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MaH:k X3J133pX COHUH, COTIYYJIHHH cyaajraa
I¢e donjin afaha-i ba (ILInH> cOHCTOJ1 X3BJJIMAH ra3ap) XaM33X X3BJIJIMHH ra3pbiH
Ajigen gisuren (BormHo XYypH3J1) HOPT rap OM4UMIJIMHAH KUIIIIH I33P

BATZAYA, Choijav Department of Mongolian and Inner Asian Studies,
ELTE Eo6tvos Lorand University, Hungary / Mongolia

XX 3yyHBI 9X3H YE€3C MaHX XdJ33P COHHH, CITTYYJ XIBIATAYK 3XIIICIH 06ree] CyAnaauaplH OYTIUTYYAIA MaHK
00JIOH MIMBA? X339 OWUUTICHH apaB rapyi HIp OyXui COTTYYIHIT qypacad 6araar. Iaraspaac 1925-1930 onsl yen
xamaapax 30 rapyit gyraap ogooroop M3I3r1331 Oy 0eree ] MaHK X3I33PX COHHH, COTTYYJIMHUT TycraiiiaH cyqaical
OYT2311 X0BOp X3BI3p OaitHa. DAr3dp XIBIAINHH IUIIPHX Hb X0Ep ra3ap TOBIOPeH Xaarajaraax OairaaruitH HAT Hb
Vurapbis HIMHXI3X yXaaHbl akaJeMUITH HOMBIH CAaHTMH JIOpHO JaXWHBI LYTTYYJITrbIH CaH XeMper oM. Tyc HOMBIH
caun Ice donjin-i boolabun cotryymmita 15 gyraap (Ne man. 19) 6omon Hulun buir ice donjin afaha-i ba X>BmmuitH
ra3pbeIH HATRH rap Omamai ayraap (Ne Man. 18) xagranarnax OaifHa.

OH3XYY CylaliraaH]] MaHX X3J39PX COHHH, COTTYYJIHHH aryyJra, TYYX3H ad XOJIOOTIJIBIT aBY Y39XUIH 33p3rind
Hulun buir ic¢e donjin afaha-i ba X3BMAIUIH Ta3pelH Ajigen gisuren HAIPTIN XIBIRIMUT KHUIID OONTOH CyIAK
TaHWIIyynHa. Tyc rap OWYMAI Hb rapaap TYHITH Masrtail taTapk OmucsH 29 Hyyp Oyxuit 2 30xmoiooc Oypmdx
Oereen Toar33p HE OpockH Lnmkmx Yxaansl AxkaneMuita JJopHO JaXWHBI Tap OMUMOAIHIH XYPIdIHIRX [Ce donjin
afaha (Ne CI-193) mopToit cotryymuiia 193 nyraapt Ferguwecuke saryan jui (Ialixammmrrait oxuH) 6omon 194-200
nyraapyynan Suingya salyabun (Hyrant XyBb TaBHUIIaH) TyC TYC XABIATICIH OaliHa.

Mamx X37193p X3BIBTACIH COHHH, CITIYYJYYA Hb TOPHHH OOAJTIOTO0, XyyJb TOTTOOMIK, 3aXHUPTaaHbl M3JI33JIIHNAT
OJIOH HHHT3A TYI33X TOJI X3parcan 0ok OalicaH TeAMHTYH MaHX yrcaaTHbl XJI, COENBIT Xairaaax, TYTI%H
JBATIPYYIRX3] dyXad YYPIT TYHIPTraX Oaibkas. DAr33p X5BIAJ Hb MAHX XUTHHH X3paridd Oyypd, XATam X371
JaBaMraiinax OOJICOH mar YeWiH XdJIHHHA OOIUT HOXIeN Oalmier, TIp AyHAaa XX 3yyHBl HUATMUHH €0 pWIONTTIN
VSUTICAaH YTHHH CAHTHIH OYPIIIPXYYHHHAT TOXOPXOH Xapyyigar OHIUIOTTON oM. 3apuM Hb all0aH ECHBI ITMHXKTIU
TOT'TMOJI X3BIBTAT OaiicaH 001 HEree X3CaT Hb O0JIOBCPOII, TYYX, COENBIH M3UIT TYTI9X3/1 YHIIIK Oaixkad. Ajigen
gisuren HAPT 3HAXYY XOBJDI Hb OXHUJ, SMIITAIHUYYIRI 3pA3M OOJIOBCPOJ 333MIIMXMHAH ad XOJIOOTUIBIT yXyyJlaH
CypTaldWIICAaH aryyiratail eryyumsryyanir Oarraacan O0ereen XX 3yyHBI 9X9H YeHHH MaHX TaTajiraH OWYTHIH
HAI'3H COHTO/IOT JKHUII33 000X IOM.

