArbIr 633XMH 6GapbiH CyAPbIH AAryy XAHAH 3acax, Xypamnax
3apUYNMBbIT 6apuMTaNXa3.
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TeBA 3X CyApbIH Jaryy MOHTOJI OpYYYArbIr 3acaH Haipyynax aproir 19-20 myraap 3yyHbl opuyynary CymagupajHaa 4
ynamxaH asy, Llaxap raBw JlyBCaHUyATIMUAH opuyyacaH "Cybalumn"-uidr 3acaH HaipyyncaH baHa.

MOHI0N OpYYYATbIH TYYX3H[ YyXas XyBb HIM3IP OpyyacaH 6yT3an 601 "M3praj rapaxbiH 0poH" ToSb 6MYMT OM. IHIXYY TONb
buumnrt "yra 6ycyTran” WyTax, yTra TereNAep 0puyynax acyyanbir OHONbIH YYAHIIC A3BLIYYAIH TaBbCaH TOANATYA HIP TOMbEOHbI
OPYYYATbIT Y XypaMJiaH TOITOOCOH 6133, [3T3/1 3HI XYPMbIF MOHFON OpPYyYNarymz YaHpg faraH MepAeX MPCIH 30X acyyaan
COHMH. Tyxannban, 20 ayraap 3yyHbl 3X3H YeUAH AyyH XepBYyA3ry LLark HIp TOMbEOT CAHCKPUTAAp CIPIIZH OpuyyaX bancaH
YNAMXNANbIT Aaranryit TOBA HIP TOMbEOT XyyNbapAaH aBy33. IH3 Hb 20 Ayraap 3yyHbl IX3H Y&, MOHTON APUAHbI X3NIHA TOBA \T
0/IHOOD HIBTP3H OPX, TOBJ X3/IHWN HEJI68 BMHOX Ye3C UX 60NCOHTOI X0N600TON.

1990 OHOOC MOHTO/IYYYA, WALINH COEI00 COHMPXOX, CyANax 60X TOBA, X3/IHIIC HOM CyAap OPYYY/Iax aXua 4 c3pras. YyHui
33D3ru33 TeBJ X3/IHIIC HOM CYAap OPYYYNaX, MOHTO 6MYT33P YAAMXMX UDPCIH OPYYYATbIT KpUAN BUYKMIT XepBYya3H byyarax
aXMN Y 6pHeX HaliHa.

TOBA X3/H33C rafiHa bycajl X3/IH33C Y bypXaHbl HOM CyApbIr opuyyiax 60710B. MitHXYY 0puyy/icaH 6aianbIr aXurnaBan xan
HaNpYyArbIH Tanaap AyTMar, H3p TOMbEOHbI Tanaap HAr Mep buLL, ANraa 36peeTat 3yiN LEeHTyil Taapanax baiiHa.

ToB-MOHTOJ1 OPUYYITbIH TYYXWIAT Y3831 BYpPXaHbl Cypraas Xy4T3i A3Ar3py b6ancaH yen 0puyyarbiH OHOM apra 3yir Tycraca
TOIb 6MYNT rapy, HIP TOMBEOT XypamiaH TOITOOX, OPYYY/Ira IXTINrII op Haiix ECTON r3ICIH AYPIM XYPMbIT YaHJ MEpPAEX
6alix33. XapuH WaLKH HoM 6yypaH AOPOATOXbIH XMP3IIP IHI Y3371 HAPUMT/IAN BOPYUNIETACOHUIAT OPUYYNTrbIH BAPUMT Xapyyax
baiiHa.

LUALIMH HOMbIH OPYYYATa X3AMIA YMH33 OANTOMXKTON, X3N HANPYYATA X3AMIA YNHII CaliH BaitHa, TEANA YNHII ONOH TYM3H
Cynap HOMbIH TYH FYH3TMIA YTIbIT YXaapaH 0MNr0X, aMbApan axyiaaa xapariax 6010MXToA. bBypxaHbl CypraablH YTra yuupbir
OMITOXbIH XMP33D LIALIMH HOM Y XBrXWUH A3I3PIX HexLen bypasx 61n33. THAM3I3C OpUYYATbIH AIBLUMATIT 6BUIAT CYA1aX, XONY
yen33 ynamxnax xaparran baina.

Co&m60 6UYMIMitH XOXYY YeuitH H3r3H Tannbap

P. BAMBAA BapwaBsbiH Mx Cypryynb, Bapwas

MoHronbIH 6ypxaH WaLinHbl OPOAH YuM3r borg BHAep rarasH 3aHabaszapbiH 1686 oHA 30xnocoH “Coémb0” XamM3aax anfapTait
OUYMIMIAT bYpXaH WaLWKMHbI 6ONOH TYYX, X3N WHHXN3NUIAH YXaaHbl YYAHIIC TaitnbapnacaH Hun334 Tannbapyyn 6anaruitt
J0TPOOC XOXYY Ve XMACIH HIF3H Tainbap 60/ YransbiH nam JlyBCaHXaMLbIH XUACIH Tainbap tom.

Tapxyy Taitn6apbir 6MUYCIH Yran3biH Nam JlyBcaHxamuy/JTyBCaHCOA0BXAMLY/-bIH HAMTAp TYYXWAT TycraitnaH 6UUYCIH HOM cyaap
0[100r00p M3A3rA3XIYA 6aliraa 6eree XapuH Uxac A3343¢, Harlw HapbiH 3apAuT alNfBap, YAC TOPUIAH XUAC X3PIIT XIMIIACIH
apXMBbIH MaTepuas, cynanraaHbl OyTIa/yya, WaBb Hap, HaW3 HOX6A, HYTTMAH apf TYMHWA am [AMXCaH fpua 33prAC
TIMI3MNICIH 3yiAN33C Toapyynban: YransbiH nam Jlyscanxamu, 601 xyyunH TywaaT xaH aiMruitH YuH BaHTUIAH XOLLYY 0,00TMIAH
bynraH atmruitn CalixaH CyMbIH HYTar/-MitH XyH 6ereef XY xapHbl raf HoXoi Xun bytoy 1886 o HoMxoH 61433uniiH xyy HaBaaH
XaHObIH ye3an 3ry YonxasblH Xyy 6010H NariwmH MIHAIAX 1961/1960/ oHbI yed XaHY XancaH 6aiiHa. XapuH YransbiH nam
JIyBCaHXaMLbIH HAMTap TYYXMIAT HUN3I TOAOPXON BFYYNCIH 66p H3T Yyxan MaTepuan 601 TyYHWUA YNC TOPUIAH XMAC X3parT
xon6ornoH 1935.12.10-H4 6apuBuYMnaraaH baiuaargaxas eepuitH 6uessp erceH Magyynar, 6apumTbir (TarHyyAbIH epeHXMit
raspblH Tycrait apxuBT, XaBTacT X3pruiH ayraap 8154) ron 60roH TyyHUiAr 1885 oHA NariMH MIHAINCIH MIX y33X Haliraa om.
XapuH YransblH NambIr TyXailH yen Hb Laraatranryin xoxum 2002 oHbl 11.28-Hbl YncbiH 1334 LyyxuitH 94-p Tortoonoop
L,araatracaH baitHa.

YransbiH nam JlyBcaHXaMLL, Hb TyXaitH YeMAHX33 ynamxian écoop bara HacHaacaa eepunH HYTIMIAH XMIAL TyA3MONAH XypIaHL
WaBKMaaH cyyx banraag Mx Xypaaua upx [yAHXOPUIAH aiAMarT aliMarnaH 00H M3praAvir 6ariwmg WyTsH HOM 3pAIMA WAMAAH
cypanuax bypxaHbl WALIKHBI Cyaap TapHUA 3pA3M YXaaHg Terc 6010BCOpY raBx, arpambbiH gamxaa bapbx Mx XypasHuii
M3Pr3ANAH AYHA YTan3biH 1aM r3X HOM 3pA3M33D33 MALUMA railXxaraax ABxaa.

Yran3blH nam JlyBcaHxamu, arpamba Hb TOBJ, X3133p 30XM0J1 6YT330133 TyypBuX HaitcaH MOHTONbIH HOMbIH M3pPI3AYYAMIAH
H3TIH 3AWN TeB. X3133p 3aHaba3apbiH NOPBOJIXUH VCTUItH Taiunbap “ Yeruin Homaon rogopxosi toas” , COEM60 BUYMTHIH
Tann6ap “ Coémb030éan 6uynrniie CasiH HOMAOJ 3-BaMbIH MyTPbIH TaMId MaL TOZOPXOA" T3X M3IT HUAN3I TOMOOXOH 6YTIIN
TYYPBUCAH TOAMIATYIA TAPHUA EC, 3aH YIANIMIAH Tanaap uXx, 6ara 010H 6yT33/1 30XMOCOH Hb HMITAII 100 Waxam 30xMo00C bypACIH
X0&p 60Tb 6yT33/1 60AK0T. Yran3biH Nam JlyBCaHXaMLbIH 34r33p 6yT337133C MOHTOIYYYAbIH HUYMT YCTMIAH TYYX3HA OHLrOA 6anp
333031, OHA8p M3r33H 3aHaba3zapbiH 30xMocoH “Coémbo, [lepBesixnH YCIr” XaM3ax xo&p anjapTan yCruitH Tannbap XMMCIH Hb
buaHuit yen ynamxnaraaH, cyanaay, WMHXIY, 3pAIMTAMAH aHXaapabIr UX3f TaTax bairaa om.

Yran3blH nam JlyBcaHxamupiH CoéM60 6uunruitt Taiinbap “ Coémb0306am bnanrnit CanK HOMIO 3-BaMbIH MyTPbIH TaMId
maty 1og0pxod’ 6on CoéMO60 BUUMTMIAH Tailnbapyya AOTOP XaMIUAH XOXYY Ve 30XMOrACOH 601I0BY Mall XOBOP, YPA 6MHE
Cy[aNTaa WHHXWATIIHNA XYP33HA opx b6anraaryit, H3p TOAMIAH AypAaraax 6aiicaH COHMH Yyxan Tain6apbiH HAT oM. IH3 CoéMbO
6UYMIMiAH Tannbap Hb ypa 6MHe MOZOH 6apaap XIBAIFAIINYA, 0L00r00P HIT /I rap 6MYM3IN 3X 0007 Haitraa oM. Yran3biH nam
JlyBcaHxamubiH Coém60 bUUMrMitH 3H3 Taitnbap Hb X3AWUAT3I3P XOXYyY yen 30XMOrACoH 6010BY OHAepP I3r33H 3aHabasapbIH
cyanan 6onoH Coémb60 6UUNTMIAH cyanang yyxan xyBb HIM3P opyyacaH byT3an 600X Ty IHIXYY OYTIIN, 30XMOTYbIH TyXail TOBY
TaHuALyynx 6aitHa. Laawmng 4 6ac Coémbo buunrminH cypnang yr Tannbap yyxan 3x XaparnargdxyyH 6onox 60a yy? racHui
VVAH33C TOBJ IXMUIAH TATUH TaJIUT, WWHD OpYYyAra, Tannbap Xuitx, MeH TOBA IXMIAT XaMT TONNUAYYAX BaliHa.

- Jlycanxamu, “'Yig bshad gsal ba'i me long zhes bya ba bzhugs sof Yermin Homnon rogopxos rons xamaax opunsodl”, rap
6ruuman. 5 xyyaac.

- P.bambaa. X3BT33 18PBOJIXMH YCTUIAH LWIMHIIP OICOH HITIH AYPCranblH TyXai. “ STUDIA MONGOLIA , Tom, XII1(21) ., Fasc.18,
1986. 137-p Tan.
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- The Collected Works (Gsung 'bum) of Blo bzang rgya mtso, MONGOL BILIG Gsung 'bum Series. compiled by Byambaa.R.
UB.2008(2004), XXVII-XXX(Vol. I-111)

- The Soyombo and Quadratic Script of Zanabazar, MONGOL BILIG Gsung 'bum Series. compiled by Byambaa.R. UB. 2011, Vol.
VIII.

Preserving Mongolia’s Buddhist past as memories and traces fade: providing a framework of knowledge
to contribute to the recovery of Mongolian cultural and ethnic identity, and Mongol and Buddhist studies

Susan C. BYRNE independent researcher, London

In the early part of the twentieth century Buddhism thrived in Mongolia and over hundreds of monasteries and temples dotted
the sparse landscape in one of the world’s least populated countries. In 1990, when a communist government gave way to
democracy, only a few Buddhist centres remained of those major monastic complexes and simple wooden temples. Most were
reduced to jagged walls, mounds of earth and scatterings of stones. And the monks and people who held the keys to the past in
their memories were in there 80s.

The paper will explain the aims and methodology used by an international team of researchers who came together in 2003,
to fulfill their dream to find and record these sites, and, ultimately, present the data collected on a globally accessible website.
The researchers, who collaborated with the Arts Council of Mongolia, had to rely on old people to lead the surveyors to the sites
of the monasteries and encouraged them to tell their stories about daily life in the monasteries before everything was so
abruptly swept away. We also learnt how they spearheaded the revival in the 1990s by being the driving force behind building
new temples. The presenter will outline the resources available on the website and outline some of the possibilities for its use.

Background

Sue Byrne obtained a BSC in Geography at Bristol University and a post-graduate qualification in Social Anthropology at
Cambridge University. Now retired, she combined a career as a freelance Strategist and Market Survey Researcher working on
allaspects of brand and portfolio development for blue chip, multinational companies and agencies, with political, humanitarian
and cultural work in the not-for-profit sector mainly concerned with Tibet, India and Mongolia. For over a decade after her first
visit in 1993, she managed London-based Tibet Foundation’s Buddhism in Mongolia programme visiting Mongolia nearly every
year. She worked closely with the principal Buddhist monasteries, academic departments and organisations throughout this
time. Since 2003 she has been involved in designing, implementing and fundraising with an international team of researchers
on the ‘Documentation of Mongolian Monasteries’ project collaborating with the Arts Council of Mongolia’s cultural restoration
programme. She now works with Dr Chuluun, Head of the Institute of History in Ulaanbaatar on historical research on British
involvement in Mongolia in the first two decades of the 20th century.

MOHTONYYYAbIH X3p3rN3X UPCIH 3apUM M3IPII TONTe, TYYHUH OHLJI0T

t0. L3HA3) Onpap CyananbiH Tes, YnaaHb6aatap

Mapr3 Tenre 601 epTOHLMIAH apra, BUATUIAT XOCNYYJICAH TYH YXaaH, OKOYH CaHaaHbl 6YT33/1 1OM 13X y343r. “MOHION X3/THUIA TOBY
Tainbap Tonb"-g “M3pra”, “Tenre” raf3r YrMMr HIM yTraTan X Tannbapaacad 6anHa. Mxa33 “tenre” ragruir “teeper” ragar
yTraap 6ac xaparnaH3.“TepceH eapuitH Tesire (Teeper) , rapcaH ofipuitH rapar” rax xanaar. "MoHronuyy L 3pTHIIC yIAMXKHICaH
30 rapyi M3pra TOATMIAT X3P3N3X UPCIH bereep, WwWarai, 1a, 300C, WOO, IPXM, YYAYYHbI M3IPI3 BPreH A3NMPCIH baiHa. IHIXYY
M3pr3 Te/re Hb 6akranb, uar yyp, aMbpan axy, COEN, WalMHTaA XoNOOrAOH, 01I0H 3yyH XWUAMAH aXMINANT, TypLIAara,

LANTYypaap HOTIOT0X, BHTEPCOH, 0100, UP3IAYil TyPBaH LATVUIH CYIXWAL apI TYMHWIA OOYH yYXaaHaap 6asxnx NPCIH TYYXTIN.

Har. MOHToAYYyAbIH YNAMXNAAT YHACIH MIPI

Warakw m3pra. \araiir T0r100M Haagran 60AroH X3parnax3ac rafHa “[epBeH 63px” X3M33x WaranH MIPra Tyramas
J3Nr3pyu33. bor MasibiH WaArair 3acax [J6PBOH Tajbir MOPb, XOHb, AMaa, TIM33 MX HIPNIX 63 yyHuir “LlepseH 63px” raua.
M3praHuit Warair COHroXA00 MOPUHBI TOJIFOA Hb HAp 36B 3Pryya3rTail X0Ep, Hap bypyy 3pryya3rTait Xo€p Warai aBHa. 16pPBeH
Lwarairaa 6apyyH rapTaa aTrax, Maprafax 3yin3a WHUBLII3A TrW Tanbai A33p opxuHo. LWaraiH Mapra 35 byynTraii; 4 63px byysan
“Malll caiiH”, 3 Mopb 1 XOHb byyBan “xypaaH UpPH3”, 1 XoHb 3 aMaa byysan “LiaraaH X am uxTan” rax mMaT. Lllaraitraap asH 3am,
QXM YANC, XM MOPb, 333a COPbAOT.

LJannsr Mapra. Cypnaaung LanHbl MIpruir XYHHY YACbIH Ye3C YAaMXMIICAH 13X Y3431, IHI Hb XOHWHbI JaNHbI ACbIT WATaax
M3prafiax M3pr3 oM. “[laiHbl M3Pr3 OPOLIMBOW” CyAapT AaJHbI AChIT X3PX3H LWATaaX, a/HbI ACHbI X3C3T BYPJ OHOOX OFCOH H3pP,
LaTaax Ve[ AanaHz UapaXx WUHX, TYYHUAT XIPXIH TaNNX X3N3X TaNaap TOAOPX0i 3aacaH HaitHa. XOHMHbI bapyyH XxaaHbl fJaNHbl
AACbIT YaHAX, MaxHaacC CafiraH, M3praiax 3yi33 lanaaa WWBLLKH rang WaTaaHa. LaTax yes yyCCH Lyypan, 3ypaac, xarapan, eHre
33DTVAT WHHXNUX M3PTVIAT TaWAHA. [lan Hb TIHTIPUIAH OPOH, NYCbIH OPOH, Fa3pblH OPOH, AAWCHbI OPOH, IPNI3TUIAH OPOH TIC3H
TaBaH OPOHTON. TIHTIPUIAH OPHOOC BYCaJ Hb LiaraaH, Xxap Xoép 3amTan. LlaraaH 3am Hb CaifHbl, Xap 3aM Hb MYYTUIAH WUHXKUAT
UNIPXMIANAIT. MeH BasiHbl ACAHA A33AMIAH, TYLMIAYYAUIAH, TYCIaXyyAblH, 06PUiAH, TOPEN TOPErCAMIAH IC3H TaBaH ran baitHa.
M3pranax yes xap 6a uaraaH 3aMm Hb afib rafl pyy YNFN3X, ICBIN AaBXLAX baliraa, 3CBIN fablIr WwWaTaax baix yen ACXIMTPIX, XaaHa
X3IMT3IPCIH 33PraacC WANTraaNaH AaNHbl MIPrUitH XN eep eep baliHa. [lanHbl MIPIMIAH CyAapT a/IMBaa Myy OYX3H 0YHAaC YYAC3H,
TYYH33C COPrUIANIX, XINTPYYIIXNIAH TyN4 AMAp apra 3aCal XMAXMIAT TOA0PXON 33aCHAAC FrafiHa AaN TYN3X EC, U33PA3X ECbIT HAPUMH
V3YYJIX33.
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Xo&p. bycap, opHbI COEN, WALINHTA X01600TONFO0P A3AMIPCIH M3

Lloowsr m3pr3. 3ypraaH TanTak acaH 6a 3accaH MOAOH WOOroop M3PraH3. LUOOHBI M3IPI3 Hb OI0H AH3. “MadHniH WOooHs!
M3pr3” Hb KaHpancar bypxaHp 3an61py, MaaHNiiH 3ypraaH year 6YXuit H3r oo OPXWUX MIPF3SIHI. [OHObIH 1IOOHb! M3PrI Hb 1-6
HYATIA WOO OPXMX M3IPr3jiH3. TOHObIH WOOHbI M3Pr3HWA 3an6upaar 6ypxaH Hb Maxaran M. “JIXamMo-miH LWOOHbI M3Pr3
opownBsos” cyaapt LLort oxvH T3Hrp 6a banpannxamo bypxaHa 3anbup. YnaaH xapraHaap LaraaH, xap, XeX W00 ypaaj a334
6a noog Tana Hb 16a 5 Hya, 6ycan AepBeH Tang Hb 2, 3, 4, 6 HUAT 21 HyA 6aNPAYYNX OO BYYNTaH XIPXIH TAHX XINIXUIAT 33aX33.
LUoOHbI M3PIWiH Cyapyyaan ann rap, 013 OMor, [aliCaH, 6BYMH, HaNMaa, asH 3aM, 3P3 3IPFUAT MIPFraNIIL, X3IPX3H CIPrUiANIX
apra 3acbIr aypAcaH baiHa.

300¢Hb! M3Pr3. MOHTONYYYAbIH AYHA “TaHL, coXxop 300CHbI M3pr3”, TypBaH 300CHbI M3pr3”, TaBaH 300CHbI M3pr3”, “EceH
300CHbI M3pr3” , “I3c3p borabiH 12 300CHbI M3Pr3” 13X MIT 300CHbI M3PI3 A3Ar3pY33. IAr33p CyApYyyA 6ep eep apra, Taiian,
Xapuynra, 3acantai.

Ipxuani M3pr3. Mapranax 3yinia3 3pxaHa33 WHBLWIIA, 3yYH FapbiH IPXMA XyPYyr AepeB OpOOX Talaaagd, X0€p Tanaac Hb
3ypraa, 3ypraaraap Tacaax, X Y1AC3HIIP Hb WKHXHMHI.

M3praH caMcaA. IH3 Hb 0paj NaM HapbIH AYHA 6PTeH X3P3rN3A3T TOA YCra3p 6MYC3H MIpraHuil cyaap oM. CyapbiH Xyyaac
BYX3HZ YTac 3yye3H 6aliHa. M3pranary Hb M3praHUi TaPHN YHIIAAA M3PFINIX 3YiAN133 CYAAPTal WMBLLMX, M3IPFINYYAITY XYHIIP
T3p yTac 6yXuit CyapbIH XYYACHIT TAaTYY/IX MIPIUAT WMHXNX TalIHA. IHI CyAapT OYSH XMLLKT, ©BYMH 3MI3F, 013 OMOT, 3p3J1 Cypa
I3X M3T OYXHWIA YYAIH rapax WanTraaH, caitH Myy yitJ1, Myyraac COpruinnax apra 3ac/blir 3aacaH baiHa.