WiiMa MaHX X3J193pX COHMH, COTIYYJYYIAMIr CyAairaaHbl 3praiTdi[ OpyyJiaX Hb TyXalH Lar YEUHH X3JIHUH
Gaiinan, yrcaaTHbl Xapuinaa, COEIbIH @epWIONTHIT CcyUIaxa] qyXall ad XoJIOOTIO0NTON TYYX3H 3X CypBaK 000X
IOM.

Remarks on the Manchu Geser: Heroes and Deities

BIRTALAN Agnes Department of Mongolian and Inner Asian Studies,
ELTE Eo6tvos Lorand University, Hungary
OTGONTUUL, Togtokh Department of Mongolian Language and Linguistics,

National University of Mongolia, Mongolia

During the First Manchu Studies Conference held in Ulaanbaatar in 2024, Togtokh Otgontuul and I presented the
Manchu Geser manuscript for the first time. This unique manuscript was recorded by Géabor Balint of Szentkatolna
(1844-1913), the first Hungarian Mongolist, during his five-month fieldwork in Urga (Ikh Khiiree) in 1873. Balint
focused on studying the Khalkha vernacular language and folk culture. He was also interested in learning spoken
Manchu, which he did with the help of a Mongolian nobleman named Nayantai, although we have no further
information about this process or its outcomes. In 2019, my colleague Attila Rakos and I discovered a booklet written
in Manchu among Balint’s previously unknown materials housed at the University of Szeged’s Klebelsberg Library.
This booklet was identified as the manuscript of a chapter from Manchu Geser, transcribed by a skilled scribe.
Notably, Balint’s Manchu text is an almost verbatim reproduction of the Beijing block-printed version of Geser. In
terms of both content and sentence structure, the Manchu version closely follows the Mongolian text.
In this paper, I will discuss how the names of the heroes and transcendental beings were translated into Manchu.
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VIII bora K3B3yHaamoa XyrarrbiH “MaH:K XyBIIAC 6©MCCOH
MHHBb HIIM YYHPTaii” X3MIIX 3apJIur Tyxau

BYAMBAA, Ragchaa Department of Turkic Studies and Inner Asian Peoples,
University of Warsaw, Poland / Mongolia

[Mammn Tepmiir xocion 6apurd Hapan rapanT TymdH HacT, Monron YiceH xaan VIII Born XKas3yrnamba Xyrart
ArBaanyBcaHuOKHHAMaTaH3nHBAHIYT (Rje btzun dam pa Ngag dbang blo bzang chos kyi nyi ma bstan ’dzin dbang
phyug,1869—1924)-mitn my3eit Oytoy “Born XaaHsl My3eiiH”’ 3pIdM IMWHXWITISHUN aXWUITaH, XaaJblH CaHTHIH
axwnraH arcal bor cymmaad H. lyrapcypas, Yra 3oxuon mmmx334 I'. Kamcapamxkas Hap VIII Borg XKsB3ynzamba
XyTarTelH 3apJATHAT IyTIYyJIaH MOHTOJI OMYI33C KPWJUT YCAIT OyynraH “borapH MTYHIPH” X3M33X HOMBIT 1999,
2000 o=z X3BIYYJICOH OaliHa.

VIII Borx Xae3yraamba XyTarTelH 3HAXYY 3apJIUTHHH [OMOPIIOTT HPISAYHT UII Y3YYJIC3H “borapH myHIH”
notopx “MAHX XYBIAC OMCCOH MUHb MMM YUHUPTAI” X3M39X HIISH 3apiIur “IyHISH”-T' TAHHIILYYIIK,
yr “ayHmH’ aMap yumpTaii 000X, X3333 aliacaH, MOH 3H3 3apiur “NyHIH - xomboortorr VIII Born
2K»B3yHnamba XyTarTslH H3I3H I3p3J1 3ypruiiH TyXall TaHUIIIyYiax OoJHO.

An Exploration of the Qing Court's Agricultural Policy
Toward the Returning Torghut Tribe from 1771 to 1789 Based on Manchu Archives

CHAHAN Northwest Minzu University, China

This paper takes the return of the Torghut tribe to China in the 36th year of Emperor Qianlong’s reign (1771) as the
backdrop, focusing on the agricultural policies implemented by the Qing court during the resettlement process and the
governance logic behind them. Based on Manchu archives concerning the Torghut tribe and other core historical
materials, the study systematically examines how the Qing court employed cultivation as a prerequisite means to
enforce its “divide and rule” strategy. The findings reveal that while demarcating territories for chiefs such as Ubashi
Khan, Tseberkdorji, and Sherem and strictly ordering them to “live separately”, the Qing court organized the allocation
of seeds and farming tools, dispatched Green Standard Army troops to teach cultivation techniques, and used grain
provisions as a regulatory tool to guide the Torghut people from a state of “newly attached poverty and weakness” to
one of “ample livelihood”. Although cultivation was eventually discontinued and the Torghut people were allowed to
pursue their traditional livelihoods, this process involved not only material distribution and technical instruction but
also responses to natural disasters, management of the attitudes of tribal leaders, and consideration of the livelihood
pressures faced by the tribe, reflecting complex interactions in policy implementation. This paper argues that the Qing
court’s agricultural policies toward the returning Torghut tribe had distinct political governance attributes. Their
purpose was not solely to provide economic assistance but also to achieve deeper goals of dividing power, binding
the Torghut people to the land, and exercising control and management through support, using cultivation as a means
of governance. Cultivation gradually fixed the Torghut people in geographical space, weakening their mobility and
ability to rally, thus solidifying the Qing court's “divide and rule” political structure at the economic and social levels.
The Qing court's dual strategy of combining support with control in frontier governance laid the foundation for long-
term stability in the northwestern frontier regions.

Literary Sources of Text Examples in the Manju Dictionary
“Han-i araha manju gisun-i buleku bithe”

CORFF, Oliver Germany

The Han-i araha manju gisun-i buleku bithe was the first large-scale monolingual Manju dictionary. Published in
1708, it contains a little over 12,100 main lemmata and their definitions. In more than 1,700 instances, the definitions
are illustrated by example phrases taken from Manju translations of Chinese literary classics. In total, there are more
than 40 quoted sources which split into two groups: The first group contains 10 texts which are referenced hundreds
of times, the second group contains texts which are quoted less than 10 times, sometimes only twice.

The paper highlights the pecularities of the examples, e.g. can the Chinese original text be located or not? Which
part of speech is most often illustrated by an example? Is there any pattern in the distribution of examples over the
whole text? And, last but not least, is it meaningful to quote Manju translations of Chinese sources as examples for
Manju words?
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MaH:KuiTH YeMiTH MAHK-MOHT0JI-XSITA/l 2J10aH OMYTHIIH OPYYYJITbIH HIaapaJiara

DAARIIMAA, Marav Department of British and American Studies, National University of Mongolia, Mongolia
EGSHIG, Shagdarsuren Department of Asian Studies, National University of Mongolia, Mongolia