“Xossor”. 41 6a 21 yynyyraap M3apranxa. ANaHrysa Kasax, 0ipaj HapbiH JyHA 6PTeH A3/r3PCIH M3PI3 oM. bapyyH aitmart
bon naH 6apaaH, faH LaraaH @HIeTIN Yysyy 3CBIN AGPBONXMH XINOIPTIN UyAYYH AABCHIT XOBJIOIT MXIBYMIH X3IPIFNIAIT.
XOBOTMIAH YyNYYT XYH TULIF33TYiA apuyH AarwunH 41 ra3paac Tyyx aBban MIpraHuii Xy4 CanH 13X y3a3r. MaprafiaxuitH emHe “Ym
apaba 3a Ha faa” TapHUWAT YHIWAa[ M3PrIHWA uynyyHAaa WUBLWKHA. 41 yynyyr 9 HyoHui “Tonron”, “cas”, “xen” Xx3cart
6alipayynHa. bapyyH rap Tan Hb “eepuitH Tan”, 3yyH Taa Hb “XyHui Tan” 601Ho. 41 uynyyr 6apumxaaraap 3 xacar boaroon, Xae3r
BYpUitH YynyyHaac 4, 4-eep TacnaH aBY, YAACIH YYAYYT “TOATON X3C3r"'-T 6pHO. TONrOH X3CTUIH YyyyHbI TOO AMarT 9 63 5 byyHa.
Opoeea YNIACH YYAYYr HUIANYYAX LaXMH TypPaB XyBaaraaz 4-eep TaCNaH aBy “CaB X3a3r”-T epHe. YNACIH Yyayyr MeH afua TachaH
“Xe1 X3C3r"-T opHe. [lapaa Hb HYA3HA 6PCOH YyayyHYYA 3 6a 4 baliraa 601 TyyH3IIC TyC 6yp 2-bir aBaaf YAACIH YYNYYH A33P TalAX
VHILWHA. 41 YynyyHbl M3Pr3 Hb 64 6yynT (xyBunbap)-Tain. MapraHg 6yynTaac WanTraanaH XyH ajuB agH 3aMblH ABAaN, 3PN
Cypas, 013 OMOT, XM YiAJIC33 30XULYYJHA.

F'ypas. Mapra Te/re TaBux OHLIOT

AnnBaa M3pra TONITUAT TaBUX apra, BYYAT, TYYHWA TAAANBIT WUHXKMH Y33X3/ X3/ X343H HUATAIT OHLJI0T baliHa.

a/ M3apraniaxuitH eMHeTres Y3,

- M3pranax xap3arnara3xyyHas3 amMb opyyix “ApaBHaitiax 3aH yin"-uar XuiHa.

- Mapra Tyc bypa wyTaH 3anbupax bypxaa banHa.

- M>3pra byyaraxblH eMHe “M3pranuii TapHK”, 3CBIN M3PT3 Tyc 6ypA 30pNy/ICaH Tycrai “TapHu” YHILMHA.

- 3anbupan 6a wuswAIr. TyXxaH MIPraax 3yiauitH Tanaap YH3H 368 M3pra byyxbir “3an16upan” amaHaaa 3-9 yaaa “wuswmx”
M3DTI3HWIA X3P3rcan pyyra3 ya3amar.

6/ Mapranax apra

- M3praHa33 WKHIX byroy IHEPrUitH X01600 yycrax. Maprasiax rax 6aitraa 3ynnn3d aHxaapiaa bypaH TOBIGPYYX rafHbIH
HBNBOHOOC aHTUA ByCabIH HENBBHS, aBTaxryi GaiX, M3IPraHWA 3yHALI3 TYH UTFIX. MHFICHIP M3PIay-M3IPraHUA X3pIron-
M3DI3IYYN3rY rYPBbIH XOOPOHS, flaN ] JHEPIUIH X01600 YYC3X, MIPrIHMIA XapuyAT YHIH 36B banx Maragnan eHaep banHa.

- "“MapruitH xan” 6yry M3pruir Tanax yHWwux. Mapra 6on Taamarnax, Maragfax yxaaH yuypaac Mapra xyanaa byyparryi,
raruxyy MapraHj byycaH Toxumongnbir 6yca xon600c, byynTran XapbLyy/ix 36B 00X, 36B TalK YHILMXAZ TYYHUA YHIHU
XyBb OpLINX baipar.

- M>3pranax yaasap 6a 36H 6113r. IHI Hb XYHUIA 3ypraa faxb M3APIXyi bytoy 36H 6UN3rTai xonbooToi baipar baiHa.

B/ MapruitH xapuynra 6a 3acan. Mapra TeAMitH CyfapT 3aacHaap TyYHMiA byynTaac Wwantraafna myy 6yyaThbir X3apxaH 3epyyax

C3pruiinax, AMap Xapuynra, 3aca XMAXKUIAT 3aaxX erceH 6aiaar. YyH M3pra TOATUIAH JLUCUAH VP AYH, a4 X0N60rA0/1 OPLIMHO.

r/ M3pr3 Teepex. Mapra yH3H 6yyxaac rafiHa 6ac TeepAer. IH3 Hb X3/1 X3A3H WANTraaHTal rax y3aar. Tyxainban;

- Y[33C XMW M3pr3 TaBUX;

- Har acyynTaap 0/10H JIaXuH y33X;

- TapHW, WHBLAAT, 33N6MPan, UTFIN YHIMILKATYA 6ailx;

- M>3pra xaTapxuit canH byysan “Mapra uanpax”, “WOoHbI HyX LUANAX" r3ry 60JIHO. IH3 e, MIPTUIAT Ldaliua TaBbaarTyM.

- boauT 6ananbIr eepYMCHOOC; TyXannban, Manranraa bypyy xapyysix eMcex, 3parTail XyH IM3ITIN XYHUIA XyBLAC OMCOX, A3
XYBLACHbI JHFIPUAT BYPYY Xapyynax, ryTai, MOPUHbI Tax MITUAT BYPYY Xapyynax 33prasc Mapra Teeper.

- M3pruiir xyaraHa efpeec bycaj 16pT TaBUHA. YUMP Hb XyNraHa X0&P WYATIH, 6aC xapaHXyii HYX3H aMbAapAar Ty 3H3 eep
M3pI3 TaTAATYA, M3PIII3MY XYHA MYy 13X Y3431 6aliHa. TYYHUNIH TYXalH XYHKiA 610 X3IMHINTIA x0600TOMrOOp “yac efep”
MIPFJIYYNIIXMIAT X0pUrnopor 6aiHa.

A/ Mapray 6a M3apranax Xapari3f3XxyyH

- M3pr33 36B TalX YHWAAT, MyY 3yi33C COPTMIAI3X apra 3aU1bIT 333X BrA6r 3CB3/1 3aCbIT XMIAX YaAaar, MIPraHA raplicaH
XYH M3PrUIAT TaBMHA.

- M3prauuii cyapyya xysunbaprai baitHa.

- M>3pra TaBuxag fan, Wwara, 3pxXu, Woo, 300C 33p3r 0JI0H TOPJIMIAH 3 3YRNAT X3P3TNIHA.

- M3pr3Huii X3parCNINNAT yyT CaBaHA XMIAX, XaAarT 0po0X, CyAap/iaX 33pra3p HaHANTHAH XafAranx Upx33.

Hom 3yi1
“TOrc UOIT OXMUH T3HMIP JIXaMblIH WOOHbI M3PI3H TEJIFe OPOLIMBOA” Cyaap
“ECOH 300CHbI M3pr3 0powMBON” cynap
“JIXaMo-MIH WOOHbI M3PT3 OPOLLNBOA” Cyaap
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- “TOHObIH LWIOOHbI M3PT3 OpOLIBOI” Cynap

- “MaaHuIiH WOOHbI M3Pr3 0poLIBOA” cyaap
- “IpXvHuit M3pr3 opolmuBoi” cynap

- “M3praH camcai Xxam3ax cynap opownson”
- Xypan6aatap X. 41 uynyyHbl m3pra. Yb, 2015
- Ouupbart [I. Xopux Tenre. ¥b, 1992

- “lan” conuH

The Mongols’ cult of Jarun Khashor (Bodnath Stupa) and its architectural replicas in Mongolia

Isabelle CHARLEUX French National Centre for Scientific Research (CNRS),
Groupe Sociétés, Religions and Laicites (GSRL)

This paper aims at understanding when and why the cult of the stupa of Bodnath (Tib. Bya rung kha skor, Mo. Jarun Khashor)
developed in Mongolia.

Some Buddhist Mongols who undertook pilgrimages to Central Tibet in the 19 and 20t centuries also visited Nepal and
especially worshiped the Bodnath Stupa. The translation into Mongolian of a famous guidebook to Bodnath, known in both
printed and manuscripts versions, attests of the importance of this cult. In the 18t and 19 centuries, architectural replicas of
the Nepalese stupa were built in Mongolia (including one in Inner Mongolia), probably to create surrogate pilgrimages to
Bodnath.

In addition, ¢hang-kas and amulets depicting the Bodnath Stupa along with a Tibetan prayer were widely printed in
Mongolia, and references to Bodnath are found in Mongolian poems and songs.

I3dorj Bajar (Teacher “E")’s contributions to contemporary educations in Mongolia in the early 20t
century

B. CHINZORIG Buryat State University, Russia

Biography, activities

Some researchers think that 13dorj Bajar was born in Orgd (Urga), while others think that he was born in Buryat's Orongoi.
However, it was noted down in the “Convict’s testimony” that he gave during investigation related to his defamation of false
political affair in 1938, that ISdorj Sanjiyevi¢ Bajar was born in Orongoi in the Selenge region of the Buryat-Mongolian
Autonomous Republicin 1899, and graduated from Orongoi primary school and Chita secondary school.

The October Revolution in 1917, had large influence on the young teacher, I13dorj Bazar, also it shaped his leftist
democratic orientation that he became active in social and political participation. After the October Revolution, he was engaged
to participate in the National Democratic Revolutionary Movement in Mongolia, where the People's Revolution replaced
monarchy, which formed historical condition for him to modify social and mental life of the Buryat and the Mongols, who are
with the same ethnic origin. Researcher B. Sagdarjaw mentions the following about I3dorj:

“.. with the help of the head of Oriental Secretariat in Comintern in the Irkutsk, B. Z. Shumyatski, to acquaint Mongolian
revolutionists was the beginning of joining his destiny with Mongolia, and its people. Buyannemekh. S. and Ishdorj. B. was
working in the press council when Mongolian revolutionists published newspaper “Mongolia’s truth” in November, 1920, in
Irkutsk, also he was working as a translator for Mongolian delegates in The First Congress of Oriental Workmen in January, 1922,
in Moscow, and interpreter for Lenin...”

On 20 August 1920, the Mongolian delegates D. Bodé and X. Coibalsan was included in the colleague establishing conferences
of Mongol-Tibetan group of Oriental People’s Division in the Siberian Bureau of the Central Committee of All-Union Communist
(Bolsheviks) Party. During this conferences, Mongol-Tibetan group colleague was established and appointed E. Rinino as a
director. Also, on 17 November 1920, the Mongol-Tibetan Council conference, directed by E. Rencino, made a decision that:

Firstly, Open military-political school for Mongolians, and assign Danchinov, B. S. ISdorj to develop the school program

Secondly, Appoint Tsyryenjapov and ISdorj to do advocacy work for the enrollment of the students
B. ISdorj had written and published a 19 chapter book in 1922 entitled Handbook of Humanity and Revolution, People’s Parly
and Polity Development, which was considered extremely valuable and rare book at the time because of its disclosure of political
concerns such as the development of human society, politic systems and its forms, aggressive and or freeing war etc. In 1922, B.
ISdorj started to work in The Institute of Scripture, and worked in education sector by the order of the school department.

Also in that year, during the 33rd conference of the People’s Government, the resolution to establish a "Teacher training
school" in the capital city was approved, which resoluted to train 20 youths, who knew Mongolian script, for four months, to
open a primary school hall. ISdorj had worked in this primary school as a translator until he became actively involved and worked
in the establishment of the first secondary school of the People's Government in the capital city in 1923, which he became the
first principal of following school. During the White Moon (Lunar New Year) in 1923, a secondary school training class was
established with 40 students. The first principal of this school was B. ISdorj, followed by Cewegjaw Cerendorj, Byamba Rincen,
and Jamiyan who worked as principals. In 1924, Badrax had worked as a principal of the secondary school, which gave lessons in
that very year with 75 students.
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B. I3dorj organized numerous activities for instance the development of new systems in training, improving teaching
workforces and availability of textbooks during the time he was appointed as a secondary school principal. Many Mongolian
teachers and Buryat intellectuals such as J. Cewén, E. Batxan, D. Cewegjaw, have carried out the burden of developing the
education of New Mongolia that many Buryat teachers who understand and values the wisdom of these intellectuals, had worked
together to present inestimable contributions to the contemporary educations development in Mongolia.

In 1925, ISdorj was appointed as an advisor to the establishment of the Ministry of Education, while he was simultaneously
working as a specialist of teaching methods, when he was working at the Institute of Scripture. He was very good at Russian,
French, and German as he compiled numerous textbooks from these languages dedicated to his students. For example: he
translated and published textbooks such as part 1 of "Natural Sciences", "Air, Water and Land" (196 pages), and part 2 and 3 of
the following book "Botany" (224 pages) and "Human Anatomy and Physiology"/63 pages/in 1931, also "Zoology" (144 pages)
etc.

While doing the translation of foreign books, B. Idorj also focused on writing Mongolian books and textbooks, including
didactic books such as "Learn first, then teach", 2nd book of "Reading Literacy" in 1930s, and philological books such as
"Mongolian grammar", which are considered as major works of linguistics by scientists and researchers.

The number of people who wrote textbooks had increased; also the quality and availabilities of textbooks had improved with
the support of teacher B. ISdorj, who was working as a chief of the technical department of Ministry of Education in the
Mongolian People’s Republic. These facts are justifying his merit to educational achievements of Mongolia.

About his appointment to Germany:

On 8 November 1924, the First National Congress acclaimed ".. fo evaluate and enroll the exact number of people who should
be educated in school and to coordinate teachers housing and supplies from obliged authority, beforehand”, and also ..
support and educate the students with any ideology of domestic or foreign education setting"after discussing the reports of
Ministry of Education. Mongolian students had been educated in Leningrad, Moscow, and Irkutsk according to this resolution.
Furthermore, on 1 January 1926 (in the 16t year of the Bogd xan's reign), ambassador Buyanéilgan of the Mongolian People's
Republicin Soviet Russia, had notified in a petition that it decided to enroll 15 students per schools in Germany and France, to
the Government and the Ministry of People's Education.

Therefore, the Government assigned minister Erdenebatxan of Awareness Ministry of People, and teacher Awirmed to
properly bring the students to these two countries. For this short period, 1Sdorj was appointed as a minister of the Ministry of
People's Education temporarily. Then, minister Erdenebatxan arrived from Germany and France on 25 November, and had
reported the following to the Government on the 30" of following month, 1926, saying: “.. 7he nomination of Demchig Buddari
Jcitizen of Cagan Owa, Dornod), who is studying in Berlin, Germany, as a head of the students resided in Germany and France is
complicated because he said that he cannot carry out both studying and conducting, so he asked for the replacement by someone
else to become the head. Therefore, | decided to appoint Isdorj, who is the principal and a teacher of the secondary school, as a
head of the students in Germany and France, that he would be useful for the time we'd establish a university later...”

After that, teacher ISdorj who was fluent both in German and French was appointed to conduct the studentsin Germany and
France on 2 December 1926, according to the 11t article of the 234th governmental resolution. The Ministry of Foreign Affairs
afforded the diplomatic passports for teacher ISdorj and his family, for the entrance into these countries.

ISdorj took care of the education and life of the students while doing the work of sending essential materials that he ordered
for Mongolian culture and education, in Germany and France. For example he wrote to the Ministry of People's Education the
following in 1927 ".. sent 17 boxes of Mongolian character typewriters, and in July, sent 18 boxes of maps..." Also teacher ISdorj
wrote to the Ministry of People's Education the following:"... student Natsagdorj and Pagmadulam are enrolled in the class of
Eastern culture in a school next to the University of Leipzig. They take the lessons of philology and history of Mongolia, but
eventually they need secondary school graduate certificates for the submission of the university. Regarding this reason, do
submit these certificates in German and in Mongolian..."

Teacher B. ISdorj published several articles about Mongolia, and collected some materials of Mongolian studies in Europe,
also printed the maps of Mongolia during the time he was working in this country. He had also written a German-Mongolian
dictionary (248 pages). Respected scholar B. Rincen stated about this dictionary that ".. our State Library possesses two
European-Mongolian unpublished dictionaries written between 1928-1929 by teacher Isdorj. He offered them (o the Institute of
Scripture, and these manuscripts are still stored in the library. "Teacher 15dorj had compiled many research and literature books,
while translating and publishing textbooks.

For instance he compiled about ten literature books including 7he Communist Manifestoand Part 1 of The Capitalby Karl
Marx, Socialism and Religion by Vladimir I. Lenin, Prisoner in the Caucasus by Leo (Lev Nyikolayevich) Tolstoy /1935/, a socio-
political book 7he French Revolution: A Historywith S. Buyannemex, How the Steel was tempered by Nikolai Ostrovsky /1937/,
My Universities by Maxim Gorky. In 1928, 15dorj and Gombojaw /wise count/ copied the booklists, which were published in
European languages about Mongolia, and submitted it to J. Cewén, which indicates that scholars at that time worked with deep
belief and enthusiastic heart to develop Mongolian studies.

I$dorj had written a request his wish to return to Mongolia, to the Ministry of People's Education, on 28 March 1927, saying
that “... / have sent 29 students to Universities and schools who came here in May. Also, | became ill due to complications from
not fitting in this country’s water and climate which caused me to have emotional distress. Because of it  can no longer do the
obligated work here that | have no other choice but to return. So I'm writing this letter to Ministry of People's Education, asking
a favor to appoint someone else on this position considering my condition...” . He had arrived to Ulanbatar in 1929. After his
arrival in Mongolia, he was elected as the member of the Institute of Scripture at the 50th joint conference of the Party Central
Committee and the Central Commission of Inspection in December, 1930.

In 1935, he was appointed as the manager of the Ministry of People's Education Press, where he edited and published the
magazine Cultural Struggle, which included important articles about training and teaching theories and methods such as "Notes
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of Teaching Methods", "Work Attitude", "Improving the teaching for school kids, and availability of books and notebooks", and
“About tutoring” etc.

The Mongolian Government had appreciated and respected the works of this man, who was the first principal of primary and
secondary schools of Mongolia, for his valuable contributions in the establishment of the first primary and secondary school of
the People's Government, and also his efforts to spread awareness and education for people: the government had awarded him
with the "Order of the Red Banner" respectfully.

Respected teacher "E", Bajar ISdorj had worked in Mongolia for 16 years, and accused of false political affair that was taking
place across Mongolia in 1936, he was convicted with clauses 58.1 and 58.8 of the Criminal code of the USSR. Afterwards, he was
transferred into the Military Colleague of the Supreme Court of the following country, and was jailed in “Butyr” jail on 28
December 1938. In 1958, the Supreme Court of the USSR fully acquitted B. ISdorj after reviewing other relevant testimonies and
factual documents, who was arrested on the basis of false political affairs at that time.

Thanks to this intelligent, humble scholar, Bajar 1sdorj many substantial changes have been made to the culture and
education of Mongolia that guided contemporary education to develop into new level is a historical truth that even at this time
his great affairs are still being remembered.
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CapbAarvitH Xuitpda ABYYACaH MANTNAra Cya1araaHbl YpbAYHICAH Yp AYH

C. YynyyH LLnHxN3X YxaaHbl AkagemuitH TyyX, apxeosioruitH XypIanaH, Ynaanbaatap

TeB aWMIMAH IpA3HY CyMbIH HyTar XuiauiH Capbpar yynaun opuwx 6yit "CapbaaruitH Xuia" X3M33H HIPAIMACGH CYM
CYYPUHTWUAH TYYPUIT MaHaW cyanaauyup XanxolH ©HAep rarasH 3aHabaszap 1654 oHooc bapuynx 3xn3H 1680-aap yHACIHAII
bapuynx myycracaH XanxblH WapbIH WallHbI TeB PuboraxairanaaHwaaybnuu (Terc b6agcranaHt HombiH Mx Xypa3) xuig MeH
X3M33H Y3C3H Hb TYYX3H 6OANT YHAICTIN HOM.

LUYA-MIAH TyyXuitH Xyp33n3H “XVII 3yyHbl MOHTONbIH XOTYYA" TOCTMIAH Xyp33Ha CapbaarvitH Xuianid TyypbT 2013-2014 oHa
HWIAT 8 X303T ra3ap MaNT/ara cynanraa ABYYaX TOM, XWXUT bypxaHbl 6YTIH 6010H Xarapxan XICTMAT UAPYYA3H 01COHOOC FajiHa
6aaTap 3puitH bypaH xaparcan 6onox xyar, Ayyara, uag, byy, N6PBOH XeNT3N TyAra, TYYHUI A33p TaBUaTal HailcaH Xypan Toroo,
anx, felw, XaAHbl rTMN63p MAPYYACIH baitHa. [133p eryyNCaH Ayyara, Ung, Xyar, Toroo, Tyra 33par Hb H3r 4opooc 6eeH banaanTai
WNIPCIH Hb 30pUYJ 30XMOH DailryynanT, A3rT3i TaXMAbIH YaHapTail 60101TOM.

MeH 6apuArbIH LOTOO YMMIFIINL 30PUYSIX XUACIH LWABAP 3A/13/1YYA, 010H TOPAUIAH WaBap bypxaH, HUMIIH MOHTEH 133D
CHIANX XMIACH BYPXaH 33p3r Hb OHAOP FIT33HMA YPAATUIH 86P HIT3H LMHI Tepes 60/10X M.

MeH XMAANIAH aM HYPYYHbI MOAOH 33D XMIACIH WUMHXWUATII, MaNTAaraap UA3IPCIH WATCAH MoJ, AAXMH WaTax x3n63p33
an[CcaH Xuxur 6ypxaH, A33BPUiAH Baap 33p3r Hb CYPBANXMAH M3A33r baTaax 6010MXTOM ax. ManTnaraap nn3pcaH MeHTEH 300C
XVII-XVII 3yyHbI yenitH TyB3AKitH 300¢ berees Henang uyTraracaH 6aiHa.

Coém60: MOHTONIYYYAbIH CATI3IFIIHNI KOA 60/10X Hb

I. YYNYYHBAATAP MoHro YncbiH LWHXA3X YXaaHbl AkaaeMuitH Gunocodmit xypasanaH, Ynaanbaatap

Coémb60 60N H3r Tanaac MOHrONYYYABIH OBUYMT COENbIH TYYXWUIAH AypCrang, xamaapax b6uumr year, Heree Taiaac MOHION XYHHUIA
COEN, CATFINTIIHMIA OHLNOT, AN HAPUIH YTTbIT XMACBIPAIH XypaaxX UN3PXMIANCIH 6INrA3-TIMAIM MOH. MIAMIIC TYYHUAT TyYX,
o821 cymnan, caTra 3yi, GunocoduitH 33par 0J10H TaNaac Hb HATTNAH CyAANX, TANNX Tannbapaax 60N10MXTON.

IHIXYY TOBY UATIIA “COEMB0"-bIT MOHTOJ XYHUIA CATTIIFIIHNI OHLUIOT XUATIIA TYYHUA OJIOH TOPEJI, X3NOIPUIH TYH HAPUIH
YTIbIT XMIACBIPAIXK XYPAAHTYNNCAH LOTL, 6313 A31-TIMATMIAH KOJL, 6010X TaNaac Hb XOH/L,COH 3apPUM H3T CaHAAT CyAN1aay MIPr3AUIH
X3NINLYYNIIT OpYyaaXbIr 3pMIN3CIH 601HO. [3BLUYYI3X CAHAA Hb [AapaaXx X3A3H YnrnanTi. Tyxannban,

COEMBO 6on:

- MOHT01 XYHWIA UPFIHA3T C3TIINTIINA: TyXannban, GunocodpmiH, KOCMONOTUIAH, BOMIUIAH, HINTIAIXYIAH, aX aXyiH, TOOHBbI

YXaaHbl, F00 CaNXHbl, £C CypTaxyyHbl 33p3r CATIIFIHMIA TOPAYYAMAH [0/ TOA AYPCAIN-TIMATWIAH LorL 6371r3030
- MOHT0/14YYAbIH yNIAMXNANT 666rMiH 6010H BYpPXaHbl WALIHbI C3TFIATII, EC3aHILNIA, CYCIT BUILPIN, UTTI YHIMILNA 33PTUIH

IYPCIIN-TIMATVAH 63NT3A371
- Toep EcHbl Y3311 CaHaa, YNC OPHbI TyCraap TOrTHON, bue faacaH HaianbIr TycracaH Tep-yAcbIH 633 TIMATUIAH C3TMINTIIHNA

AYPCIN-TIMATHIAH LOTLY
- MoHronuyyabIH 3TI3X 6acanrax apra, CATIAMIHMIA OMUK X3N6IPXUATUIH LAaBTArAALWIYRA OHLIOT LWWHXUAH UN3PXUIANIN
F3C3H TOJ1 CaHaar A3NMPYYA3H aBY y33x 60sHO. WnTrang m3swyynx 6yl caHaa, AYFHINTYYA Hb “coémbo”-g xonborpox
XA3raapaaraMan M3A3330, CyPBANXUAL [0400r00p 6uAIHA OSLCOH CYPBINXK XIPIITIILAIXYVH, TAHIX TaHABAPAACIH IPAIMTIH
MIPrINAH TaHA63p C3AT34/ TYNTYYPNACAH IPIILYYNIN-TaaMHANbIH WUHXTIA 601HO. MIAMIIC UATTIIMIAH TOrcrens, CoéMObIH
TaNaap Ldalinz HapUNBYNAH CyAIyYIUTaN 3apUM 3YIINIAH TyXal[ CaHanaa Xannaa.
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Yoga of the Hevajra

CSER Zoltan E6tvos Lorand University, Department of Mongol and Inner Asian Studies
Dharma Gate Buddhist College, Budapest

It is said in the Crystal Mirror (grub mtha’ shel gyi me longby Thu'u bkwan blo bsang chos kyi nyi ma 1737 - 1802): ,After Sapan
passed away Phakpa bestowed the Hevajra initiation on the Mongolian king Kublai (1215-94), so he was given the rank of Dishi
or Imperial Preceptor. As offering for the initiation, he was offered thirteen districts in Tibet”.

In our short presentation we will focus on the theme what it means to be initiated into Hevajra tantra according to the Sakya
Lamdre (/am ‘bras) tradition and also would say some words about the connected practices with the help of an interesting text
that was found in 2005 in the Imperial Treasury in Peking and describing the yoga of the Hevajra. This gives rise to the next
question, whether the Khan and His consort could really practice this tantric methods or not.

First we try to see the place of a tantra in the context of Buddhism according to the primary sources and in the sense of the
connected methods. When we talk about tantras according to the Tibetan system belonging to the new translation period, there
are usually rendered into four classes, among them the Hevajra is considered to be part of the Highest tantra class, the Anuttara
tantras. Among Anuttara tantras it is considered to be a Mother tantra. To understand the place of this particular tantra we can
much easier understand the connected practices. Although till today the tantric methods are kept in secret, more and more
works are translated and published in this field. The above mentioned book connected to the lam bras slob bshad literature
published in Peking is a rare example of this.

Present-day restoration of temples and monasteries: Choijin Lama Temple Museum

D. DASHDULAM National University of Mongolia, School of Social Sciences,
Department of History, Ulaanbaatar

Choijon Lama’s Temple Museum is one of the historical monuments that occupy a significant place in Mongolia’s history, religion
and cultural heritage. The temple itself is located in the center of Ulaanbaatar and, along with the Bogdo Khaan's Winter Palace
museum, Geser temple and Gandan monastery, remains one of the few objects that recount a more than a century-long history
and feasts the eyes of foreign and domestic visitors.

In my report, | would like to touch upon the issues related to the current condition of the Choijon Lama Temple Museum,
and how restoration works are being conducted. But before talking about restoration works, | would like to mention a few words
about the history of this Temple. The reason this Temple, which is the depository of guardian spirits of our state and religion,
attracts the attention of many is that it belongs to Choijon Luvsankhaiduv, the state oracle in charge for protecting the state
and religion from heretics, and younger brother of VIlith Bogdo Khaan. In Mongolia’s history, he was the only oracle born to
protect the state and religion.

Luvsankhaiduv has moved to Khuree in 1874 when his elder brother was pronounced Mongolia’s VIlith Bogdo Jibzundamba
Khutugt, and lived until 1918.

There are actually no facts about Luvsankhaiduv's childhood. It is believed that Yonzon khamba Nomun khan
Baldanchoimbol from Ikh Khuree (teacher of VIl and VIl Bogdo) and Choijon Setev from Tibet were his teachers. Choijon Lama
Luvsankhaiduv mainly practiced such guardian spirits and Naichung, Zemer (Dizimur, Zimer, Zimar, Zemir), and Shug (Dorj
shugden).

The history says that Choijon Lama Luvsankhaiduv built and owned two temples intended for holding assemblies and rituals
of contacting the spiritual world.

The first temple was called “Puntsogpandalin” (built in 1890) and the second - “Zankhan” or the “land of the ferocious” (built
in 1904-1908) and known as the Choijon Lama Temple.

The present Choijon Lama Museum consists of the Yangpai wall, Makhranz temple (Four Great kings), Central Hovel-shaped
Gate, the Hovel-shaped Gate of Honor, the Main temple, the part with 16 columns, Gonkhon, Zankhan and Zuu temples, Yadam
temple, Puntsogpandalin, Ger sanctuary, Tugdam, western and eastern gates.

After the death of its owner, until 1936, Choijon Lama Temple held assemblies behind closed doors and was isolated from
the public. During the period of political repression, the Temple was closed as other temples and monasteries, and suffered
notable damages. However, compared to others, the damage incurred was considerably less.

In 1941, Choijon Lama Temple was taken under special protection and was locked during the period between 1942 and 1960.
The first Temple restoration works were launched in 1960-1961, while in 1972, they established the working group on studying
the historic architecture and organized works for registration, preliminary studies, mapping and determining actual margins.

For the first time, national engineers took part in the restoration activities alongside with Chinese engineers. While
conducting the restoration works, they made efforts to keeping strictly to the concept of “revival and restoration”.

They revived the whole complex, including the interior and exterior of Choijon Lama Museum’s Makhranz temple, Main
temple, Tsogchin temple, Yadam, Zuu and Undur Gegeen's temples, the surrounding wall, the Yangpai wall, and installed
lighting. The restoration continued from mid-1960-s to mid-1970-s.

In 1982, they installed a lighting and fire alarm system in accordance with the design prepared by Soviet specialists headed
by electrical engineer A. N. Lesovoy.

In 1988, they conducted the paint works of the surrounding wall and pillars, while in 1991, ceramic roof pieces of the Zuu
temple, four gates, the Hovel-shaped Gate of Honor and the surrounding wall have been replaced.
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There were practically no restoration works conducted in the following 20 years, and only in 2013, they started works on
reviving the wall surrounding the temple. Unfortunately, restoration works evoked strong negative approach by the public and
ordinary citizens as they failed to follow minimum requirements and restoration standards.

There is an opinion that this time, the restoration work has significantly downgraded the value of the unique temple, and
moreover, put a big question mark to future existence of this historic and cultural monument. The reason for saying so is that
for no reason, all ancient (more than a century old) burnt blue bricks have been replaced with cheap Chinese-standard modern-
day bricks. There was no need in such replacement at all.

Despite the fact that information was disbursed through press and social media, and that the Mongolia’s Culture Minister
was immediately notified about the situation, no one, including the Museum administration, the minister or the ministry, made
efforts to take proper measures.

It is expected that restoration works will continue and further cover the temples, in the first place - the Main temple where
Choijon Lama used to contact the spiritual world. And again, it is certain that new problems and uncertainties will appear before
the implementers, and cause new doubts among the public. Who is to conduct these works, what materials will they use, who
will advise them - these and many other questions are still to be answered.

The Choijon Lama Temple is a unique and valuable monument of the Mongolian history and culture of the end of the XIX
century - beginning of the XX century, and moreover, it is considered as one of most distinctive monuments of the Buddhist
religion, particularly on the Asian continent. Therefore, it would be most appreciated if scholars and researchers from around
the world pay attention to the restoration of this exclusive site related to history and religion.

Remarks on contemporary Buddhism in Inner Mongolia

Marie-Dominique EVEN French National Centre for Scientific Research
(CNRS, Groupe Societes, Religions, Laicites), Paris

Since the end of the Manchu Qing dynasty Mongols in Inner Mongolia have followed a distinct historical path from the one
experienced by the Mongols in the MPR. This has deepened the gap that had developed between the two main regions under
the Manchus. Mongolsin Inner Mongolia have, like their Northern cousins, suffered wide destruction of their religious traditions
and cultural heritage, followed likewise by a revival of religion in recent decades. These events, however, took place according
to a different calendar and in a specific way, owing among other things to the minority status they have been given in the
modern, Han-dominated, Chinese nation-state, and more generally to the various types of restrictions imposed on religion by
the successive Chinese governments. Based on some observations and interviews during a field trip made in the fall of 2014, this
paper will present preliminary remarks regarding features of Buddhist monasteries and religious practices in Inner Mongolia,
such as: the functioning of monasteries, monastic training and exchanges, reincarnations and the question of their recognition
by the authorities, changes in the attendance and use of Buddhist sites, Chinese tourist trade around the religious sites. These
elements will be put in perspective with the very different environment in which Buddhism has been restored in post-transition
Mongolia, in particular concerning the relations with the state and the emergence of a more active role of women in Buddhism.

MOHTO/IbIH WawwHbI 63 MpraHnit 60108cpoA AaXb 6YAAbIH TYH YXaaHbl CYpranTbiH A/1raa

M. TAHTYAA MYWUC-uitH dunocodu, LLALWNH cyananbiH TIHXUM, YiaanbaaTap

XX 3yyHaac eMHex MoHron faxb 6yaabiH r'yH yxaaHbl YoMpbIH AaUaH Cypryyanynan bUATUAH XeNTeHWA CypranT Hb 00A, AYHA,
1331 F3C3H YHAC3H IYpBaH aHMMA HUAT 13-14 Xun cypanuaan XyanitH aauana n3swimH opx MeH 10-15xun cypanuax byaabiH ryn
yXaaHbl OPrUAIL Xypaar 6aiixaa.

1990-3371 0HOOC X0/l MOHTO/1 1aXb WALLIHbI CYpranT 60/10H WALIKMH CyANaNg YaHapbIH 66PYNENT rapcHaap 34yra3 MoHrong
ByAbIH FYH yXaaHbIT WaLlHbl 60J10H UPrIHUIA KX, 0334 CypryyAuyaan anraatain xetesnbepeep y3ax baitHa. MYUC-ith byaapiH
TVH yXaaH cyananbiH xeTenbepT YoipbiH TaBaH 6OTHIAT TyC Tycap Hb bMed faacaH xuy3an 6oNroH y33x cynanx baiiraa ba
CYypranTbiH 30pMAr0 Hb “ByAjblH FyYH yXaaH cyanaay” 63NTraxaf unrnax, 6akanaspbIiH 4 XuN, MarucTpbiH 2 Xun, AOKTOPbIH 4
XMJ1, HUNT apBaH XUANAH CypranT aBaraaHa.

CyynnitH yep byaabIH ryH yXaaHbIr y1amMXnanT 6a opumH yeuitH apraap cyanax, Cypasuax Xoép aprasyar XxocyyaaH Xap3rnax
OPOJIANOr0 MPraHMit 6010BCPOJIbIH TaNaacaa Y, WallHbl 60J10BCPONbIH Talaacaa Y XMArAIX bairaa yupaac 3H3 Xoép 6010BCpo
HUIAIX HITAIX YMT XaHANara ynam byp axurnaraax 6ana.

Enemies or Allies? - The image of Mongolians in Tibetan prophetic literature and historical sources

GELLE Zs6ka Budapest Centre of Buddhist Studies, E6tvos Lorand University (ELTE), Budapest

There are several prophetic texts attributed to Rigzin Godem (1337-1408), the founder of the Northern Treasure tradition (4yang
gten of the Nyingma School, which describe the Dark Age, the end of our era, when Buddhist practitioners are urged to leave
for Hidden Lands in the southern slopes of the Himalaya, because in Tibet the Dharma degenerates, morals are in decline, society
becomes disfunctional, and Mara's army roam the country killing people and destroying monasteries. These prophecies are
included in the collection called 7he Future Prophecies and Biographies of the Northern Treasure School (Byang gter lugs kyi
rnam thar dang ma ‘ongs lung bstan. 1983. fs. 598. Gangtok: Sherab Gyaltsen and Lama Dawa). It is widely accepted by later
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Nyingma sources, that Mara's army in these prophecies refer to different Mongolian troops, which came to Tibet as the allies of
the Gelukpa Schooliin the 17-18th century, to help to consolidate the political power of the Dalai Lamas.

The aim of my presentation will be to explore how Mongols are seen in Rigzin Godem's prophecies, which reflects a general
Nyingma attitude of the time, and by looking at some Tibetan historical sources, investigate the nature of Mongolian-Tibetan
relationships in the 17-18th century - especially those of Dzungars and Qoshot Mongols. | am hoping that by this investigation
a bit more light can be shed on the meaning of these prophecies and see how in this formative era of Tibetan history certain
schools were favoured while others suppressed, which might explain why these prophecies gained popularity in certain circles,
making people start looking for Hidden Lands.

MOHTO/IbIH 6ypXaHbl WALIMHT HOMY IMIITIAYYYA - “IPT, 34yr33, Upadayn”

l'YH33 Ynmap XaH[, HUHXYA TOB, YiaaHbaaTap

MOHTONbIH BypXaHbl WALIMHbI TYPYY A3AT3PINTUAH e MOHTOIbIH HOMY XaTa/, 6ypXaHbl WALIMHA OPYY/ICaH XYBb HIM3P TYYXIH
CYPBAJIXbIT CyAap HOMJ Le6H 6YC TIMAIMNIXKII. LUALWMH COBNBIT XOrKYYA3X, HUATMUAT COEH r3r33pyyaxaj WallnHbl VAN Xapar
60710H epLIeen HUTYYACTMAT 61 6ONTOX0/ Xaa, HOEbIH XaTaj, IXYYYA MXIIX3H YYPIITIN bancaH.

Jlapb 3XMIH XyBUATaa/, XaHAMaa Hap WaLIMH HOMbIH arb TAPHUIAH ECOHA ryH 60N0BCOPY YHLLATA 3aH YN TaPHUIAH WK,
XYY33p OJIHbI TYChIT YANAIX 6aix33. 19-p 3yyHbl ye JlOHAOTAYNAM XaTaH IMIFT3AYYYANAH BYPXHbI HOMJ CypasiLiaxaf ayraHa cym
baliryyncHaap aM3rTanyyyz T3p Yeac IpA3M HOMJ, XOT8IeX Cyypb TaBUTACaH.

©OHee LaruitH MOHTO/IbIH OYpXaHbl WALIMHTHYYAbIH AYHA XaHAMAA], 3131 bycryituyya 3pA3M 6010BCPOIA Y1aM WAMAAX, aHN
Hap Caxu/1 CaHBaapbIr apUyHaap Caxux, HOM Cyaap opuyynax, 6acanran, 3aH Vi, pA3M WHHXMATII, BYTIIN TyypBUAAAD XY4MH
3yTIaX 6aiHa.

JH3 Hb MOHTONbIH 3M3ITIAYYY OYPXaHbl WWALIKHbI HAHAWH CYpraa 6010X Xamar aMbTHbIT IHIPIH HUTYYJICIX APUYH HOMbIT
CYCn3H 6MILPI3/ 30rCOXTYI TYYHUAT TYHTaaH yXxaapy ax aMbapang cxypam 601roH 6apumMTiaH, yp Xonya00 bysH HyrMiAr aBax
F33XMIAH yXaaHaap XyMYVXYY/IX WaLlMHbI YPT YAaaH XerKANWAH ABLAA AaraX Mepaex 3apunm 60/1coH baliHa.

29 boliige-tii mongyol «Altan gerel»-iin tarqalta jici tegiin-ii toriil anggilal-un tuqai

Altan KHASBAATAR Centre for Mongolian Studies, Inner Mongolian University
Seminar fiir Turkologie und Zentralasienkunde, Georg August Universitat, Gottingen
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Buddhist and New-Age Spirituality in Contemporary Ulaanbaatar

Hanna HAVNEVIK Department of Culture Studies and Oriental Languages, University of Oslo, Oslo

When parliamentary democracy and religious freedom were established in the wake of the peaceful revolution in Mongolia in
1990, a number of temples and monasteries—many of which had been razed to the ground during the religious purges of the
1920s and 30s—started to function again. Along with economic and political liberalization, a new religious “market” started to
flourish where New Age religions, shamanism and Christianity of different denominations compete with Buddhism for adherents
and funding. In order to offer religious services to the fast growing urban population, whose religious longing has been
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suppressed for decades, and alongside the re-emerging religious activities at historical monasteries like e.q., Gandantegchenlin,
a number of “self-made” religious specialists have opened local temples and started religious organizations. Impelled by social
and economic problems, as well as by newly created opportunities for economic earnings, new types of Buddhist specialists, male
aswell as female, organize temples and institutions in innovative ways. This presentation discusses ways in which new religious
leadership and religious roles are created in the rapidly changing religious pluralist environment in Ulaanbaatar.

©HAep rara3H 3aHaba3apbIH TyypBHCAH MAaHNAT 6YT33X ryH apra 6yTIaNnuitH cypanraa

L. XOPOJIBAT Hamo bypnna Tes, YnaaHbaatap

OHBp r3radH [1635-1724/-nidr apuxaa 36BXeH GypxaH ypaaay MaTIIP y3a3r 6alicaH caaxaH. Munuit 6ogoxon OHAEP r3r3H 6o
WALHbI TOPea BYPUAH 3PA3M 33IMIICIH CYYT yXaaHTaH bailcaH. OHABP T3rIIH XINHUIA 3yitH anfapT byTaan Coémbo ycruir
30XMOCHbI rafiHa TeBp x3/133p 100 rapyi 30xuon 6yT330 TyypBUCaH banaar. YyHuii 1oTpooc “MaaHuii aysTos camy”/TAJINTAAP/
bytoy “MaaHuMiAr 6yTIIX ryH apra” r3g3r 30XvosibiH Tafaap TOBY AypbAas. IHI 30XM0ON00 OHAED IIMIH 85 CyyAIpTIiAIl
30XMOCHOOC Y33X34, THIAM 8BreH byypan 60/ICOH yea33 TapHUIAH TYH YXaaHbl anfapT 6YT33/1 TYYpPBUCAH NaM IPA3IMTIH BHOELP
bariraa 6unyy. YyH33C y33x3f OHAOP rIra3H HacaH TypLIMAHXaa Xamar 6acanran, y331 60AIbIH LOIT WKM 60ITOX 3H3 30XM0J100
OMUYC3IH Hb CaHamcapryi X3par GuLL tOM. JH3 30XMOJIbIH HIT FOJ1 YTra caHaa 601 TapHUIAH TYH YXaaHbIT XOOCOH YaHapbIH TYH
YXaaHTal HATT X0160H raprax Laawnnban MOHroNbIH 6ypXaH LWALLIHbI TOJ1 YXT WYFraMbIl TaBbX BFCOH afC X3TUIH ryH boapon,
bscanran aryynarfax 6ainraa oM. IH3 30XMOAbIT TOBZ XINHUIA “UMDKaA” FIAIT “eNIMUIA TIHLYYAIX” CMCTEMIIP 30XMOCOH, XIMXKII
6arasTap 60/1084/26 WyN3r/ yTra acap ryH3rui HOM HOM.