JaiiunH rypsH Oytoy MaHX yJic Hb ©6pHIHH XapbsiaHa MaHX, MOHTOJI, XATaJl, TOBOJI, Xyl TaBaH YHIICTHUIT HITTIOH
3axupu OaiicaH 6ereen eep X311 COENT ap TYMHHUHI HATTIOH 3aXUpaxajl XJIMIPUIIX, OpUyYJIaXblH YYPAT, X3PATid
yyxau Oaiican oM. MaHXHIH TOPOecC 3acaryialiblH YHII SBIBIT HAT OMJITONTOODP TOPUIH miatTnan 0a Xapbsa ra3ap OpHbI
3acar 3axypraaHbl OyXUi J1 TYBILIHH/I KU HATAMOII Oaii/iIaap XaparKyyJI3X3,] OpUyyJIrbH TanaapX 00JI0TbIr 30XHOH
Oaiiryynanrtraiiraap 0apuMTaDK, OpUyyjraap MAIPI3UICOH TYLIMAJA OyXuil OpuyyJrblH acyydai 3pXdJICOH slaMbIl
0alryyJK, OJIOH XDIIHUH OPUYYIITHIH aCyyUIBIT TOPeJ OYpHIH X31109p3sp ysuiyyiaH, anbad ECHbI OpUyYITbIH OUYUT
X3PTUiH TOrTONLOOr OWii GoirocoH Oaibk’d. MaHKHHH Tepeec MOHTONYYYATal Xapwinax albaH XdpruiH
XapuilaaHaaa eep XOOPOHI00 CONMIILOXK OalicaH JaHC XIPrUiH apxuB 3ayr?3 Mounron Yic, BHXAY, TaiiBanuit
apxuB 00JIOH Oycaj] OpHBI apXHB, HOMBIH CaHJ XaJrajarjaH Oaliraaraac MOHroiTo# xapblicaH ain0aH Xapuiuaar
qyxaM siMap ydpaac MaHX-MOHIOJI-XSITaJ] TYpBaH X3IHUN eep XOOPOHBIH OpUyyJiraap JaMxKyyJDK AByymnjaar 6aicaH,
TyXalH YeuiH OMYMI XOPTHiH apXuB, XaAraJalThIl SMap JYPMI3P XU UPCOH TyXail OMA WITraasd MOHrOJIbIH
GapuMTaap HOTJIOXBIT 30PHCOH IOM. MHI3CH?3p MOHIOJ], MaHX YIrCaaTHBl OpPUYYJITBIH TYYXHHH H3ISH XJICTHIr
MOHTOJUYY/ABIH MaHX YHAICTAHTIH xonboracon 200 rapyi »KWIMHH TYYXDH YHI SIBUBIH OapuMTaap TOAPYYJax
60uHO.

Observation on the Process of Creating Manchu Diplomatica — Based on Monggo boo-i
dangse (In the Correspondence Case of the Qing Dynasty and the Dziiiingar Empire)

ENKHSARUUL Lkhagvasuren Department of Mongolian and Inner Asian Studies,
ELTE Eo6tvos Lorand University, Hungary / Mongolia

It introduces an observation on Qing nei ge meng gu tang dang & W %5 1 %44 ‘Records from the Mongolian
Section of the Qing Grand Secretariat’, published in 2005 with 22 volumes. This huge publication presented the
original Manchu, Mongolian, and Oirat script archive documents from 1671 to 1743, stored in the Grand Secretariat
(which officially formed in 1670) of the Qing Dynasty (1644—1912). The author has collected 67 correspondence
diplomatica, from 1683 to 1722, addressed between the Qing Dynasty and the Dziilingar Empire. The process of
introducing the Dziitingar rulers’ diplomatica to the Qing emperors, at the time, created a diplomatica response mainly
consisting of the following steps:

—  After receiving the diplomatica from the Dziiiingar envoy, it was delivered to the Lifayuan ¥E%% [t where the
translators were appointed.

— One or two, even on that day, the Oirat script diplomatica was translated into Manchu. Then the ministers of
Lifayuan review the translation, and if any corrections are necessary, they go through the process.

— After the translation is completed, it will be presented to the Qing emperor. The emperor will issue an order;
for example, ministers acquainted with the situation were ordered to consult on the matter.