MaaHuWiAr 6yT3IX ryH apra 30XMObIr FaHAAHTINYIHIMH XUAANAH [YAHXOP AAUAHTUIAH WAPXYH, MBH MOHTOJIbIH XYP33 CYM
XMAAYYA MaaHuiH 6yT33N, xapaHra martaang 6aiiHra yHuwcaap upxsa. MaaHuAr 6yTIax ryH apra Xam3ax HOMbIF HafH TaBaH
CYVA3PTINAI3 66PUIAH WaBb YoMBYHAOPXMAH AYPbTraCHbI Jaryy 30XMOCOH. IHI TyXal HOMbIHX00 Tercreng "...Tap M3T ouunp
3pam ux 6onoog 6yT3aaXyn xanbap snaHrysa X3T3pXui TyH YBbAAC YWHUAT A3TYYp HOMbIH WaBb XeBryyH YoiBaHaopx 633p
[ypbACaHbl YANABIP33p A334 633p aaucTManacHbl éc 3aHabasap xam33ry 633p ypba aXMPCaH 433/ HYTYYAUAH 3apAUTYIaH HasH
TaB [araaH yoar Jop 6MYCIH YWHUAT A3BTIP A0P 30XMOCOH Hb paHXaH Jlogon 60s10A."(xyp33 6apbiH xapaHra Martaan Maanuir
6YTI3X I'yH apra cymap.xy.4.6) rax 6uucaH baiHa.

Yyxam JOTPOO HOYT rapracaH tom 63 ragan XaHpaicur 6ypXHbl 3ypx3H TaPHU MaaHUIH 3ypraaH YCruir TapHUiH EcHbl CyAac,
XMW, AYCanbiH ryH 6Acanranbir apra 6UNITMIAH ryH yxaapanTaii Xon60X rapracHaapaa yNaMx ay xo160r40NTOM 1OM. IH3 30XMOJIbIT
TOBJ MOHTOMbIH TYH YXaaHTHYYA 6HAOP YHIIX Tannbap TyypeucaH baiifar. MaHait 3pA3IMTIH 1aM Hap SpUXAaa TOBLEOC MPCIH
anpaptai nxapambyyaaz MOHIOJIbIH WALIHbI H3P TEP, MOHTONYYYAbIH 3pA3M YXaaHbIT XaMraanax yyAHIIC IHI HOMbIT Y3Yyax
6aiican ynamxnan 6aicaH ragar. AHAyy TOBANAH WANTApPCaH TyH YXaaHTaH TYHTIH r3r33H FoHYoraaH6umoHM3/1762-1823 oH/,
133/, MOHTOJIbIH TYH yXaaHTaH TyraH rarasH JlyBCaHYomxuHaAM/1737-18020H/ Hap 3H3 30XMOJbIH TYH YTTbIT BHAED YHIX TYC
TyCaa Tainn6ap 30XMoNbIr TOBA X3 A133p 6nucaH Haiaar. IH3 601 MOHTOMYYYAbIH T'YH yXaaH, sinaHrysia MoHrosblH 6ypxaH
LaLlHbI TYBLWWH X3p GancHbIr 63naxHa3 xapyynax oM aa. Ep Hb HapuicraH xanaxag MOHIoN flaM HapblH
TyypBUCaH 30xunon 6yTaang TeBAyYOUNH YHAImK Tannbap B6MYCoH Hb TyH XoBOp Gangar. YYH33C y39xag Y
©HOep rarasHUN OKACAATLTTTTUAAYH yxaaH uacT [MmananH yynHaac AaBX caHcapbiH Y3yypT XYPC3H
60nox Hb MNxaH 6anHa. Ep Hb MOHronbiH BypxaH LWalnH ragar Tycran eepuiH gar éc, 6yxan 6yTaH ryH
yXaaH T3PryyTHUWr xamapcaH COEn LUMHXMIAX yXaaHblr XxamapcaH bvea gaacaH mMaanar yxaaHoir ©Haep
FAradH YHA3CN334 TYYHUM WaBb Hap Laaluna XenkyyncaH. YyHUIA Tog Kuwwaa 60n aHaxXyy MaaHunr yTaax
FYH apra 30Xuong MOHFOSbIH UX XYP33HMIN 6u4aay Lopk AreaHgopx “MaanHunr 6yT93x ryH aprbiH yTrbir
uarniiH XypaHui éc nyraa soxungyynax aHxaapaH aBax €c TOBY TeAui eryynard yaHamaHbl 6asicranaHt
opumn” ragar ranxaMurT 30XUOMbIF TEBA X3M33p 30XMOCOH OM. JHS Hb 6HAeP aradHuiA yH yxaaHbl,
ANaHrysia MOHrosiblH TAPHWUIH 'YH yXaaHbl LWALLHBIT X8NKYYN3H 3anryymk 6ancHbl Tog KU GOnHo.

IH3 eryynx 6yl 30XMOA MOHFONbIH MX XYp33HMA 6MY33Y LOPX ArBaaHAOPXWiAH MaaHuir 6yT33x ryH aprbiH Tainbap
“YaHaMaHMiH basicaranaHT opumna" HOMJO00 YHACIH rypBaH X3car 6oaroH TanbapnacaH. YyHa:

Har: Taxunbir eryynax. “Hamo rypy s10ro wapaga..” Jlam 6ypxHbl aAnCTHA OPOXbIH FaHL, VY434 M3AIX X3P3rTIiAH LOXMOroop
JlaM epTeHLMIH 3px 6asnarT/MaH3ywwpK/ Mepree XaM33H 30XMOCOH X Taiknbapaaxas.

X0&p: YHACIH ron yTra. JHA rypBaH X3C3r 60roH XyBaaX y3CaH.

a/ AHXaapaH aBax 63INTrIN. “ B8P bYcAbIH OPYAOHIMIH AANNIAAC.. "XIMIIX IXHWIA I6PBOH LIajaap rapracaH beree aBpan
OflyyNIX COTFINMIAT YYCrIX LATNaWryid AepBUAr bscanrax AOTOPX CATFIIMIAT 3acax Tyxalr TainbapnacaH.

6/ AHxaapaH aBax bOATON. “Ic apuAracat TiH M3FXyA.. ”X3M33X TIPTYYTIH TYPBaH WYATIP 6YpXHbIT TOAPYYIX TONbAOX
TyXait MBH TIPXYY LATWUAH XY AIMYMT Hb OUMP HYYLL X3IM33X apBaH 16PBOH Lafiaap T3p AMarT bypxaH 6YX3H XypCHbIT y3yyaax
beree/ COBPXAbIF TaN6UX. “ MaaHn XaMIIX YGHAMAHD ...0/I0H HOMIIOCHB! TYJ1 60J10/. "X3IMIIXMIAT XYPT3/ TAPHUIAT 6ACaNTaH TOONX
YANIIXMIAT TYYnH TYPBAH LIa/aap rapraH Tainnbapnaxs?.

B/ TOrcronuiti 33par: “Meprex 3prax 1axux Marrax Xmiraa4...” Xam33x TIpryyTaH 0JI00H WWAAAap Y3YYCoH.

r/ TYC3pAIM. “ T3p M3T yi/I33/4 XOHTbIH.. "XIM3IX TIPTYYTIH apBaH TaBaH LLIALAAp rapracaH rx Tannbapnaxa?.

l'ypas: TOrcreIMitH yTra. YyHWAT T9p M3T TYC 3pA3M MXTIN LOP ... XIM3I3X TIPIYYTIH XOEP LUYAIr3IP rapracaH rax y3xas.

buu33y Lopx ArBaHZOpX 3/1 TaitnbapTaa MaaHWAH 3ypraaH YCIMAT arb TapHWIAH EcoHp Tannbapnaxpaa OHAep r3rIHM
XYBUPLUTYI HOMbIH yC3T, C0EM60 60/10H XOHOH AapHaT/1575-16340H/-bIH TYH YXaaHbl V3T XaBCapraH flaBxap TainbapiacaH
tOM. JH3 30XMObIH HIF COHMPXOTON 3yiA 60N MOHFO/IbIH BypXaH WALLWH TYYHUA LOTOPXM 01 OXb WKMM 6010X MaaHb X3M33X
YaHAMaHb “3” yaar, 6agma Xam3aax NsHXyHH “BAM” ycar xypaaHryinargaH apra OMArMiH Ecbir Baxupa AHaaH XeNreHf
TannbapnacaH fyAHXOPbIH X6POHTO YCIT HAMXY BaHAaH MOHIOJIbIH COEMObIT yTra Hb HIT 60I0XbIT Y3YY/IX ANaHrysa coémbo 6on
MOHTONYYYAbIH CyAAc, XA, AyCanbiH TapHWA bAcanrang ynamx Teaui onp aaucTua UXTain 60n0xbIr AaBxap TainbapnacaH
baitgar.
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Byraant

1. MaaHuiir 6yT33x ryH apra 6yT33/1 Hb XypJibIH YHLIJAra YPUAra 3aH Y1, 1aM HapHitH aMHbl YHILAara 601coop MpcaH baiHa.

2. TyC Hb HOM Hb GHZIGP T3r33H 60IOH MOHTOJIbIH WALIMH T3P TYCMaa ar TAapHUI WALIMH SMap TYH TYH3MMA 431T3py 6aicHbIT
HOTNOX Yyxan 6yT33n 6010X Hb Xaparaax baiHa.

3. MaaHuir 6yTa3X TyH apra 30XMos4 XMACIH 614334 LopX ArBaHAOPX Kasayakpa EcoHp Tannbapnaphaa mMaaHb XIMIIX
YaHaMaHb “3” yoar, 6agMa xam3ax NAHXyin “BAM” apra GMAIMMIAT XOCUIOH HapuALyyNX KanauyaKpa XepeHTe YCIr HaMXy
BaH/aH, COEMH0 yCar yTra HIr 60/10XbIr TaitnbapnacaH baiua.

Llaawua eHaep raraaHui y331 HOMJI0J1 yaaM A31r3pY 6anxbiH epeen 60roxX TYYHUA 3apANTbIH UL 60COH “..FYHYIH WULLIK HaH6a

Xauup 00..” (Xyp33 bapbiH xapaHra martaan Llaruir ToxuHyynary 3anbupan. xy.2.6) xamaax 6313rt epeesuiir opuyynban

“..OYXHUIAT aitngarynity 6un3ar 6UN3rMIAH 13133 AINTIPXUAH TYNL 30PUYAMONA.." T33T epeesifL AaraH bancax eHepee.

Hom 3yi1
1. HOMbIH SBA/IbIT MaWKA Toapyynary.1 botb./XapaHra martaan/.Xypa3 6ap. Maauuiir 6yT3ax ryH apra.[l.Xopos16aTbIH XyBHitH
Lyrayynra

2. AraaHgopX. MaaHuir 6yTIax ryH aprbiH YTrbIT LAMMiAH XYpAHMIA EC Nyraa 30Xufyynax aHxaapaH aBax &C TOBY Temuil
eryy/13ry YaHAMaHbl bascranaHt opuni. Xypaa bapbIH Tess cyaap.
3. HoMbIH BATbIT MalIMA ToApyyAary.1 boTb./XapaHra martaan/.Xyp33 6ap. Llaruiir ToxuHyynary 3anbupan. xyy.2.6)

Tsam Masks and Accessories in Lumir Jisl's Photographic Archive

Veronika KAPISOVSKA Seminar of Mongolian and Tibetan Studies, Institute of South and Central Asia,
Faculty of Arts, Charles University, Prague

Lumir Jisl (1921-1969), the outstanding Czechoslovak archaeologist, did not have the opportunity to watch and photograph the
tsam dance during the live performance. But he visited Mongolia several times in a very specific period of the end of 1950s and
beginning of 1960s, when Buddhist artefacts were not subjects of worshipping any more (at least on the official level), but also
were not execrated so eagerly as two decades before and became subjects of museum collections, however not bound with the
strict rules yet.

Thanks to his educational and professional background Lumir Jisl had a very well-developed feeling for choosing the objects
for his photography and in his archive he left us a small collection photographs of tsam masks and accessories, that surpass even
the Werner Forman’s photographs taken only few years later and published in B. Richen’s book, and moreover, remained
unpublished for more than half a century.

An unpublished Mongolian manuscript on Onddr Gegeen Zanabazar previous lives

KAPOLNAS Olivér E6tvos Lorand University, Department of Mongol and Inner Asian Studies, Budapest

According to the biographies Ondér Gegeen Zanabazar had fifteen previous lives. Most of the biographies only consist of their
names, and nothing more. In a little Mongolian manuscript, kept in the Library of IMU, we can find little stories about these
reincarnations. Its title is dalai blam-a-yin jokivaysan rje bcun-damba-yin rnam-tar. It supposes that the author was the (5th)
Dalai Lama, and at first it was composed in Tibetan language, then translated to Mongolian. The original Tibetan text has not
been found yet.

‘And He Kindly Passed That Lineage On To Me...": Mapping Mongolian Buddhist Scholasticism Using the
Thob Yig of Zawa Damdin Luwsandamdin (1867-1937)

Matthew W. KING University of California, Department of Religious Studies, Riverside

Zawa Damdin (1867-1937) is well known, among other things, as the last great historian of Khalkha Buddhism prior to the
socialist purges. However, there has been comparatively little scholarly attention to his expansive “Record of Teachings
Received” (T. thob yig) entitled 'Relishing A Little of the Nectar of Ambrosia of the Virtuous Holy Dharma in the Beginning,
Middle and End’. This three-volume work itemizes the complete set of transmissions Zawa Damdin received across the imperial-
socialist transition. For that reason alone, this work provides unprecedented access to the fine-grained textures of Buddhist
scholastic training of this period. Of equal interest is Zawa Damdin’s exhaustively researched lineage list for every transmission
he received; a rare map, in effect, of Indo-Tibetan-Mongol religious transmission. Here the immediate Tibetan and Mongol
lineage holders preceding Zawa Damdin are of most historical interest, providing specific routes of Buddhist exchange during
the late and post-Qing that remain little understood. This presentation will summarize these works and reflect on some
possibilities of using digital humanities methods to render Zawa Damdin’s thog yig into a emic template for organizing our
evolving scholarly knowledge on late Mongolian Buddhist traditions.

22



Nomadic Artefacts. Buddhist ritual objects between yurts, temples and museums

Maria-Katharina LANG Institute for Social Anthropology, Austrian Academy of Sciences, Vienna

In my contribution I will give an introduction to my current research project Nomadic Artefactsand elaborate especially on the
aspect of object transfers and their related spaces. The research follows and examines the movements of artefacts, in this case
Buddbhist ritual objects, through various spatial, socio-political and institutional contexts. The topography and the “knowledge”
of these things are interwoven with multiple transfers, with the impacts of political suppression and democracy processes in
Mongolia and foremost with modes of human-object interactions. One main objective hereby is to document various object
biographies: 1) of private sacred items in relation to the 4ho/morinside yurts, their histories and their possible transfers to
monasteries or museums, 2) of artefacts transfers to monasteries or temples and their transformation to museums, 3.) of the
artefact “lives” in museums or in hybrid forms of museum-temples and the ensuing potential questions, frictions and solutions.

Preliminary Notes on Tibetan After-Death Rites in Mongolian Buddhist Practice

MAJER Zsuzsa E6tvos Lorand University, Department of Mongol and Inner Asian Studies, Budapest

The presentation is on preliminary research outcomes connected to a planned study of the Tibetan lanquage texts of after-death
rites used in the practice of Mongolian Buddhism.

Several fields related to the planned topic, such as the main Tibetan death rites (just as an example the well-known , Tibetan
Book of the Dead”) or connected Mongolian folk religion texts having their roots in Shamanism had already been studied by
scholars and some ethnographical research had also been done. However, no general publication appeared on the details of the
actual ritual practices and texts of Mongolian Buddhism concerning the different after-death rites: readings for the deceased
and for the protection of their bereaved. These are still unstudied issues of Mongolian Buddhist after-death rites | am
concentrating on: the connected part of the ceremonial system, the text types, and the exact usage of the different texts.

There is no study published on the different death rituals and text types having variations in their specialized aims used in
Mongolian Buddhist practice, meaning a sequence of rituals for 49 days after death with different rites performed on different
occasions and at funerals. This means a remarquable number and type of texts, on which there is no comprehensive study
published yet and still several of them remains unstudied.

Though part of the required rites are to be performed in the homes of the deceased or in preparation for or at the funeral,
several connected rituals are on the regular schedule in some temples or can be requested there by the relatives of the deceased.
There is no account of how this fits into the current everyday practices of modern Mongolian temples, their fixed ceremonial
system and their chantings on request or of the differences in the different temples. The presentation tries to show the results
of an earlier fieldwork in Ulaanbaatar monasteries, when the lists of the requestable redings of the temples were studied.

The after-death texts include different types of rituals having variations in their specialized aims, such as rites performed
for guiding the consciousness of the deaceased (through the intermediate state to find a better rebirth or attain liberation from
samsara), preparing for the funeral, funeral rites for different modes of installation of the dead, rites performed after the burial
or for commemoration of the dead etc. The second group of these texts are the texst of the various rites required to protect the
bereaved as remedies.

There are also differences in the practices and texts of the individual monasteries (Yellow Sect / Red Sect, smaller and bigger,
specialized monasteries, differences according to the main deities of the temple and tradition followed, etc.).

The study would be complete only through fieldworks in Mongolian monasteries (I already have established connections in
during my previous fieldworks) studying their related ceremonies and readings upon individual request following death,
observing related ceremonies according to the possibilities, and as a most important part, making consultations with specialized
astrologer lamas who do the calculations after someone’s death settling thus the required measures and collecting related ritual
texts.

In lack of possibilities for fieldwork in the latest years, the current presentation shows the preliminary outcomes on the topic
from my previous resarches and the study of the related scholarly literature.

Images of Buddhism in Mongolian Riddles

Rachel Mikos Charles University in Prague, Seminar of Mongolian and Tibetan Studies,
Institute of South and Central Asia, Faculty of Arts, Prague

An examination of two fairly large riddle corpuses, both published in the second half of the twentieth century in Mongolia
without accompanying commentary, reveal a fairly wide range of topics having to do with Buddhism, from riddles about altar-
places (contained within the Ao/mor), to monks and ritual implements of Buddhism. In this paper, | will be discussing those
riddles that aim ironic wit at Buddhism and Buddhist clergy. These riddles evoke a gentle, mocking humour concerning Buddhist
clergy and their practises. In some cases, the riddles mocking lamas are very reminiscent of those mocking Manchurian-era
officials, frequently described through synecdoche: both were possibly perceived as belonging to part of a power structure which
could be deflated through the verbal play of riddling (this category included at times shamans [ 534, odgan] as well, judging from
the riddles). Riddles concerning the badarchin, or itinerant monks, are particularly humorous. All of this is accomplished with a
remarkable economy of means, although many of the riddles today may not be entirely clear without the guidance of a highly
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informed native speaker. This particular category of Mongolian riddles further attests to the very unique and highly inventive
process by which successive waves of Buddhism were integrated into Mongolian nomadic culture.

LawHb1 3ypxai

LapHyya osorT loHnorkansiH MeHx-04ynp MOHTON CyananbIr AIMXMX CaH, YnaaHbaatap

3pTHUIA IHITX3N, TeBA, MOHTO/IbIH HOMY M3pr3f JHITXF, TeBA, MOHIO/IA WAPbIH WALKH A3AF3PCH OH Uar 60/10H WALIHbI
TYYX3H/ X0N60rA0X 01 FON XYMYYCUMAH TOPCOH OH XWUA 60/I0H 10N Yyxan yin SBAYYAbIT 6DPHE LOPHbI OH TOONONTON XOCIYYNaH
OH JapaanaH HapMMBYNAH rapracaH NaBaaraaHbl YaHapTal XypaaHryi CyAap X3BNA3C3H Hb UX33X3H COHWUPXONTOM CYAPbIH H3T
6on1coH 6aitHa. T3 yyHUIAT3 “LUaWHbI 3ypXait” XaIM33H HIPUAACIIP MPXII.

3ypxaity lancaHxamba rary TeBAWUAH 3pAIMTIH Xaun b6anama LUarkawwupuith 1207 oHA 30XMOCOH “LUaliHbl 3ypXai” rax
30XM0JIbIT YHAICA3H “TOBY/IOH XypaacaH LalLHbI 3ypXad OpLIMB” HIPTIH TOBY CyapbIr 1866 oHA 6010BCPYYIaH 66pPHiAH Fapaap
OWUYMH YNAIIKII. YT CyaapT AOPHO AaxuHA LLarnmyHu bypxaH MIHAINCIHIIP OHOO TOONX IXINCIH 60N OpHE AaxMHA XpUCTOC
M3H[3NC3H33D OHOO TOONA0T 66reep 3H3 X0&p Hb XOOPOH/00 962 XM33D 36pA6r TyXan eryyaxad. FancaHxamba WaliHbl 3ypxanr
6runxn33 apra 6UATMIAH TOONNBIT XapbLlyyaaH raprax IHITXIr, Tes, MOHI0bIH Xaaz, 6a WaLHbI TYYX3HJ 601COH TOMOOXOH Vit
BA/1aap TOBYOOJIOH rapras. lancaHxambbIH “TOBYIOH XypaacaH LallHbI 3ypxait opline” cyaapt “bypxaH barw LWarumynu Terc
bascranaHT TIHTIPUIAH OPHOOC TOMOP MUYMH XMAJ XaaHbl Xyy 6010H XyBunas. TyyH33C 962-p Tomep Taxua xung OpocbiH Ecyc
Xpucroc xyBunaB. OpocbIH ECHOO IH3 TOMOP TaxMa XMJI33C HITAYMIIP OH X3IMI3H afAapwmnB”1 rax33. XapHbl TOOJIbIH TyXai
eryyn13xa33 “1807-p OpocbiH 1027 OHbI ran Tyyait Xu33¢ PaBxyH"2 6y10y XapaH XuauitH TOON0N IXINCHUAT AypAX33. “LIawiHbI
3ypxait”-r 30xMory asicaHxamba IHIXyy XypaaHryil CyapTaa IpTHWA IHITXIT, TOBAMIAH 3apUM XaaH, WALUHbI FON FON TeNeeNerY,
HOMY M3pI3MIAH TOPCOH OHbIT 308 A1ypAX33.

YMHIWC TIHFIPUAH TOIH XIMIIH 0JTHOO anAapLucaH JIamMblIH I3r33HWAH aHxayraap Ayp JlyBCaHAaH3aHXaHUAH Hb “3ypXaiH
r0J1aBY OFOOPOXbIT TOAOTFOMY F3p3J1 XIM33X OPLUMBON” 6YT3I3/1A33 WALLHbI 3ypXail XIM33X TYYXIH OH AapaanbIr 0pyy/icaH banHa.
T3p33p LWallHbI 3ypXxanaaa “bypxaHbl MIHAINCIH XMANAH Tasaap YpbAblH M3IPI3AMAH Taanax CcOH 0J10H AH3. XUAIHT XIM3IX
MOJIOH YX3p X1 XoB0o AfMLaaruitH Taanan. Cantap 601COH XaM33X WOPOOH Aiyy Xnn CaxaBbiH EC. YNaaH HYAIH XIM33X MOJIOH
XYNraHa Xung 6yxHuir 6oaroory PaHxyHZopx 633p TaancaH. Cypaap fapary Xamadx raja MOpUH Xung 6yxHuir aingary bygoH
rarasH 633p TaancaH. Temep 6UYMH Xung JIXYHAIBXAML, TaaNcaH"”3 13X M3T33p 3PTHUI M3PI3H 3ypXany HapTail X0160H 6UYCIH
TOAMIATY MOHTOM 3ypXaitH TYYX3H, HUN33] X01600TON YyXan 6apuMTYyAbIT 0IHOOP OpyyAcaH baitHa. “VIII XapHbl ran Tyynai
Xun (1447 oH) JixyHaaBxamy, “LlaraaH nsHXyaH amHbl MW"-WAT 30XMOCOH. IX XapHbl ran 6uumH xun (1536 oH) basyy
3yrnarnpaHBa 633p “ByXHWAT XypaacaH 3ypXanH WX Taitnbap”-bir 30XMOCOH. XI XapHbl WOPOOH Tyynai xun (1639 oH) 6u 633p
XYMYYHUiA GUeniir 010B” 13X TyyX3H 6apuMTTan GUUMXMIH 33PIrLI3 MPIIAYIAH TyXail Y 36rHeH BUUYCIH 3yinc baitHa.

OpAocbIH M3praH 6aHana JlyBcaHAXYHA3IBUIAH “LUALLIHbI 3ypXai 3pAIHMIAH IPX X3IMIIX OPLUMBAN" 30XMOJ Hb BYCa WALIHbI
3ypXaitH 30XMOTOM afWN TYYX3H X3P3r ABAJIbIT OH [apaasifiblH Aaryy TIMA3MN3CH 60M0BY HUAIIJ COHMPXONTONH BBEpMeLl
30XMO/IbIH HIF HOM. YT 30XWMONA TYYX3H OH AApaanfibir TIMA3MA3XA33 3ypXaitH YNamxaant 60J0NTbIH apraap HIMX Xacax
YANA3N133p raprax 6aiicaH TOAUATYI TYXanH OH XUJMIAT 3ypXaitH OHXuZ Oyloy AT TYYN3X apraap HIPAIX 6aiicaH 33praac Hb
y33X3. JIyBCAH/IXYHAIB Hb Of,0H 3ypXaiiH yXaaHbl Talaap eHA6p M3AN3T YafBapTail 6ancHbIr UATIIHI. Tyxaitnban yr 30xmona:
“TyYHUMIAT H3r33p OPOIATYYN (Xacax yANA3) TOMOp MOTOi XM/ aHXAyraap HOMbIH XaaH [laBaacambyy LlambanbIH WHpIIHA Cyyx
LArMitH XYPAHWIA A3ryyp YHACMAT Xypaax bycabir HOMI0B. TYYHWAT X0COO0P (XOEPbIH TOO) LOPOHTYYJ YCaH XOHWH XUJ... TYYHUAT
OrTOPryi MepHeep (NepBUIH TOO) apuATacHbl (xacax YWAA3N) MOLOH XYATaHa XWA... TYYHUAT OFTOPryW amTaap apuaracHbl
MOJIOH XYIraHa XM "4 13X M3T33P MOHTOJIbIH LALLWH 3ypXaiH TYYXT3A X0N1600TOH 0JIOH TYYX3H X3P3r ABANbIT A3IFIPIHTYAIIP
TIMA3MN3H 6MUCIH baitHa.

MoHron, TeBf 1aM HapbIH 3ypxaiH 30xn0J1 6yT331 AOTOP WaLlHbI 3ypXanr 6UYC3IH Hb LeeBTep baiaar 601 01HOO 3aBaa X
angapuwcad Cynap 6MUrMitH XYp33N3HTUIAH aHXHbI 3DAIMTANUAH HIT 60/1COH rax JamanH “LUawHbl 3ypxan” 6UYMX TyyHAII
“bypxaH barwuitr MIHAINCHIIC IXN33/ Halimayraap borg raraaHTaH Tep 6apux xypTan” IHITX3r, TeBa, MOHT0N OPHOO LWALLHbIT
6apury HapbiH 66 60ICOH OH LArMitH X3NX33CUAT TOROPXO0I TIMAIINICIH balHa. JlyBCaHNXYHA3B 6aHAMAbIH 6MYCIH “LUaLHbI
TYYX3H X3P3T ABAYYAbIH TIMAIININ" HIPT CYAap Hb HIT ECHbI LWALIHbI 3ypXaitH BYTIIN oM.

OJIHOO TyyL X3IM33H a/iiapLucaH TyyXy, opuyyaary Lam63n “MoHrosbiH Tyyx” HOMA00 “TYHY3IHXaMbsaHIWaAaBbIH “LaWiHbI
3ypxait” M3T 601 3HIP3IH BpLIeery ux bypxaH 6arw ras MOPUH XWUA NarWuH M3HAINCH. 36 CYYAIPTIAAII TOMOP MOroN Xuij
r3rspy bypxaH 60/1CoH. TyyHUI X0iA ycaH MOPUH XuAA “LLaruiH XypaAHUIA 83ryyp YHAIC -MAT HOMAOCOH. JIarlnH cyyasp 82-bir
3007/10COH Fan TYyNan XU HOXUBXMIAH EcbIr y3yYNCIH"5 13X M3ITIIP LWallHbI 3ypxanH 6yT33n33C bypxaHbl WalKH 60710H
MOHTO/IbIH TYYXT3# X01600TOM TYYX3H HOANT XYMYYCHIAH HaMTap,bVTIINUIAH OH LaruiAT TOAPYYAX 60M10X oM. LLIalHbI 3ypXaitH
6yT133133C “1764 OHbI MOZOH HOX0# XM Cym63 xamba Uwbanxup Terc 6ancrananT WUHI 3ypxaii”-r 30XMOCOH. 1789 OHbI LIOPOOH
Taxua xun IV borg 3ypxaitH fauaHr 6airyyacan” rax M3TYMNIHrIIP MOHION 3ypXaiH TYYX3H Vi1 ABAANTAN X0N1600TOM 0J10H
YyXaJl OH LAryyabIr 01X 6071HO. FaHbCy MYXUitH JlaBpaH XMALMIAH JOBLOHXAMLbIH 30XMOCOH “LLIarMyHbI OHbI WHHXA3N" 60NI0H
TYC CYMUIAH aHXHbI XyTarT XambsiH XyTarTbiH “BypxaHbl 3ypxanH 60apon” xam3ax Hom 601 TeBf 3ypxaiH aHxayraap XapHaac
(1027 oH) Xl xapHbl ran 6uunH XunuitH (1716 oH) x00poH0X TeBAMIAH GypXaHbl WALIHbI X3P3T ABAALIT TIMAIINIXK 6MUCIHIIP
anpapucaH 6aitHa. 3a4r3p “lUawHbl 3ypxain”-H ByTIayyA3IC AMap AMap TYYXT VAN SBATYYA XaaHa x3auig 6oncHbIr xanbap
M3/13X 60710 yyXan byTIINYYAMIAH HIT HOM.

1. "TOBYJIOH XypaacaH LWaLHbI 3ypxain” cyaap 4-p Tan

2. "ToBYJIOH XypaacaH LWALLHbI 3ypXait” cyaap 6-p Tan

3. 1.MeHx-0unp - “MoHron 3ypxantH Tyyx" ¥b xoT. 2000 oH. 73-p Tan

4. NlyBcaHnxyHA3B - “ILlaWHbI 3ypxan IpA3HNAH 3pX Xam33x oplmB” Yb xoT. 2000 oH.
5. Uam63 ryyw - “MoHrosibiH TyyX oplumsai” Yb xo1. 1997 oH. 10-p Tan
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YHrap y/cbiH byanewT Xoto4 30XMoH 6aitryynaraax 010H yACbIH
3pA3M WMHXMATIIHMIA Xypang 6asp Xyprax xanax yr

J1. MOHXXAPTANI ©BepXaHrai aiMriH HuitrmuitH 60410rbIH ra3ap, ApBanx3ap

MOHFONbIH MX COEH [3r33pYyA3ry, Tep, HUATMWUAH 3yTIIATIH,OHAep rar33H FombogopxuiH 3aHabasapT 30puysicaH 3paIMm
LWWHXMATIIHMIA Xypans oposiLox Hairaa 3pxam XyHA3T 3pAIMTIH CYANAAUMA, 304U Te18616rY Ta byXHMIA amap MIHANAT 3p3H
M3HAYNNIXMUAH ANAAMA IHIXYY TYYXIH aNAAPT XYMYYHA 30DMYJICaH ONI0H YAICbIH 3pAIM WHMHXMATIIHNA XYPAbIT 30XMOH baliryynx
6aiiraa YHrap yncblH 3pA3M WHUHXMAMIHWAA XYPIINIHMMAH yaupanara 1a 6yxaHa MoHron Ync, ©BepxaHrail HYTTUitH 30H
0/IHBIX00 6MHEBC T'YH TaNapX/iaa MA3PXMANX bairaar MaaHb Xy33H aBHa yy.

OHpaep rrasH .3aHabazap 60N MOHIO/IbIH WX COEH T3Ir3IPYYNIMY, TOP, HUAMIM LLIALWKUH COEMbIH HIPT 3YTrINTIH,YpPaH
6apumany, Xan WWHXAINTIH, aBbAAC OUANUT TOrCCOH HIIH baiicaH berees OBepxaHranyyyn 6010H MoHToN yACbIH baxapxan
60J1COH TYYXT XyMYYH 6133,

WX COEH rar3apyyaary, Tep, HUATMUIAH 3YTI3INTIH,6HABP Mr33H 3aHaba3ap Hb 1635 OHbI 9 Ayr33p capbiH 25-Hbl aep
OBopxaHrai anMruitH Hytar “EceH3yitn” xam33x raap Mx 333H YMHIWC XaaHbl aNTaH ypar baTMeHX AasH C3LUIH XaaHbl XoAUMC
Tyw33T XaH FomM6040pX, XaTaH XaH[KaML, HapbIH rypaBAyraap XeBryyH 600H M3HA3NX33. TYYHUIAT 5 HacTaing Hb 0400TMIAH
OBOpXaHrai anMruiH Hytar Ux MoHron yynbiH esep, MoHro ancHuit Lnp33T LaraaH Hyyp xam3ax razap MOHTO/bIH WaLIHbI
TIPryyH aHxayraap borg XaB3yHAamba XyTartbiH WKP33HA 3aN1aH, “baT-Oplumn” epreH AaHIIMT HaaAMbIT XMIAX, BOTAbIH epreer
aHx 6anryycaH TYYXTIN. IHIXYY ra3pbIr 3AYrIarnitH MoHron YACbIH HUACN3N YNaaH6aaTap X0TbIH WaBbIT TaBbCaH ra3ap X3M33H
V34T

THUAHXYY Xap 6araacaa WaluvH, TOPUIAH VAN aXMANaraaHA OPoOJILOX ep Laxax Haclaxfaa MOHTOMbIH TyyX, COE/bIH Xerxung
HOJI6e/ICOH Mall 0/10H YN aXWANaraaHg OpoioH rap bue oponLOX acaH MOHFON TOAMATYIA BINXMUAH TYYXH3I TOA MOpes
VAA33C3H XYH 6133, 34yr33 MLl 0J10H IpAIMTIH CyAnaaunp OHAep raraH . 3aHaba3apbiH HIT HACHbI aMbAPANbIT HUATIM, YAC
TP, WALLMH COEN, ypNaXyiH yXaaH I3X 33p3r 0J10H TaNAAC Hb CYANAH WHHXMAX, 0N0H 0JI0H 30XM0A BYTIaNYyA TyypBuxX HaitHa.

OHpep rarasH I. 3aHabasapbIH M3HAINCIH TYYXT OAr MOHTO/1 YACbIH 3aCrHiiH Fa3paac Tortoon rapra 1995 oHp 360 XuauitH
0i1, 2005 oHA 370 XMAWIAH OAT TyC TyC OBOPXaHTan HYTarT epreH A3/r3p TIMAIMI3H, anAapLyyax bancaH 6unaa.

IH3 OHJ TIMIIHTHUA MIHZINCHWA 380 XMAWMIAH TIrW OW TOXMOX Dalraa Tyn, IHIXYY OAr Econ Teresaep TIMAIIIH
OHTOPYYNIX33P WHMIALBIPAIXK, OAT TIMAINIIX AXNbIH 30XMOH Haiiryynax Xopoor akMruitH 3acar fapraap axayynaH bairyynx, xag
X3/3H BXNbIT 30XMOH banryynaxaap Ten68/16ree 6010BCPYyNaH axXMNaX 6aiiHa. IAIIIP aXNYYAAAC TOBYXOH AYpABaAA, UP3X 5
CapblH 28-HA Ynaanbaatap XoTHOO 8HA6p raraaH I.3aHaba3apbIH aMbApas, YpaH OYTIINMIAH Tanaap CyAanraa WUHXKAMI XHiX
Oyl 3pAIMTIH CyANAAuAbIr XaMpYyNCaH OJIOH YACbIH 3pA3M LUMHXWAMIIHWUA Xypan 30XMoH baitryynax, “OHmep risH
l.3aHaba3ap”-biH MIHAINCHWA 380 XWUAUIAH O/ 30PUYNCAH XYHAITIINMIAH KOHLEPT 30XMOH baiiryynax, TyyHA “bat-Opuwnn
eprex” NaHIIMM HaaaaM XMNX, OHAep MrI3HMAMIHAINCIH OBOpXaHTail aiiMr1itH ECOH3YIN cyMbiH “TaB” X3M33X rasapT rapant
Xeweer Hb 60crox, 63cpar Haafam 30xnoH Haitryynax, MOHIONbIH TYYX3HA OPYYNCaH OHAGP I3r33HNA 60ANT XyBb HIMPUIAT
Xapyy/acaH 6apuMTaT KWHO 60NOH Ayypb BYTIIX, TYYHUNIH OHAEP rara3Hui byTaanuir OHECKO-ruitH A3NXKiAH COENbIH e8]
OypTIyyN3X, “AHxayraap borg eHaep rarasH I. 3aHaba3apbIH TYYX3H HYTraap” (3A3BT afNa 30XMOH balryynax rax MaT TOMOOXOH
QAKNYYABIT TYCraH, X3PINKYYX 3xN33, 6arraar TIMAIINIH X3N3X34 TaaTai baliHa.
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YHrap yacbiH byaanewT xoto/ 30xXMoH H6aiiryynx 6aiiraa 3HIXYY 010H YCbIH 3AIM LAHXWATIIHUA XyPaa Hb MOHTO/bIH UX
COEH 3ra3pyya3ry, Tep, HUATMUIAH 3yTI3ITIH,0HA6P r3r33H .3aHaba3apbIH cyanang TyyX3H ay Xx0n60r401T0M TOAMIATYI OHIEP
borabiH MaaHb yAIC TOp, COENA OPYYNCaH TYYX3H XyBb HIMPHIAT 0JIOH YNCa[ 6HAPOOD YHIIK 6alraaruiH HIT3H MAP3IN X3IMIIH
baapTaiiraap xyN33H aBY XypJibIH MHAIPIIC Ta OYXIHA JAXWH TYH Tanapxan MN3pXuibe.

ON10H Y/ICbIH 3IPA3M WWNHXWATIIHWA XYPAbIH Y AXNUNNATAAH, aMKXUAT XYCbe.

3yyH ryHuit xyp33 LLaaaysaapxaanuH Xuig

MsarmapbiH HAHIIMHBAATAP bynraH anmruith byparxaurait cym, Lapaysaapxaanut xuia, Ynaanbaatap

XVII 3yyHbl fiyH[, ye3c MOHT0N OPOHA BYPXHbI LALLWH IPYUMTIN JIr3PY YYHUIA YPIIP XYTAIT XYBUAITaa, TOPOH rapy, Cym XMAIYYA
0NIHOOP 6aliryynaracaH. JH3 yes XanxbiH 3acar HOEM 66PUiAH XyBb XOPOHTO6D OPOH XMIALYYANAT 6airyyNaH aMbTHbI TYCbIH TYNA
XYpa HOMbIH 3aH YANYYANAT YAAAIX 6alix33.

T34r3p XMIALYYOMAH Teneenen 6onox bynraH aWMmruitH byparxaHrai CyMblH HyTarmT 6yd 3yyH TyHWA  Xyp33
laaayBaapxaasuH XMAAMAH YyX TYyx33p AaMXYyNaH ye yewiH XanxblH LWApbIH WalIHbl TIpryyH bora Xnb3yHpamba
XYTarTyyAblH OPOH HYTAr faxb CyM XWADYYAMUIAH CYpranT, 3aH YANMAT X3PX3H AIMXMUH BaNCHBIT 3pAIMTIH MIPrIAMIAH 30XMON
6yT33n 6071004 CynanraaHbl MaTepuanyyaan TyAryypaaH ToAOPXOANX, 3AYIIITMAH XMAANAH YN axuanaraa 6010H npIayiH
YWr XaHA1arbIH Tanaap eryyasx 60sHo.

Nx xypaaHui 30 aimar, TIAMIPUIAH YHA AXKUANATad

C. Hamaoprx MoHron YncbiH Ux Cypryynb, TyyXunH TIHXMM, YNnaaHb6aatap

OHzep rara3H 3aHabaszapbiH epreer Lap 6ecuitH opf H3p33p aHX XI XapHbl WaparyuH Tyynai Xun MOHTON HYTMHItH XyidC WX,
bara MoHroJ1 yy/ibIH X00pOHZA opLuMX MOHIoN 3NcHNI LUKMP3IIT LaraaH Hyyp Xxam3ax raspaa yycraH 6airyyncHaap Xanx MOHMONbIH
6YpXaHbl WaLIHbI FON TEB-MX XyP33HMIA yycran 60ncoH baitHa.

NX Xyp33H[ I'Y4MH aiiMar, apBaH JauaH bailcaH 6a anmar Xam3ax 30XMOH 6airyynanTbir aHx OHAEP r3Ir3H 3aHabasap 1651
OHJ, TYBIINAH CYM XMIAZMIAH X3B WMHX, A3T XaAraac yarap asy TyB3AnitH XambsaH Lopx bpaitbyH xuitaap 6aitiryyncan agunaap
OPreeHNiiXee 30XMOH GallryynanTbir eepusieH AHAyy HapbiH, XacbiH, CaHrai, 300roo0, Xyyx3H HOEHbI, JlapxaH 3MYMWH,
OpAYYAMAH X3M3IICIH [ONOOH alMIHIAT YYCr3H Bairyynxaa. 1651 oHp 6aiiryynaracaH IH3XyY aHXHbI [0I00H aiAMIyyAbIH Aapaa
bycap aimryyn yyccaH 6a Tyxannban, 1772 oHp Ux Xypaar Xyi Manaana 6yypb canraH byyxap 13 aiimar 6aiican 601 1795 oH raxag
27 boncoH 6a xaMrmiH CyynuminH anmar 6010x Ix farMHbl anmar 1903 onp, bakryynaracaHaap HUIAT 30 anmartai 601%33.

3Ar33p aiMIyyAbIH YYCCIH OH LT, Xypas HOM, XyBPar J1aM HapblH TOO, XyPJibIH XaC XaB XapuLaH aanaryit ax. AMMIMAH H3P
Hb X3BLLWH TOFTOX XYPT3N Bararyit xyrauaa Tyysx, HIr 611l ya1aa 66pUNerieH CONUTA0X 6aiix3d.

TY4uH akMruiAr 3pIMOINIH HIPAIXAII, aHX1aH BarryynaraaH AON0O0H aUMIMIAT UAYYTIA XYHAITIIX 6010BY WX XypIsHuil
6apyyH YpA TaNblH aNMTaac 3XI3H 3yVH YpA TaNblH aNMar XyYPTIN HAp 368 TOMPYYNaH HIPA3X 6a ro/1 X3CIT Hb LlorysH ayra
baiipnaHa.

AAMIMAH cym fyraHyyablH 6apuara Hb TyB3A, MoHros, XaTag masaruitH bytoy 34r33puitH xonumor xanbap, 3arsapaap
bapuracaH xoBop HaHAMH BypxaH WYTIIH 3anpaH Haiix3a. IAyras cym AyraHaac YaLCIH Hb 36BX6H BaHram, Ipxam ToiH, IX
JIATVHbIH 13C3H TypBaH alMIViH fyraH baitHa.