— Ifthe emperor issued an order that the ministers consult on the matter, then the original Oirat script diplomatica
and its Manchu translation, as well as what the ministers concluded, were written down on additional paper,
and those were delivered to the Mongolian Section, where those documents were stored together. There, the
collector writes down the note of the process on additional paper, including to whom, when, and where this
diplomatica was delivered, etc.

— When it is time to create a diplomatica response, the ministers consult on the matter and come up with the first
draft.

— The first draft will be introduced to the emperor, and if there are no further amendments, the final draft will go
to translation.

— The ministers check the translation, and if it is accurate, then it is written down officially with stamps.

— After giving the official diplomatica Dziiiingar envoy, the last draft of it was delivered to the Mongolian
Section, where the collector writes down the note of the process, including who discussed the matter, who
translated, who reviewed it, when it was presented to the emperor, who handed over the envoy, when it was
delivered, and who collected it etc.

Those pieces of information shed light on a neglected aspect of the process of creating the Manchu diplomatica,
including the experience of those involved and the considerations they took into account when creating the
correspondence documents.
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Foreign Plans and Interests in Gold Mining
in the Late 19th and Early 20th Century (Khalkha) Mongolia in Some Manchu Documents

ERDENETUYA, Urtnast Germany

The paper examines several issues related to gold mining in the territory of Mongolia in the late 19" and early 20™
centuries, based on the following and further Manchu-language documents kept in the General Authority for Archives
of Mongolia:
“A matter to be handed over to four places, including the offices of the alliance leaders of two subordinate
aimags, delivered by the office of the military governor Kun' concerning the appointment and dispatch of gold
mine officials responsible for coordinating with the alliance leaders of the two eastern aimags and the chiefs
of subordinate banners, dividing them into groups, and sending them for inspection” written in the third month
of the 26" year of the Badarangga doro (1900);?

— Mining rules and regulations consisting of six paragraphs, written in the eleventh month of the 32" year of the
Badarangga doro, concerning the opening of gold mines, preventing (local) people from opening mines in
various locations of the two khanates, registering gold deposits, collecting taxes, appointing administrative
officials to the gold industry to guard gold storage facilities, and other related matters;?

— Yang Pung’s letter on issues of inspecting the gold mining house in Khiiree and drawing up a precise list of
regulations for collecting profit taxes;*

Manchu archival documents demonstrate that the Qing administration dispatched its representatives to (Outer)
Mongolia to collect information on topography, mineral resources, roads, and relay stations. They also show that
Western gold prospectors attempted to open gold mines in Mongolian territory. In addition, Russian and Chinese gold
panners were illegally searching for in specific locations.

Greater interests in gold by foreign powers and the Manchu Qing are explained by the political, economic, and
social circumstances of the period. In World history the period between 1870 and 1914 is called New Imperialism
period, since Western European powers, the United States, Russia, and Japan competed to acquire overseas territories,
gain control over subject populations, and exploit mineral resources. Several countries adopted the gold standard:
Germany in 1872, Japan in 1897, and Russia in 1897. As a result, global demand for gold increased.

At that time, Mongolia was little known to the outside world, and the Qing dynasty, which ruled Mongolian
territory, was undergoing political and economic coercion from Western powers. After the defeat of the Boxers,
foreign powers forced the Qing to submit to a punitive settlement that included a huge indemnity? to be paid to foreign
nations.

In 1901, the Qing administration issued the New Policy reforms to overcome these difficulties and repay its debts
by exploiting the mineral resources of its “pacified” territories or “outer provinces.” In this sense, both the politically
weakened Qing and the economically underdeveloped Khalkha Mongolia became participants in the “imperialist
game,” through which Western powers sought to expand their territories and accumulate wealth.

The Significance of a Poem by the Qianlong Emperor

FORET, Philippe C. Department of Social Sciences, University of Basel, Switzerland

Abstract: I wish to present “Meihua se bu yao”, which is a short poem that the Qianlong emperor wrote in 1746(?).
Qianlong composed that poem in Chengde, and his verses were first painted on teacups. The poem was added as a
postface to the much longer Ode to Mukden / Yu zhi Sheng-jing fu / Han-i araha Mukden-i fu bithe, which was first
published in Chinese and Manchu in 1743. Scholars have discussed the Ode to Mukden without paying attention to
the poem, to the relationship between poem and ode, and to the impact the two texts had in Paris when they both
become available in French in 1770. My presentation will situate the poem within its historical context in order to
provide cultural insights on the Manchu emperor's definitions of sustainability, innovation, and transformation. By
detailing the French reactions to Qianlong’s texts, we may better understand the relevance and significance of a
Manchu invitation to move from knowledge to action.

1 Kunxiu — the Military Governor of Uliastai.

2 First block: CN 7084, Manchu sub-fund, the archive of Mongolian History in the General Authority for Archives in Ulaanbaatar.
3 CN 7385

4 CN 7707

5 $333 million - 980 million taels over a 39-year period
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One Ear Triple Clamped: Visual and Textual Evidence for
the Changing Practice of Manchu Women’s Triple Earrings

FU Yingbai School of Oriental and African Studies, University of London, United Kingdom

The practice of Manchu women wearing three earrings in each ear is now widely recognised as a distinctive marker
of Manchu ethnic identity, reinforced by its regulation in official dress codes and imperial edicts. Modern scholarship
typically cites Chinese-language textual records, especially a single imperial edict by the Qianlong emperor (1711-
1799, r. 1736-1795) in 1775 reprimanding bannerwomen who appeared with only one earring during a palace-maid
selection. Yet the key concepts and practices associated with ‘one ear triple clamped’ (vi‘er sangian — H-=§H) have
often been conflated and misinterpreted. The crucial Manchu dress marker of multiple ear-piercings is frequently
confused with the practice of wearing three earrings, and the consistency with which the so-called ‘triple earring’ rule
was observed across the Qing (1644—1911) remains largely unexamined.

This paper begins with a comparative reading of what is likely the original 1775 Manchulanguage edict and its
later citation in the often-quoted official Chinese source. Juxtaposing these versions clarifies the nature of the
transgression and interrogates how later Chineselanguage renderings shaped modern understandings of the ‘old
Manchu Way’, from bodily modification to the wearing of accessories. The paper then turns to visual evidence—from
eighteenth-century court portraits to late Qing and Republican representations of imperial women—to trace how the
practice was depicted, adapted, or abandoned in different contexts.

Preliminary findings suggest that the triple-earring custom was neither static nor uniformly enforced. The 1775
edict hints at even older practices involving more than three earrings, though such a reference was omitted in later
Chinese renditions and finds no corroboration in surviving court portraits. Visual materials further reveal a pivotal
shift in the representation of earrings in portraits produced during the Xianfeng (1831-1861, r. 1850—1861) reign,
underscoring significant changes over time and extending into the post-imperial period.

By combining close textual analysis with visual and material evidence, this study argues for moving beyond text-
centred approaches to Manchu history. It demonstrates how interdisciplinary methods can illuminate the evolving
relationship between bodily adornment, ethnic identity, and imperial authority.

The System of Naming and Describing Horses in the Mongolic Languages:
Linguistic and Cultural Interactions in the Altaic World and Beyond

GOMBKOTO Bence SZTE Klebelsberg Library and Archive, Hungary

This presentation examines the system of naming and describing horses in the Mongolic languages within the broader
context of linguistic and cultural interactions across the Altaic world and beyond. The ancestors of both Turkic and
Mongolic peoples pursued nomadic lifeways centered on large-scale animal husbandry, in which the horse constituted
a fundamental economic, social, and symbolic resource. Consequently, the horse emerged as a central element of
Eurasian nomadic thought and cultural practice, reflected in the development of an exceptionally rich and nuanced
equestrian vocabulary. While Mongolian equestrian culture was significantly shaped by earlier Turkic linguistic and
cultural influences, the period of Mongol hegemony marked a decisive shift in the direction of influence. From the
thirteenth century onward, Mongolic horse-related terminology spread widely, extending beyond the Altaic linguistic
sphere. The presentation proposes a multi-criteria classification of Mongolic horse terminology—considering factors
such as age, sex, color, physical characteristics, temperament, and function—and analyzes how these categories reflect
broader Mongolic conceptualizations of animals and the natural world. It further explores the diffusion of this
vocabulary and its impact on the equestrian lexicon of neighboring peoples, contributing to a deeper understanding of
language contact, cultural transmission, and the symbolic centrality of the horse in Inner Asian societies.