TIHI3pUIAH TITIICHMIA apBaaj oH bytoy 1740-e64 oHbl yea Il borg Xub3yHaambbiH JIyHAIHTIIP Ux XypasHuii alimryyaan Ty
OUUMMIAH HITIH YOI CUANCIH TYYIMH TIMAIT 0J1T0X 60/1COH 66ree X0OXMM WWHIIP aimar baiiryynaraax 6ypT nxun byc ycruitx
H3TIH TIMAIC 0Arox 60/1x33. Yamaap 1755 oHA anmryyaas eepcauitH XapbaaHbl 1aM Hapbir anbaH €coop 3axupax Ipxuir
6aTancHbl TIMAIr 600X TaMra oNrocoH 6aitHa. ONHOO epreraceH XaaHT MOHTO/1 YAC TOTTCOHbI fapaa “Mx xypIauui Cau3H
TOMHbI AAMMMIAH TIMAIM" TIXUMAIH KUHXIHI HIPLICIH HIPUIAT BMUYCIH TIMATIIP COMbX, Tafaril xapuauax buuur Gapumr,
aNMIVIAH XacyyabIH 31 X6POHTe, Majl CypIMAH AaHC, Op aBNarbIH 6ypTra 33part gapx batnamxunaar 6arxa3.

AfMar r3par Hb Nam Hapaap bypacaH bypTran Gyxuit XMAANAH HIFAIN oM. Aiimar byp eepuitH bypxaH WYTIIHTIA, Mepres,
XyPan HOM XypaX CYMT3#, aUMIMIH ODPJIOTbIT Xa[raax Xactaih. AWMIUIAH 3aXMUpraa Hb TIPIYYH J1aM, I0BOH lam, 2-4 racryi, 2-4
YM3ajl, H3T 3aiCaH, H3r HApaBTai 6aitx33. ARMIVAH FICTYiA Hb TIPTYYH NIAMbIH H3T3H afiun 3pxTan baicaH berees anMruiHxaa
XIMX33HUA OyX acyyanbir WUAABIPAIXK, 1AM HApbiH caxunra 6at, 6aHAM HapbIr JaLaH AyraHbl VANYAIX axun anbaup
XyBaapuJ/ax epreH 3px fapxTaii baus.

AMar 0To0AbIH Xacaa Xypayya 6010H TOrTMOA 6yC aBpan rypam yinmax, Nam 6aHaM HApPT HOM Cyprax, LWALLHbI XYpJbIH
XaAr A3MMIAT caxuynax, Cym JyraH, ryfamx 3ambir U3B3p apuyH 6aitrax, XacblH 3/ XpeHre, Maj Cypruir XaHax bypTrax, 38
TOBXaHTall Ta3pyyAblH 3pX M3A3NTIH, CYC3ITIH HAPTAW XapuALaxX 33p3r aXbIr aUMIMAH TIPIYYH laM, F3CryA Hap YAMpAAH
ryAL3TIIX bancaH bereef 34r3ap axibiH Tyxail aiimartaa bairaa Mx xypasHuit TOM TyLIAanTaH X3Pr3IMTIH HapT TOITMOJ COHCTOH
M3/133/1X, OHLIOM yyxan bytoy eep aimar, AalaH, 0TOr XoWyyaTai XonbOrACOH acyyasibir 3aaBaf LOMYNUHbI MX 1aM 6a LopX
F3CryA HapbIH 36BIOMX 36BLIGBPOTIN ABYYAar baitcaH baiHa.

1918 oHbl 05 capbiH 20-Hbl eaep bora xaaHbl 3apanraap Aarax WWATIYYACIH “XyP3I3HMM 33T Ta3pbiH JlaM HapbIH Myy
CaMYYH SBaX 33P3T raXyy CypT/IbIT Laa3naxbiH YUnp” XaM33X HIPTIA 32 3yt byXuit AypIMJ 33aCHAAC y33X3[, aiMar Hb apBaH/
XyBaaraHa.JH3 Hb apBaH alNbIH Xallaar HIr apBaH 601roX TyCcrai apra TOMUAX WOHWAH LLATT XapbaaT apBaHbIT MaHaXx Laraaa
XO8D XYHMIAT apBaHbl Aapra TOMMAHO.MGH apBaHbl [apra HapblH ajb H3TWIAT TOMUAX LGHWIAH Xapyynl MaHaaHj rapcaH
XYMYYCWIAH yitn axunnaraar bauaaH wanryynaar 6anxas.
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FaHAaH XMIAAWAH XYPIIHA, WABKNAH Cyyaar Iam Hap GyAabIH ryH yxaaHbl rypBaH WX AALAHTYYA3J WABKAAH CypanL,axaac
raJiHa 3acar 3aXMpraaHbl XyBbj, HUATI3P33 3yYH XYPIIHMM TYYNH alMIYyAaJ XyBaarAaH 3aXMparaax, Xxapbsanaraax aiMrumHxaa
Xypasi HOMbIH axung oponugor 6aix33. TyyHI3C rafHa xe[166 OPOH HYTarT baicaH xyp33 AIITIA XMIAAMIAH Nam Hap UX XypasHa
UPB3J1 BOPUIAH Xapbsia aiiMarT xapbsanarfax T3p aMruitHXaa NaMblH I3 XallaaHf cyyx, CyM 3axMpraaHj 3axuparaaar bancan
6aiHa. YyH33C y3B3N, UX XyPI3HUIA Ty4uMH alMar 1337 Hb YAICbIH XIMXIIHA, XYP3II ATIA ByX XUALYYAMAT XapbsanaH Xamaapy,
YAMDPAAX bailx33.

MoHrong OpoH XMAAYYA YYCIX Xypas HOMbIH YW aXuanaraar TOrTMOA ABYY/IX CYypblUWXad Taj Xe[ee HyTraap TapcaH
CYCITTIH HYYAINYMH MOHTONYYYAbIH 3AMAH 3aCTMIAH TOFTMON A3MXAIT 3aMLITYA X3P3rT3i TYN T3AHNIA VX XYP33HWA anb HIr
anMarT xapbaanyynx 6ais.MHrIxa33 rasap HyTar, XyH am, Man cypruir Toor 6040110x 6a XanxbiH 16pBeH aiimar, WX Wasb
HapbIr bora Xub3yHaamba xytartaac 3eBeepen aBy Mx XypaaHui aitmart xapbaanyynx 6aixasa. 1915 oH 60s0xo04 XanxbiH
LI6pBOH aitmar, byx xowwyyn, ux Waswit oTor, 6aryy, TOMOOXOH XyTarTbiH WaBb Hap UeM Wx xyp3sHui 30 aitmartai xon6o00Ton
6onx33.

JU3CT Hb AYTHIX3/ aAMIYYAL Hb WALLHbI XyPaJ HOMbIH aXJ1bIT 3PX13H ABYYNAT aHXaH WaTHbI ra3ap 6010xo0¢ ragHa Ux Xyp33,
FaHAaH XWA3A WABKMNAH CYYry NaM HapbIr TYC TYC XapbAanaH 3axMpar aHxaary 3axupraabl bairyynnara 6aixss.MeH
MOHTONbIH LWALIHbI 6aNryyANara-TeBYYAMAH TyXan Cyanraa WHHXKUATII XOMCXOH 6aiiraatait Xon60ra0H IHIXYY anMmar, AalaHr
H3T 6YPUNIIH TOAOPXONNX CyAaNCaH CyAaNraa HIH XoBop baiHa.

3eB161T OpocbIH 60401010 63 MOHFONIbIH 1IaM Hap

J1. On3A9A MOHro YNCbIH UX Cypryynb, TYYXMAH TIHXMM, YNaaHb6aaTap

IHIXYY 6ryyA333 1920-1924 0HA CyM XMIAZ 1AM HAPbIH X3NMITAYYAINTIA 36B16AT OPoC YNC XIPXIH HONBBNX B CHBIT OTYYIHI.
Tyxannban XX 3yyHbl 20-Mof OHA MOHTO OPOHJ, FaMUH GONOH LLAraaHTHbI L3PIYYAMIAH YYp YypXxai 60NX, TyCraap TOrTHO/I00
anpcaH 61un3a. Ynamaap MOHT0bIH XyBbCranung MoHron apapiH Hambir 6aitryynx, 3esnent Opoc Yacaac Tycnamx ryix xycaaTai
borg xaaHa M3yyAC3H. BOr XaaH 3HIXYY XY133H aBY, TIAHMA TYCTAMX XYCCIH 3aXMAana MyTPbIH TIMAIT AapX 6aTaaraaxyyncaH.
Yunp Hb Tyc yes borg xaaH ya3Mx HeeeTait 6aicHbIr ab afb Tangaa bypaH yxamcapnaH onarox 6ais. YyHuii yp ayHA 3eBnent
Opoc Ync MoHroAbIH Tycraap TOFTHOAbIT C3PFasxaf byx Tanaap Tycnamx y3yyacHui 33paru3s KomuutepH 6onoH 3esnent Opoc
YACbIH yananaryys 6yx Tanaap MoHron ApbiH Hamp aHr1 S1raBapaax Y3AWAr “HIBT WMHMICIH" 3aaBapyunaraa ery bais. Tapxyy
33aBapyMIraaHyyaac WallnH CyM XWAL, 4331 MAHAATTAH NaM HapblH X0N60rA0ATON 33aaBapyukIraa HUAIIAIYA ery HaicHbl
AVHA 1aM Hap X3IMIFAIX, WALIMH CYM XUAAMAH VAN aXUANaraa Tacanfax 3xn3c3H baitHa. Ynmaap a3apx byx 3aaBapuniraaHsl

VP AYHA MOHTON apAibIH HaM TOPUIH 4334 3pX MIAJMAT AaHTaap 333pXxax 60/108.

OHAep raraH 3aH6a3ap 6010H XanxbiH 33 6anAnAa JyBCAaHN3PIHAIN HapbIH HOMbIH 6apunpnara

L. OTroHsAAP MOHr0/1bIH BypXaH WalWKHTHbI TOB, FAHAAHTINYIHANH XWiA, YNaaHbaaTap

OrTOpryir rmiATyyN3x anTaH HapHbl r3pa33¢
O/10H 3yMIAH 3pA3C ranan3aH baipar y
OHUFOMNOH FanT WKJHIIC Fasl raprajar wur
O/10H XMUBa XYMYYH TOPONIXTOHBOC

OHLJI0X XYBb CYC3r33p YYMpCaH bari wasb

X3M33H XaH/IaB L0r3a Oyroy LArvir TOBXHYYA3IY 3ai161Mpan rax OHAep r3r33HMIA alnacaH anfapT CypraannitH Tainnbap ont
X3M33x 6YyT3301,133 339 [3Ir33HTIH BarWmMra3 MarraH bUUCcaH banpaar

MoHro4 bypxaHbl WALKH AINTIPCH TYYXIH OH Aapaananbir Typyy AINIIPINTUAH byloy MIO apBaH MSAHIAH XMIMIAH
OMHOOC 3XJ13H TYPYY AINMIPINT UX XaafAblH YeUAT AYHA BINFIPINT , TYMIAMAH aNTaH XaaH 3-p Hanait nam CogHOMXaMLbIr
33J1CaHAap CYYMAH J3AMPIATUIAH Ve TIX Y3OIT IHIXYY CYYAWAH X OINTIPINTUAH TON 3YTIINTIH MOHTOJIbIH 6ypXaHbl
LWALWMHTaHbI TYPBaH 3y/bIH X0EP Hb OHOP 13r33H 3aHaba3ap ,3ad rarasH JlyBcaHN3p3IHA3N Hap 6un33 .

IH3XYY X0Ep r3r33HMi barw WwaBuitH 6010H TOPMIH 3YTIINTIH baiicaH balicaH .Tanaap 3asiblH F3r33HWNA WaBb [aHXyypBaa
HOMbIH XaaH JIyBCAHUYYATIMUIAH TYBA X3J1 133p 30XMOCOH J3NTIPIHIYIA HAMTApaac MLWIH Y3yy1aX 601HO YT HamTapbIr 61 633p
TYBJ, X3JIH3IC OPYMH LATMIAH MOHTOJI X3J1 YpYY OPYYYNaH HOM 60JITOH X3BAYYAIX HUATHIAH XYPT33N H0ATOCOH Hnn33.

XanxplH XyyX3H XyTarTbIH XYp33 XMI A, XyA AAMXNATbIH TyXan

M. TTArMALLYIAM AHTOOH MocTa3pt MoHron CyananbiH Tes, YnaaHbaatap

XanxbiH XyyX3H XyTarTbiH Xypa3 Xuig “JamyonxypmMaaann” Hb IHX-AMranaHrmitd 44 ayraap oH bytoy 1705 oHf BHAGP r3r3H
3aHaba3apblH COEpXxN00p banryynaraxsa. Yr xypas Xui Hb MOHTON aXb Y1aaHbl ECHbI LLOOXOH XMIAAYYANIAH HIT 6aiicaH bereea
“TocT Maxran” xam3ax caxuyctait 6aicHbIr amaH TyyXuitH 6apumTyyaaac Magdx 60aHo. JlorunH AypuitH XyyxaH XyTarT 633p
TYHUITHUAX33 CYYN133P WKACIHIIC 60X “TocT Maxran” HIpTai 601COH yr caxuycbir Ap XasnxblH banganbpaiiByH xuiianinH “Xencr
Maxran” caxuycrai MX3Hx33 XaMT fipbAaar.

Hyyu, TapHUitH 8CHbl XyYX3H “X0Au43"” /ux Tacnary/ Hap onoHTo# 6aiicHaapaa bycaf xyp3a Xuitayya33c OHUroi sarapaar bacau
YI XMAA3A YAKMHY XaHAMaa 3ypunitH Tamxas, Manranuniti Xopos, FombbiH AHXMH, MaHanxaB Hap 1913 oHp TaHTYHTMIAH
JaluaH banryynx, TOHA AaH XaHAMaa Hap cypanuaar 6amxs3. IH3 fauaHf 33KWIATII faraH cypanuax 6aicaH TamxasblH
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TyBaaHxaBs [1911-1995/ ryait 1930-aag OHA CYM XMAZWAT HYPaax XYpTaA TIHAII Cypasuax 6aiAraa, XoXmMoo XyyX3H XyTarTblH
XYAMAT O10H XYHA 6arwnan namxyynxas. T. TyBaaHXaB ryaiH apbcHaap NyixuH /6uenitt erner/ Hb JOTp0OO X0&p aH3 baipar
baiiHa.

1. “Hombix ysixnt “T3X “TyH TOONX" ryAL33XMAT X3H3. LnAWAT 0710XbIH Ty HOMOO TOOTOH YHIWMXbIT “TYH T00N0X” 3T, TyH
6ac noTpoo xoép aH3 baliHa. “ApBas TyH' 601 HOMOO Hara TOOHOOC MX3Cr33, MX33(33 6ara pyy WYBTAPY YHILNXbIT X3NHI. “ Jamap
TyH’ 6011 MX TOOHOOC 3X31X 6ara 601roof, bHaraacaa ecreX YHWMXbIT XINH3.

2. “bue3p yyax Aysixny 13X 6aipar. JH3 Hb anMBaar bMeap y3ax, [apax HOMXOTTOXbIF X3JIH3.

JIyiAXnH Hb BYpXaHbl rapBa, HOMbIH &coop 601 yr HIFTIR 6010BY AMAp XYATIATII(3I XamMaapy eep eep banaar. Tyxainban,
XYYX3H XYTarTbiH XYP33HUIA OPYMbIH NYAXMHYMA TAHTYHIMAH 60NOH XYYX3H XYTarThiH NYAXMH 30HXUAZOT 6alx33. YHIWAATbIH
XyBbji, TAHTYHTMIAH NIyiXuH 6on “/700é” 13X aprajaH ayyaaar, XyTartblH AyixuH 6on “/la4’ 1ax papax nyyanarataiAraapaa
AnraaTa 6aitgar. IHIXyy “nap’” xam3sx Ayyanara Hb e6puiH bue C3TFNMIAT XOOCOH YaHAPT XyBUIITAX, I3B CYHC OHTOAbIT AapaXx
YTraTai asnra, ayyanara om.

OHee ye/ XyTarTblH NYAXWHT TAaCTaNTyA aBY ABaa HITIH XaHAMaa 601 X3HTMA aiAMMMiAH OHJepXaaH X0TOA OPLUMH Cyyraa
XaHuMBHAM Tyaii tom. T3paap Xyyx3H XyTarTblH Xyp3sHA “Naifap” rIc3H MAHZAr TyWwaanTad NyAKMHY 6alicaH 33X
BaflamMCypaHI33C33 XyTarTbiH XYLMIAT ©BIGH aBY33.

JIVTH3H y3B3A, XYYX3H XyTarTbiH XyP33 XMiAZ Hb T3P LAl YeA33 HIN33A XaBYMIAMAN WHHXTIA 6aicaH ynaaHbl ECHbl FoN TOB
601X, “XYYX3H XYTarTbiH XyA" r3C3H 6BOPMOL, A3T CyPryyaMIAT YYCraxad. IH3 43T CypryyaniH TeNeeNerynz 6Heeaep Y IHIXYY XyA
JaMXNarbIr Tacnaaryit 6ereef YYHA “Xxyrarrsit 43prag Xymyyc' 13X HIPA3TACIH XIC3T WaBb HAP Hb MX33X3H YYP3T TYALITIICHNAT
OHLJIOH TIMAITAIYYLLTIIA HOM.

About the Khalkha Khuuhen Khutugt's Monastery and Jud’s Tradition

M. PAGMADULAM Antoon Mostaert Center for Mongol Studies, Ulaanbaatar

The Khalha Khuuhen Khutugt's Monastery “Damcjoijurmedlin” was established in 44-th Enkh-Amgalan’s year or in 1705 by the
ordinance of High Holiness Zanabazar. The monastery was one of the few temples where the Nyingma (Red) tradition is
developed. The monastery's protector (sakhius) was the “Oily Mahakala (7ost Mahakals)” and he is reminded together with the
“Sweaty Mahakala (Khulst Mahakals)”, Baldanbraivun monastery in Mongolia.

This monastery was distinguished among other monasteries because there were many secret tantric bearer khuuhens or
“jodches (great interrupters). There were Luijenchs-nuns (the powerful ritual against ghosts) Zurchyn Tamjav, Malgaichyn Khorol
and Gombyn Manaljav established Tantun datsan (buddhish schoo) in 1913 where only the nuns were trained. Tamjavyn
Tuvaanjav (1911-1995) who had studied in this datsan with her mother until its destruction in 1930s could inherit and pass the
Khuuhen khutugt's apprentice training to many people.

As T. Tuvaanjav talked there were two following types of Luijins (body offering/biyiin uglug):

1. “Prayer book luijin (Momiin luijin)" means reading the books in the definite times which is called “tun tooloh (counting the
doses)”. The repeating the book’s content is made to gain the magic. The repeating are divided as “Arvain tun” and " Damar tun’
in which the reading amounts are divided into different parts. And each parts consists of different number of repeated book
text. In “Arvain tun” the repeating begins from the part with the fewest repeating and goes to the most repeated part and goes
down. The “Damar tun” is opposite.

2.There is a “Physically overcoming luijin (Biyer tuulah luijin)”. 1t means feeling things physically and pacifying the ghosts.
Despite the Luijin has one single beginning there are different juds or apprentice trainings. For example, the Luijin creators in
Khuuhen khutugt monastery region follow the Tantung and Khuuhen Khutugt's Luijin. In the beginning of the reading the
Tantung luijin creators had call “Pooye”. However, the Khutagt's Luijin had call “Pad”. When they say “Pad” they change their
body and spirit into abstract condition and overcomes different ghosts and devils.

The Luijin creator who bear the Khutugts Luijin is Janchivnyam from Undurkhaan, Khentii aimag. She inherited the
Khutugt's jud from her mother Badamsuren who was a Luijin creator and had degree of “Laidar”.

In conclusion it can be said that the Khuuhen hutugt’s monastery were the main Nyingma (Red) tradition center despite it
was oppressed in its existing period. It was an unusual training tradition. The inheritors of this tradition have not interrupted
this jud. It must be noted that the apprentices called “Khutugt's closer people (khutugtyn derged humuus)” played big role in
this jud's inheritance.

A compendium of Buddhism written for Kubilai’s son

PETER Alexa Institute of East Asian Studies, E6tvds Lorand University, Budapest

Mongols- who conquested China, established the Yuan dynasty (1280-1368) and gained mastery over the Tibetan dukedoms -
were systematically introduced to Buddhism. According to historical tradition, the relationship between the Mongolian khans
and the leaders of the Tibetan Sa-skya-pa sectis regarded to be the first conversion of Mongolians to Buddhism.

Kubilai khan (1215-1294), Ghengis khan’s grandson and 'Phags-pa (1235-1280), aneminent master of the $Sa-skya-pa school
agreed on a new alliance: sharing ecclesiastical and secular powers. Kubilai appointed 'Phags-pa to the instructor of the emperor
and the empire. He taught the princes Buddhist intellectuality, spirituality. Being one of the most excellent teachers and
polymaths of his time as well, he was an expert of a significant number of different subject areas. He wrote many religious and
philosophical treatises for the members of the Mongolian royal family.
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The most important piece of his extensive life-work is entitled Explanation of the Knowable[Tib.: Shes-bya rab-tv gsal-bd]. It
was written in 1278 for Jingim (1243-1286) the third son of Kubilai khan, with the aim of giving a clear and brief introduction to
the substance of Buddhism. It discusses the history of Buddhism and its principal tenets in three chapters, while two chapters
cover the basics of the Buddhist cosmology. The main source of this work was Vasubandhu's AbAidharmakosa, the main doctrinal
treatise in Tibet.

It was originally composed in Tibetan and then translated into Mongolian, and even Chinese by one of 'Phags-pa’s disciple.
Presumably the Explanation of the Knowable was not widely circulated during the 13th-14th centuries, nevertheless it left
significant legacies to the cosmological concepts of Mongolians.

The aim of the presentation is to analyse 'Phags-pa’s compendium, and also to compare it with its main source, Vasubandhu's
Abhidharmakosa.

Cym XMIAMIH aX axyna TapuanaHrmiH 33n3x 6aiip cyypob

b. MyHCANOYSIAM LUYA-nitH Tyyx, apXeonormitH Xyp33naH, Ynaavbaatap

XVIII-Hb! 11 Xxaracaac xyTarTbiH 3007, CyM XMIAWAH XyPan HOMbIH X3P3ru33Hz, 3apLyy/iax Tapua Tapux axua yyokas. Cym xunayyan,
TapuanaH IpX3X allur, opaoro osox 6osomxyya 6ypanacaH banHa. YyHa:

1. TapuanaH apxi3x 60n10Mx 6yXui razap HyTIMAT 33IMLIKMX 3PXIIP XaHTaracaH baitHa. XyTart XyBUAraafibiH ra3ap HyTar Hoéj
TalX HapbIr 601B0A YAIMX MAYY CaitXaH HeXLe bypAcaH HyTarT 6aiiB. 1775 0HOOC 3X/13H XKnB3yHAaMba XyTarTbIH caH 6a TyyHU#A
XapbAaT Xyp33 XMAAMIAH XacaZ Tapua Tapux raspyyabir TYW33T XaH alnMIMIAH 3apvUM XOLIYYA3ac OAFOX 3X3/1X33. MOHFONbIH
Tamratan 13 XyTarTbiH 9-uiH ra3ap HyTar XaHran Hypyy, TyYYHUi canbap yyacbir [aMHacaH byoy apnax, esepaeH Maap,dyayyr,
XaHyi, XyHyi, Xoing, YpA Tamup, 3aBxaH, baiapar, ©n3unt, TyitH ro/ibiH CaB Aaryy 3CB3A 34r33P roNyyAbIr X6HAN6H OrTOICOH
baipnantan ax??.

2. MaHXxu1iH 6010r00p rIPUIAH XYMYYC, 600N, XBBrYYA, XaMXJara, CyNl 3M, HaCaHA XyP33Tyi XYMYYC, 8T6J1 HACHbI XYH, HAaCaHA
XYP33ryil Talx XyH Waeb 601 6010x 6010BY, Xowwyy 6ypT 40 TOOHbI 1am baiixaap Xyynnap TOFTOOX XOPUT TaBbCaH Y X3[3H 3yy
60710H 6COH HIMATAX33. HUArama nam, waeb 600X COHMPX0 MX BANXbIH 33P3TL33, WABbJ, 3NCIX XYHUAT XOPOHTO UNHII ANTANTYil
LypTail Xyn33H aBY 6aicaH Hb aXMANAX Xy4uit 60OMXMIAT XapCaH  OpLIMHO.

3. LLlaBb HapbIH TOO y/1aM 6yp 6CEH HIMIrAIX Gailxaf HyTar razap TIN3XIYA, 33IMLWIKMA HYTArryA 6aix COHMPXonToi banaan
CYM XWAA, XYTarT XyBWUATAafblH aX axyi MAYY 30XMOH BaWryynanTTan, ax axymH LWIMHXWAT ONOX HUAMIM, 3ANIAH 3aCTUitH
LAapANarbIr HOXLNAYYACIH baliHa.

Cym XWitpyya WaBb apAyyAbIH Xy4, Xe[eJIMODUAT alUMTNAH Xex apBai, byyaai, xap byfaaa Tapuanx, caHh Xua TyTam
HWAYYI13X TapHUaHbI TaTBAPbIH XIMX33T TOFTOOX, 3aaBa FYALITIIX YYPTUAT XYA33/1MIX33.

The Christian Mission of the Moravian brethren to the Buddhist Kalmyks in the 18t and 19t century

Johannes RECKEL Georg August Universitat, Ostasiatisches Seminar, Gottingen

In 1665 the mission station at Sarepta near the river Volga just south of Zarizin was founded by the Moravian Church of Herrnhut.
The original aim of this foundation was the Christian mission amongst the Buddhist Kalmyks, though very soon it became obvious
that Sarepta had become a successful trading post rather than a centre of the Christian mission. Nevertheless Sarepta attracted
many exceptionally intelligent men, who learned the language and the customs of the Kalmyk. They wrote dictionaries and
grammars and ethnographic descriptions and made the Kalmyk and Mongolian language and customs much wider known in
Europe. Amongst them are illustrious names like Johann Jahrig, Jakob Isaak Schmidt, Heinrich August Zwick and less well known
persons like Justus Friedrich Malsch, who was probably the first to learn the Kalmyk language and script at Sarepta. His meek
and humble character made him much loved amongst the Kalmyk. His notebook wherein he wrote translations of part of the
Christian liturgy as well as worldly letters and love poems in the Kalmyk language and script is still preserved at the University
Library in Goettingen.

In my short contribution I shall compare Malsch’s approach to this so different culture, language and religion to that of
another member, who arrived in 1769 and only three years after Malsch at Sarepta but was soon expelled from the community
because he loved especially the Kalmyk women a bit too much. Johann Jahrig then became a member of the Russian Academy
of Sciences in St. Petersburg but spent most of his remaining years amongst the Buryat at the Lake Baikal, from where he sent
valuable descriptions, Mongolian books etc. to St. Petersburg. He spent many years to study the modern and old Mongolian
language and also Tibetan. One of his greatest wishes was to go to Tibet for his studies. But political tensions between Russia
and China prevented him from going to Tibet. He lived in close contact with learned Mongolian lamas, some of whom became
his friends. For many years he spent most of his time living in a Buddhist monastery at the Lake of the Geese (Gusinoje Osero)
near Kiakhta. Many Mongolian manuscripts were sent by him via Thomas von Asch to Gottingen. He returned with his wife to St.
Petersburg in April 1795 where he died a few months later. Justus Friedrich Malsch died unmarried in 1778 at Sarepta of
consumption, aged 39.
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Mongolian translation of the Bhiksunipratimoksasitra
One step closer to the identification of the Tibetan original

Ekaterina SOBKOVYAK Universitdt Bern, Insitut fiir Religionswissenschaft, Bern

The Mongolian Kanjur, which is a canonical collection of Buddhist sacred texts translated in Mongolian from Tibetan, is known
to have existed at least in three redactions. The earliest of them has been prepared between 1602 and 1607 by the order of
Namudai Secen gayan, his wife Jonggen qatun, and Onbo qung tayiji. So far no textual witnesses have been identified as
belonging to this redaction.

The second redaction sponsored by Liydan qayan of the Cagar came into being in 1628-1629 A number of complete and partial
collection as well as separate volumes have been identified as belonging to this redaction including 113 volumes of the
handwritten Mongolian Kanjur preserved in the library of the Oriental Faculty of the Saint-Petersburg State University (P), 108
manuscript volumes kept in the library of the Institute for Mongolian, Buddhist and Tibetan Studies of the Siberian branch of
the Russian Academy of Sciences (UU), 20 volumes written in gold and the collection of 115 volumes (HH) both preserved in the
library of the Academy of Social Sciences in Hohhot, Inner Mongolia, China, and others.

The last redaction has been produced by the order of the Manju Kangxi emperor in 1717-1720 and issued as a block print
(M).
The latest xylographic redaction of the Mongolian Kanjur has been described by the scholars as being based on the Liydan
qayan redaction and structurally patterned after the so-called Beijing redaction of the Tibetan Kanjur issued under the
patronage of the Kangxi emperorin 1684-1692. The Tibetan sources used for the preparation of the Liydan gayan redaction have
not yet been clearly identified. Ascertainment of the Tibetan collection or separate texts that formed the basis of the
compilation, translation and editing of this redaction still constitutes one of the most acute and intriguing problems in the field
of Mongolian studies.

The paper will present the results of the text-critical analysis of the Mongolian translation of the Bhiksunipratimoksasitra
found in the xylographic (M) as well as three different manuscript copies (P, UU and HH) of the Mongolian Kanjur. The
conclusions drawn from these results are also based on comparative analysis that involved the Tibetan versions of the
Bhiksunipratimoksasitra included in four different Tibetan Kanjur redaction (sDe dge, sNar thang, sTog palace, Lha sa). The
investigation revealed that all three manuscript versions of the Mongolian translation contain some peculiar structural
(insertions) and textual (variant readings) features that distinguish them from the xylographic version of the Mongolian
translation and from the examined Tibetan redactions. The paper will pay special attention to these features as they are very
likely to originate from the Tibetan source used for the preparation of the Liydan gayan redaction of the text. Giving careful
consideration to these particular features might be very helpful in establishing the Tibetan origin of this version of the text as
well as of the entire redaction.

The right view and the false view
Buddhist perspective on emic religious traditions reflected in the Mongolian historical sources

Piotr SOBKOWIAK Universitat Bern, Insitut fiir Religionswissenschaft, Bern

The second introduction of Buddhism under the rule of Altan qayan (1507-1582) brought along new views and concepts of a
society that were influenced and shaped by the Buddhist ideology. The terms which were used to describe objects or people that
were put either inside (Mong. dofoyadu, Tib. nang pa) or outside (Mong. yadayadu; Tib. phyi pa) of the Buddhists teachings
became one of the most essential elements of this world-view. Already in the 16% century the practitioners of traditional
Mongolian religious customs (Mong. bdge, iduyan) and traditional, family-based religious practices of worshipping idols (Mong.
ongyon) appeared to be main representations of what was considered outside or heretic to the Buddhist world-view. Having the
Mongolian khans on their side, Buddhist missionaries began their crusade against 4dges and iduyans and from the late 16
century onwards consistently had been re-shaping the peoples” view on their emic customs. For the next three centuries bdges
and /duyams were seen as people who bore the “false view” (Mong. buruyu djel, people without religion (M. nom éige)), cunning
tricksters (Mong. ilbideyci mekeci-ner) or poisoners of religion (Mong. sijin-yi goroloyc)). Buddhist views had also influenced the
common law of the Mongolian people putting Adges and /duyans out of business connected to medical services and forcing them,
as the examples from the early 19t century Buryatia show, to confess themselves as cheaters before high ranked lamas and local
taishas. Historical discourse on the representatives of emic Mongolian religious tradition and taxonomical process of
categorizing them as ideological enemies of the propagators of Buddhism also brought about another product called ‘the
religion of shamans” (Mong. hdge-ner-iin sasin). This discursive construct had been filled up with qualities ascribed to it by the
Buddhist ideology and can be considered as a product of Mongolian epistemological culture.

OHAep raradH 3aHaba3apbiH 30XMOCOH “XyBMPALLTYH HOMbIH YC3r"-UiH TyXail

LLI. COHMHBASAP MoHronbIH bypxaH WALWWHTHbI T6B FAHAAHTITYIHANH XML,
3pA3M COEbIH XYP33NI3H, YnaaHbaaTap

OHfep raras3H Hb 1650 oHA TeBeauitH 4-p baHuaH borp JlyBcaHYOAXMIAXANUAH-bIH A3Praf, [dawnxymby Xuia34 HOM 3aanrax
baitxaaa 6sCcanranbiH araapT 0JI0H AH3bIH 6MUMT YCTUitH BYPC YPracHbIraa baHyaH borg 6arwaaa ainnTraxag “IH3 HOMbIH YCryya
Hb TaHail MOHTO/IbIH apA TYM3HA 30pPUYNaracaH yor 6aixaa” rx anngcaH. IHIHIIC XoAW 010H Xun bacanran 6yT3INgad
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bonoscpyyncaap baitraas 1686 oHbl bap xun “Coém60” ycras 30XMoCoH r3a3r. IH3 “CoEM60” ycar Hb OHAOP r3r33H MOHTONbIH
ap/l TYM3HJ, 30pUyNaH HUATHIAH year 6uunr 60rox X HUA33H YapmaicaH 6010BY TIp Yes TOp YAIC AaitH camMyyHbl XAMpanaac
60N1X MX3[ A3NM3PY Yafaaryi M. TyyHIIC X0l ye yeninH bora Xue3yHaamba xyTartyyauiH NyHAIH 3apaur byyx “Coémbo”
VCTWAT BINrapyynx bancad baipar tom. Anaurysa 8-p borp Xue3ynpamba xytart 1911 oHp Tycraap yac 600K TepuitH cyng
nanbaaHpaa “Coémbo” ycruitr aBY XaparnacaH 6aitHa. OHAep r3IrIHIIC XOMIL MOHTObIH HUAIIA IPAIMTIA, TyXainban: IpaIHa-
3yy XUiAAMIAH HOMT LOpX [larsafiapxaa iam, Mx xypIsHuii 61433y Lopx ArsaaHaopx, 1900-aafi OHbl 3X33p MePEHTUItH Xyp33Hui
LI3paHxaB arpamba, HOMroH cymblH Jlapa 3X NamTaH ArBaaHUynTIMXamu, [aiuuH 6IACMAH XOLLYYHbI raBX 3aBaaflaMAuH,
JlaiiunH BaHTbIH XOLYYHbI Yran3blH NaMTaH JlyBcaHxamu, arpamba HapbiH 33p3r 3pA3IMTIH M3pra “Coémb0” yCruitr A3Arpyyax
baiicaH H6aitHa. IH3 byXHIIC xapaxa, MOHTO/bIH anAapTai 3pa3IMT M3praj “Coém60” yCruiir A33AN13H TaXuX, AIrPYYNX baicaH
0J10H 6apuUMTYYAbIT AypbAax 600X OM.

JcreTnKa [3aHb6aA3apa M MOHTO/IbCKMIA CTUAb B 6YAAMIACKOM H306pa3uTENbHOM MCKYCCTBE

CypyH-Xanpa [awmnHnmaesHa CbIPTbINOBA WNHCTUTYT Npo61em 3KON0TUN U 3BOSTHOLLMM,
Poccuickan Akapemus Hayk, MockBa

N3yyenne byaannckoro n306pa3nTesibHOr0 MCKYCCTBA CI0XMIOCH TaK, YTO KAaK-TO [10 CX NOP B HAYYHON NUTEPATYPE HE NPUHATO
rOBOPMTb 0 MOHTOJILCKOM CTHAE. B T0 Xe BpeMs reHnanbHocTb J13aHaban3apa (1635-1723) v ero TBOpeHNI He MOXET 0TPULATb
HWKTO, XOTb O[{HAX/bl BUAEBLUINNA €ro cKyNbnTypbl. HECOMHEHHO, CErofHS, MOHTOJIbCKWIA CTUAL BYAANACKOTO U306pa3nNTebHOTO
WUCKYCCTBA IOJIKEH MMETD B BUAY, NPEXAE BCEr0, CT/Ib M 3CTETUKY YHAYP-T3r3Ha [3aHabaa3apa.

O/IHaKo CamM0 MOHATME MOHTOJIbCKOro cTuAas (Tub.: hor rigs) nosBuNOCL B TMOETCKOM bYAAMIACKON MTepaType 33710110 110
TOT0, KaK MUP NO3HAKOMMUIICA C €70 HeCPaBHEHHbIMU TBOPEHUAMM. TaK, HUXHe-MOHToNbckui (Tn6.: smad hor) cTunb TMbeTCkue
NCTOYHUKM OTHOCMAM KO BpeMeHM FofaaH-xaHa (1206-1251) u elue WwecTu NOKONEHWA NpaBuTenei nocie Hero. Kpome Toro, Kak
OTBETBJIEHWUS MOHTOJIbCKOTO CTUIA OTMEYaNNCh: BEpXHe-MOHTONbCKUIA (Tnb.: stod hor), yirypckuit (Tnb.: yu gur) n xoTaHckui
(Tn6.: kha sha).

Co3paHHble [l3aHabaf3apom ero yyeHMKamu u nocnefoBatensmu byaauickme obpasza - 370 CUMBO COBEPLUEHHO MHO
MoHronuu, Hexesnn 310 6b10 XII-XIV BB. ITO OTpaxXeHWe KOPEHHOTO JYXOBHOTO M COMEPXATeSbHOr0 U3MeHeHus 06auka
MOHIONNM OT MOLLLHOTO W THEBHOTO HoxecTBa Nyp Maxakasbl 10 M3bICKAHHbIX W YTOHYEHHbIX [IXbAHK byan naTH PoAos, U
MMJI0CEpPAHOMN, NPeKpacHon 60TMHN cnacuTeNbHULbI Tapbl.

[3aHabafi3ap co3aaeT yHUBEPCANbHbIN ITAIOH PM3MUYECKON KPAacOTbl Ye0BEKA U YXOBHOTO €10 Pa3BUTHSA, HE NOABNACTHDIN
KOpPPO31K BPEMEHH, ITHNYECKMM M KYAbTYPHbIM Pa3HOTNACMAM. [Ip1 BCEM 3TOM, OH OCTAETCA UCTMHHO MOHTO/IbCKUM TBOPLOM,
COXPaHALNM TPAAMLMOHHbIE NPEACTaBAEHNS MOHFONbCKUX KOYEBHUKOB O KpacoTe M 0fHOBPEMEHHO, Tnyboko byaauickum
fIBNIEHUEM.

Historical resources from the early period of People’s Government

Zsolt SzILAGYI Institute of Ethnology, Research Centre for the Humanities,
Hungarian Academy of Sciences, Budapest

During the last 25 years Mongolian researchers paid great attention to study the political and historical role of Buddhism in the
20th century. Due to the work of the famous Mongolian historians O. Batsaixan and J. Urangua and other scholars we the
detailed history of the Bogd xaant Mongol uls is well known for today. Several original sources have been published in the last
few years, which greatly assist researchers’ work on that topic. Moreover, historical works published first in the 1930's were also
released again, for example X. Magsarjaw’s book entitled Mongol Ulsiin sine tiiix, and L. Dendew’s book Mongoliin towc Eiiiix
republished and edited by S. Culuun two years ago .

The new Mongolian government took a number of steps after 1921 to suppress the Buddhist church; however they could
weaken the social role of the church only with great difficulties. In the recent years during my research | have paid attention to
the history and role of the Mongolian Buddhist church in the beginning of the? 20t century. In addition to my archival research
| found some Mongolian manuscripts, which | would like to introduce in my present talk. Many of these documents cannot be
found in the state archives, but belong to private collections. Many of them do not have official seals, but considering their
contents and formats we can determine when they were written. These documents often contain political resolutions or
guidances. In my opinion, it is worth extending the research work and processing and publishing these special documents as they
also provide many details about the role of Buddhism in social and political decisions.

Mongolian Buddhist artefacts in the National Museum in Warsaw Collection in the context of Polish
collections

Magdalena SzPINDLER Buddhist and Hindu Art Collection, Collection of Oriental Art,
National Museum in Warsaw, Warsaw

Some collections of Asian art in Europe, including Poland, are well known, some of them only partly and others are still hidden
in stores waiting for specialists to fully appreciate them and make available for wider audience. This situation is an outcome of
the history of chosen collections and museums. Nowadays, however, there is a certain trend observed. The collections are being
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evaluated, museums redefined and sometimes even revived. Artefacts benefit from new media and technology and are shown
online on permanent displays. This is certainly the case of the National Museum in Warsaw and it's Collection of Oriental Art.
There is no permanent exhibition enabling curators to share objects of Asian art and their knowledge with visitors. This chance
is given only during temporary exhibitions and relatively rarely. To fulfill the basic need of proper description and sharing the
artefacts for purpose of research the author of the paper in preparation would like to introduce participants of the workshop to
a collection of Buddhist art from Mongolia stored in the National Museum in Warsaw and the National Museum in Cracow and
their chosen examples. These include painted scrolls thangka, metal sculpture and crafts, utensils used in monasteries and
temples, during religious rituals.

Lamaism and Shamanism side by side: Narratives witnessing Synchretism in the 20% century

Maria Magdolna TATAR University of Oslo, Oslo

There are several consequences when a new religion appears among foreign peoples, especielly in case this religion is better
equipped with written texts as it was the case when the Mongols met Lamaism. One of the possible consequences is synchretism
aftera period of hostility and rejection. Many synchretistic texts of Mongolian folk religion were published, witnessing the result
of this process, e.g. prayers connected to the cult of hunt, fire and hearth, animal husbandry, mountains and obos, etc.

In this paper I intend to present some traditions from Khovsgol aymag, a territory which often was regarded as one of the
last strongholds of Shamanism in Mongolia. It is a collection of narratives, which may be called oral history (although it not
always happened personally to the story teller). These stories witnesses to a medium stage of this historical process of
commonality: not furiously hostile any more but yet not totally accepting either. Their purpose is to show that shamans are more
poverful than lamas.

These texts illustrate not only the stage of Synchretism but even the contradictions of this difficult process. The Ffirst
informant himself studied in Lamaist monasteries and honorated the gods and spirits, all these personages of mixed Lamaist -
Shamanistic (i.e. synchretistic) character. Still, in these narratives he talked convincing about shamans, who actually lived in his
vicinity and who proved be more powerful than the lamas, also resident there or visiting the aymag. The second, considerably
younger informant pointed out the equal capabilities of both groups.

These Darkhat narratives enlighten us on the way the Khalkhas probably had to go as well before they reached the stage of
complete synchretism. This is even more interesting because this process was not documented among them with similar
narratives.

Objects possessed by Ondor Gegeen Zanabazar in his Childhood

TELEKI Krisztina E6tvos Lorand University, Department of Mongol and Inner Asian Studies,
Research Centre for Mongol Studies, Budapest

The aim of the present paper is to commemorate the life of Onddr Gegeen Zanabazar by defining his personal belongings which
were preserved once in Urga.

Apart from the famous sculptures crafted by Zanabazar himself, his personal belonging were also worshipped during the
three-hundred year history of his main residence and monastery, Urga (Orgdd, Ikh Khiiree). A. M. Pozdneev, B. Jambal, D.
Damdinsiiren, and other researchers all mentioned different temples in Urga where Zanabazar's cloths and personal belongings
were still available in the turn of the 20th century: the main assembly hall, the White Palace, Dashsamdanlin datsan, and some
other sites. D. Damdinsiiren defined that Zanabazar’s childhood objects were preserved in a small, yurt-shaped wooden temple
called the Dalai eej temple. It is known from history that apart from Khandjamts, Zanabazar’'s mother, the Dalai eej and the Awai
eej feeded Zanabazar. Zanabazar established two temples in their honour: Tsakhiurt (in Dundgow' province) for the Awai eej and
Dalai eejiin jas (in Tow province) for the Dalai eej. The Dalai eej's descendants had also a privileged area in Urga.

D. Damdinsiiren’s statement about the childhood objects of Zanabazar is confirmed by an archival document entitled O/an-
a ergiigdegsen-ii naimaduyar on gaburun seqil saradu Dalai iji-vin sitigen-ni-di bui Ondér gegegen-ten-i balcir diiri-(n)i
yavum-a-i bayicayaysan dangsa, “Inventory of Ondér gegeen’s belongings from his childhood preserved in the Dalai eejiin
shiiteen (temple) written in the last month of spring in 1918” (National Archives of Mongolia, No. A-74, D-1. 518). This four-page
inventory lists pieces of cloths, ritual objects and other implements that had been possessed by Zanabazar and remained for
centuries in Urga. The Dalai eej temple was destroyed during the monastery demolitions around 1938, and the history of these
objects and their current availability are unknown for today.

The paper will summarize the objects related to Zanabazar which were kept once in Urga and the ones which are available
today in different museums and monasteries thorough Mongolia. Special emphasis is laid on Zanabazar's objects he used in his
early life in order to commemorate his birth.

Works of Mongolian masters in Tibetan on /am-rim ‘stages of the path to enlightenment’

TOTH Erzsébet Institute of East-Asian Studies, Edtvos Lorand University, Budapest

During the first centuries of the second spread of Buddhism among Mongolian peoples, monks had to seek profound religious
education in Tibetan monasteries. They were instructed in Tibetan, learned and studied the Buddhist texts, became adept at the
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systems of Buddhist thought, mastered the set of religious and philosophical terms in Tibetan - consequently, it was quite
natural that the learned Mongolian lamas also wrote their own works in Tibetan.

Later the collections of the Aanjurand then the 7anjur, and innumerable works of Tibetan learned monks as well were
translated to Mongolian, and the systematic Buddhist terminology was finalised. Thus the prospect to gain religious education
and accomplish Buddhist literature in Mongolian on a large scale was opened up. However, respect for the Tibetan language did
not decline, and up to the 20th century hundreds of accomplished Mongolian monks bequeathed their oeuvres in Tibetan,
resulting in thousands of valuable works.

The study of this important part of Tibetan-language literature began in the 1960s thanks to the efforts of distinguished
scholars like Prof. Lokesh Chandra (£minent Tibetan Polymaths of Mongolia. New Delhi, International Academy of Indian Culture
1961), and especially Prof. Sagdaryn Bira (Morrosnsckas tnberoassiyHas ncropuyeckan anteparypa (XVII-XIX). Ynaanbaatap,
YNCbIH X3BN3NNIAH X3par 3pxnax xopoo 1960, in English translation: Mongolian Historical Literature of the XVII-XIX Centuries
Written in Tibetan. Bloomington, Indiana, The Tibet Society 1970).

Thorough research of the subject has been enabled since 2004 when Prof. Byambaa Ragchaa published the 1st volume of the
cataloque series: MoHronyyybIH TOBA X3/133p TYYPBHCIH MOHIOJ XIIHS ODYYYICaH HOM 3yiH 6yprras / The Bibliographical
Guide of Mongolian Writers in the Tibetan Language and the Mongolian Translators. The series reached its 9th volume which
came out in 2013.

On the basis of the catalogue it has become possible to carry out investigations from various points of view, e.g. the range
of subjects discussed by the Mongolian scholars. The aim of this paper is to analyse the presence of the subject matter /am-rim
‘stages of the path to enlightenment’, the essential teaching expounded by Tsong-kha-pa (1357-1419), founder of the Dge-lugs-
pa school of Buddhism, the prevailing school among Mongols.

OHAep rar3aH 3aHabasapbiH ypaan 6yTIaNuiiH cyaanraa

L. TYrA blUTeB [AaHAAHTITY3HAMH XMIINIAH A3PTIAIX
OHJ6p rara3H 3aHabasapbiH HIpIMXHT MBLLACypryynb, Ynaanbaatap

OHpep rara3H 3aHabaszapbiH 6yT3C3H ypan GyTaannir fapaax yHACGH 7 3438 6YN3MT XaMaapyynx aHruax bonox berees
3/r33pUAT TOBY TaHWALYYNAX 63 OHLTOAIOH TYYHWI BYTI3C3H BypXaHbl NATIMHTUAH WYTIIH AYPYYANAH YHACIH OHLIOMUIAH
Tanaap UATIN TaBUHA. YYHA!

1. OHABP rar3HNI 6alryyacaH cym Xuip, ypaH 6apuarbiH oOHLJIOT

2. byT33H TyypBUCAH HOM 30XHON

3. OHAP r3rI3HNI YPNACAH NArMHIVIAH WYTI3H AYpYYA

4. Coémbo, brumr ycrniH 6yT330 600X 3aPAUTUIAH LWYTIIHMI TyXail

5. OHI6p r3Ir3HNA HYTIICIH XYBLAC OMCTONNIH WUHIYNINYYL

6. bypxaHbl NarwvH nyraa 6apunacaH éc 3aHLWIbIH TyXail

7. ©OHIOp r3r33HUIA WYTIIHYMCIH AYPYYANAH OHLIOT
JHIXYY anAapTHbI H3P, Yp/an 6yTIIN Hb 3AYr33 LATT OJIOH YIC VHAICTHUA X3IMXIIHJ XYPT/33 LYYypanTHA 33N YHIXIIP
baxapxanTait. byit 601r0coH Ec xasr, yarap ayypaia 601coH 6YT33 Hb 0J10H TasibiH a4 XoNboraoNToNroop cyanaracaap baiHa.
Ypnan 6yTaanuitH xuiu, oyp 6aikanbIr HOM OHOATOM X0160H CyfancaH 6ananbIr TaHULYyAax 60Ho.

Image and Text in Mongolia: Agwaankhaidav’s Illumination on Artistic and Meditational Practices

URANCHIMEG (Orna) Tsultem University of California, Berkeley, Santa Barbara

This paper will analyze some texts by an eminent Buddhist scholar of Mongolia Agwaankhaidav (Ngag dbang mkhas grub, 1779-
1838) using them in reading some relevant images from Ikh Khiiree. Agwaankhaidav’s 5-volume collected works (gsung bum)
have not been utilized in any scholarship, whereas he was a key Buddhist scholar who studied at Gomang Datsan (sgo mang grwa
tshang) of Drepung ('Bras spungs) for thirteen years in Tibet, and was appointed as the khambo (m4has pa) lama of Ikh Khiiree,
the major central monastery of Mongolia.

The complicated issue of Buddhist imagery and texts, and the very process of imagemaking seems to be one of
Agwaankhaidav’s interests as one finds several texts pertained to art and the production process specifically written in varied
genres, such as sidhands, instructions to artists, texts on writing inscriptions, and the like. Among these texts, this paper will
look closely at the translation of some sddhandsand an 18-folio /nstruction to All Great Artists (full title: bir thogs dbang bo
rnams la phan bar byed pa’i man ngag rnyed pa'i tshag dung sel bar byed pa’i ga bur thug pa zhes bya ba bzhugs so). Which
aspects of image-making does Agwaankhaidav elaborate and how? How does his sadhands on Maitreya and Tara, for example,
relate to Ikh Khiiree images and how--if they do--illuminate the practice? How can we learn about Buddhist appropriation and
practice in later Mongolia based on the (cor)relation of texts to images? This paper will attempt to compare Agwaankhaidav's
active involvement with images as a Buddhist monk, scholar, and an artist to his own texts. Since similar texts that address artists’
attitude, behavior, and meditation during the image-making process are rare, this analysis hopes to contribute in our
understanding of imagery and artistic as well as ritual practices in a Buddhist context.
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MoHrosbIH 666ruitH Meprenir 6ypxaHbl WaALIHAAP X3a/ICaH aCyyAaNA: ©MHET MOHTO/IbIH XHLL33H A33p

X3p3i XKamcpaH YPAHTYA MYWC-nitH TyyXuitH TIHXUM, YnaaHbaatap

baTMeHX 1afH XaaHbIr 06 60/1CHbI 1apaa MOHTO/IA yIC TOPUIAH BYTPaN AaXMH HOLTOR AaaMXMUPY, TYYHIIC XOMIL MOHTON yNCbIT

TOBNOPYYNIXUIAH TON66 OPHO MOHTOJIbIH 33PUM 3YTIINITIH TIMLICIH Hb BYTPANbIT 1aBaX [ICIH YpbJ YeNiAiH 0POASI0r00C 33puM

Tanaap HaN33J OHWIOr ANraaTtain 6aiB. T3p Hb Ypb/bIH aAuA 33BCIT XYY X3P3IN3H TyNanAaxaac rafiHa ync TepuitH apraap

X3N13/IU3H TOXMPOX, aXyi amMb[PaNbIH 3aMLLTYA X3P3rL33T TapuanaH, rap ypian, xoT CYypUH XerKyYJI3X, XaaHT TOPUIH 3acar

3acariang 3apum eepunenT Xuiix, 6yx HUATUAT uayy 6010BCPOHTYI WaLLMHA OPYYaX 33P3F apra IpaNxuinnax 601CoH axaa. Uitm

6041010 X3p3rKYYIC3H XYH 601 8MHOT MOHTO/IbIH TyM3ANIH ANTaH XaH oM. AnTaH 601 MoHrosbiH X xaag 6on1ox boaw Anar,

JlapaiicyH, TYM3H 3X rypBaH XaaHbl ye[, MOHTON YACbIH TOPMAH T6106 3yTrax aBcaH XVI 3yyHbl |l XaracblH MOHTO/IbIH TYYX3HA

TOMOOXOH YYP3T TYWLITIICIH aNAAP LyyTai YAC TOPUIAH 3YTIINTIH XaH OM. MOHTONbIH TYYXWIH 3X CyPBaJIXYYAaz TYYHUIAT WApbIH

LWALWHbIF MOHTOIA A3NMPYYAIXIL UXIIXIH YYPIT T'YALITIICIH XYH XIMIIH MArTaH AyyncaH banaar.

ANTaH XaH TIPIYYTIN OMHOT MOHTONYYY[ faraaj, LWWHY LWAWKUHA OpoX 6O0MCOH WANTIaaH XWAMIA 3N IWAWKH Hb
MOHTOJ1YYY/bIH YIHiAH WYT3I3H 6010x 666 MEPres 600H TIHMP WYTIX ECHOOC AIBLINATIA 3yAN BaitcaH yy? rICH acyyaang xapuy
erex ABAAN cyanaay buaHIIC 3yt Bcoop HIXIMAIX banraa acyynan 6un3a. MHrI3 MoHrong 6ypxaHbl WaliMHbI JAXMH A3INTIPIX
60J1COH ABJaN Hb:

- 0JIOH TYMHuiiT 666 Mepreseec aByy Y33/ CaHaaTal 60/1rox Wwaapaiara HUATMUAH 3PINT XIPITLIIHIIC YPraH rapy UpCsH,

- MMH YNCbIH 3yr33C MOHFONYYYALIT Y331 CYpPT/IbIH Tanaap xasaapnaH 6apbx 6aitx apra 3ambir Xaix, MoHronn xaTajblH
KYH3bIH CYyPraasbir A3NATIPYYIIXWUAT CaHaapxax 6ancaH 6a 3HIXYY Xapb Cypraan Hb MOHMONbIH HMIAMM, 3AMAH 3aCTUIH
X3BLIMJ, MOHTONYYYAbIH YNAMXNANT EC 3aHWIKMAJ TOXMPOXTYA balicaH yuup,

- AnTaH xaH bypXaHbl WALIKHT Xy133H aBCAH Hb WALLHbI Jan6aaH Jop MOHTONbIT HIFTTIX IC3H CaHaapxan banraarym, rxas3
XYI 3yyHbl cyyny, XYII 3yyHbl 3X3H e MOHTONbIH TYM3AMAH ANTaH XaH 4, TyM3H 3acarT xaaH, XanxbiH AbaTai, OiipaablH Xap
XyN XaH Hap 6apar oApoONLOO LATT LAPbIH WALLHbIT 66PCANAH HYTArT 8pCesAeX M3TI3P A3NMPYYAIH, HIP XYHAII
J93LJTYYNIH, HIT Hb HOTOOTE0 HAPMMTJIAH 3aXMPaX IICIH Hb CAHAMCAPTYI 3yi buL Hanx33.

Finding the Incarnation of Ondér Gegen Zanabazar

Vladimir USPENSKY Department of Mongolian and Tibetan Studies,
Saint Petersburg State University, St. Petersburg

The First Jebtsun Damba Khutugtu (known as Ondér Gegen) belonged to the Tushetu Khan family. Many Mongolian chronicles
also credit to the Khutugtu the initiative to submit to the Kangxi Emperor, which he put forward to the rulers of Khalkha
Mongolia in 1688. This happened in the course of the invasion into Khalkha by the army of the Jungars headed by Galdan
Boshogtu Khan. The Khalkha forces were defeated and fled to the borders of Inner Mongolia. During his long stay in Beijing the
Onddr Gegen established good personal relations with the Kangxi Emperor. In 1697 the emperor arranged marriage of his
daughter, the fourth princess Kejing-gongzhu with the Mongol prince Dondub Dorji, a nephew of the Ondér Gegen.

The Kangxi Emperor invited the Ondér Gegen for his seventieth jubilee which was to be celebrated in 1723. However, he did
not live to see this event and passed away in December 1722. The Onddr Gegen who came to attend the celebrations despite the
fact that he himself had almost ninety years of age died soon upon his arrival in Beijing in the Western Yellow Temple (Fa % 3F

According to the existent custom an incarnated lama should have prophesied himself the details concerning his future
rebirth. The Ondér Gegen said in this connection: “Let the two princes take care of a girl born in the monkey or hen year.” His
nephew Dondub Dorji found such a girl in Khalkha Mongolia and made her his secondary wife. In 1727 their son was officially
recognized as the incarnation of Ondér Gegen by the Yongzheng Emperor, and in 1737 he was personally received by the
Qianlong Emperor.

This fact demonstrates the imperial policy aimed at maintaining the incarnation lineage of the Jebtsun Damba Khutugtus
within the family of the Tushetu Khans. However, in 1755 a son of Dondub Dorji by the Manchu princess was executed by offering
him to commit suicide. Though his brother the second Jebtsun Damba Khutugtu urged the Mongol princes to abstain from open
rebellion, his own position during these turbulent events was dubious. This lead to a drastic change in Manchu policy towards
searching for the new incarnations of the Jebtsun Damba Khututus. The Qianlong Emperor ordered that in the future they
should “reborn” in Tibet thus having no connection to the princely families of Khalkha Mongolia. This rule was observed until
the end of the Qing dynasty and the lineage of Jebtsun Damba Khutugtus.

The Hungarian Buddhist and Mongolian Buddhist Relations in the 2" Half of the 20t Century - A
Chronology

VEGH Jozsef Department of Mongol and Inner Asian Studies, E6tvds Lorand University,
Dharma Gate Buddhist College, Budapest

The Diplomatic connection between Hungary and Mongolia opened a gate for Professor Rinchen to get his degree in Hungarian
Academy of Science. On this ocasion in his little audience appeared the members of Hungarian Buddhist Mission (HBM). After
his leaving Hungary he supported the Alexander Csoma de Kords Buddhological Institute of HBM like Professor Siegbert
Hummel. Almost twenty years later, the Hungarian Buddhists delegate a member for Asian Buddhist Conference of Peace to
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Ulan Bator in 1971, as the only one non-Asian member of the conference, In 1979 the HBM also delegated a member to the
Buddhist Peace Conference in Ulan Bator. Unfortunately, the background of these events uncovered. | tried to collect the
document references and reconstruct a chronology with all Mongolian (Kalmyk, Buryat etc.) related Hungarian Buddhist events.

This survey give an outline picture about the relations and correspondances between the Buddhist world of the Hungarian
and the different Mongolian ethnical groups. The chronology of the documental history based on the Archive of the Hungarian
Buddhist Mission and the Archive of The Dharma Gate Buddhist Church.

There is two main phase in these relations. The first was established by a governmental issue on both the Hungarian and
Mongolian side, and the second formed by the changes of the religious politics after 1990. Before these changes all religious
relation was centralized in HBM and Gandan Monastery in Ulan Bator. After the re-formation of the religious and political
ideologies and system in these and other previously socialist countries, revived and established more and more different
churches in Hungary. They autonomously searched and built relations with the different groups and its authoritative
personalities. So, there are Mongolians in Hungarian Buddhist communities, for example at the Stupa Zalaszanté, and
Hungarians invited the spiritual leader of the Mongolian Buddhism, Jebtsun Dampa Khutuktu, Bogdo Gegen.

With the help of this kind of survey we will able to research the politial and sociological background of the events before
1990 and we can explore the religious and ideological constituents the new phenomena of these relations.

Mongolian Rhetorical and Ritual Strategies of Promoting the Legends of Shambhala and Eschatological
Narrative

Vesna A. WALLACE University of California, Berkeley, Santa Barbara

The eschatological and millennial narratives that proliferated in various versions in Tibet and Mongolia on the inspiration of the
Kalacakratantrd's apocalyptic teachings often became the means of bringing together religious and socio-political realms within
the historical periods characterized by social crises, ominous political events, and conditions that at the time seemed immanent
to the final phase of the kali-yuga. This is particularly true of the works written during the Qing colonial rule in Tibet and
Mongolia, when such narratives began to be widely disseminated. This is also true of the period of political conflicts caused by
Chinese invasions and Communist revolution in the early twentieth century. These eschatological discourses place that which is
ideal, desirable, and soteriologocially positive in the future and in a different spatial dimension within the human world. They
also seek to reinforce certain values and convictions that must be passed down through generations. When one examines
eschatological writings of the Kdlacakratantra tradition in Mongolia, one immediately notices that their authors were more
interested in the events leading to the eschatological moment than in what comes after it. Perhaps this is so because the course
of eschatological events is considered susceptible to redirection, whereas, the era of perfection has its own course and is not to
be reevaluated. Related to this is the fact that their considerations of the felicities of the distant epoch are curtailed and
supplanted by preoccupation with rebirth in Shambhala, which was deemed empirically achievable in the foreseeable future by
the power of prayer.

Mongolian Kanjurs in the collections of St. Petersburg: comparative analysis

Natalia YAMPOLSKAYA Institute of Oriental Manuscripts, Russian Academy of Sciences, St.Petersburg

The recent years have opened a number of new perspectives for Mongolian Kanjur studies: conventional approaches are being
reconsidered, previously inaccessible manuscripts described. Our knowledge of the translation and circulation of the Mongolian
Kanjur prior to the 18t century is fairly scarce, and every newly discovered text source becomes a precious tool in its
reconstruction.

Today the only intact manuscript copy of the Mongolian Kanjur is preserved in the collection of St. Petersburg State
University. This copy is believed to belong to the edition of 1629, carried out under the patronage of Liydan Qayan. The
St. Petersburg copy was first described by Zoya Kasyanenko who published its catalogue in 1993.

In 2014 attention was drawn to manuscript Kanjur fragments preserved in the Institute of Oriental Manuscripts,
St. Petersburg, under pressmarks K26 - K36. These are odd folios from various volumes and sections of the Kanjur (dandir-a, yum,
tiimen siliig-ti, olan sudur, erdeni dabqurlaysan, olangki burgan, eldeb, vinay-a, qorin tabun mingyatu, naiman mingyatu). The
fragments were brought to St. Petersburg in the 18t century after they were found in an abandoned Dzhungar temple, and most
of the folios are damaged in various ways. The folios come from two different Kanjur manuscripts dated, admittedly, to the 17t
century. A number of fragments from the same two manuscripts were found among unlisted materials and are currently under
restoration. The total number of the folios preserved at the Institute is over 1185 (the exact number can be stated when all the
fragments are attributed).

The work on attributing the fragments is in progress. Several colophons, titles of works and chapters were compared with
the corresponding ones from the other Kanjur editions (1629, 1720). Preliminary results show an affinity to the manuscript
edition of 1629.
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Buddhist elements in the structure of the Tibetan-Mongolian Dictionaries

Natalia YAKHONTOVA Institute of Oriental Manuscripts Russian Academy of Sciences, St. Petersburg

Besides the main body (i.e. a list of words) a dictionary may have an introductory part at the beginning and a conclusive part
with a colophone at the end. Usually at the beginning there is a phrase with words of bowing to bodhisattva Manjushri, Three
jewels, lama. At the end of the dictionary the text is usually longer including benediction, explanation of the aim and the humble
efforts of the author to reach it, author's name, place and year of compiling or publication. A dictionary may be decorated with
images of Shakyamuni, Manjushri, Maitreya, Vaishravana, Tsongkhapa, etc. A perfect example of a dictionary having all these
elements is “The light of one thousand suns” - the third part (dictionary proper) of the famous Tibetan-Mongolian dictionary
“Ocean of names”(1718).

Stillit has one more element in its structure which is less typical and is incorporated in the main body of the dictionary. Prior
to the list of words for each letter there are half-benedictions half-precepts in four-line verse in Tibetan with Mongolian
translation following the Tibetan line sometimes word-for-word. The subjects they cover are purely Buddhist, most of them are
addressed to readers in general but some to lamas or to young people. The author was very strict in choosing the first Tibetan
word in the verse. It always is a word either beginning or consisting of the syllable with vowel “a” (ka, kha, ga, etc.). The First
word doesn’t have any special meaning (e.g. nya ‘fish’, ma ‘mother’, da lta ‘now’, wa ‘fox’) but they are skillfully involved in the
Buddhist subject.

An unknown author of one more dictionary used such element but to a lesser degree. He inserted only one line after the list
of words for each Tibetan letter and he was less strict about the first word in the line. Not all Tibetan letters are provided with a
line of benediction (only 22). However his aim evidently was to use more words containing the “key consonant” in one line.
Maximum he managed was 4 such words out of total 6 in the sentence. His Mongolian translations are not influenced by Tibetan.

On the hand, the Tibetan-Mongolian dictionaries are philological works while on the other hand, their formal structure is
common to any Buddhist work, which is only natural considering the place, the time and affiliation of the authors who compiled
them.
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