Manju kele ba sibege kelen-ii nokiicel iiile iige dayaburi-yin qari¢ayulul

GUI Fang School of Mongolian Studies, Inner Mongolia University, China

See the abstract on page 23.
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YuH yJIChIH YEMITH MAHK-MOHI0JI XOC X3JIT OPAHBI 1YYHbI YTHHH
3X OMYTHIH XapbIYYJAJIT 02 X3J1 IHHKIIIUIH OHIJIOT

HA STWURISIGALA Department of Mongolian Language and Literature,
National University of Mongolia, Mongolia / China

UYuH yICBIH YeI MaHX-MOHTOJI XOC XJ133p OMYHI/IC3H apBUH Oasiar CypBaJDK XarajlariaH YIICIHUH JOTOp OpIHBI
IYyHYYZA Hb TyXallH YEHHH X371 ONYUT, COENBIH XapHilaH HeJIeeIUINIT CyaIax dyXall X3pariasra3xyyH oongor. Tyc
CyJalraa Hb 3Ar33p AYYHbI TYYX3H SH3 OypuilH XyBunbapyy, ananrysa “Anran 6uumsin” (Y64 4%) 60101 “DBXmMan
mBTp” (1 5% & BE ) 35por ron cypBamKyyIbIr CHCTEMTIHIIIP XaphIlyyJaH Cyulaxaj quriyK OaiHa.

Tyc unTrang 193pX 3X OMUTYYIUHT HapuHBWIAH XapbIyyJICHBI YHACSH I33p UMH YIICHIH YEeHitH MaHK-MOHTOJI XOC
X3JIT OpAHBI AyYHYYIBIH YTHHH COHTOIT, 6TYYJIO3pHIH OYTAI, YpaH AYPCIIAI 33p3r OpUyYJITbIH apra 6apuia 60noH
X3J1 MIAHKIDIINIH OHIIOTHHAT aBY y33X 00HO. DHA Hb UWH YICHIH YeHIH MaH)XK-MOHTOJI XAJIHUH Xapwiaa, OpIaHbI
OpYYYITHIH 3YH TOTTJIBIH TajlaapX OMITONTHIT TYH3THHPYYISX TOAWNTYH, MaH)X CyIUTajblH CYpBaDK OWMUYTHHAH

CcyaajaraaH[ anxaard XoC X3JIT X3p3ridrAdXYYHA CYYypHUICaH AYH IIWHXUIITID 00K HagHa I'oK Y39K OaiiHa.

Imperial Diplomacy in the Manchu-Jungar—Russian Power Triangle:
Reconsidering the Treaty of Nerchinsk in Light of Russian Archival Documents

KALAN, Ekrem Department of History, Akdeniz University, Tiirkiye

Russia’s eastward expansion was profoundly shaped by security imperatives and a historical memory rooted in the
Mongol domination of the Rus’ principalities during the thirteenth century. Following the fragmentation of the Golden
Horde, this trajectory evolved into a systematic expansionist process from the sixteenth century onward. By the
seventeenth century, resistance from formidable nomadic polities to the south redirected the Russian advance toward
northern and eastern Siberia, utilizing major river systems. While this strategy facilitated rapid territorial gains, the
arrival of Russian forces at Lake Baikal and the Amur Basin introduced a fundamentally different geopolitical
landscape—one dominated by the Qing Empire, a highly centralized and sophisticated imperial power.

From the 1640s, the establishment of Russian settlements and fortifications along the Amur River signaled that
the region was effectively falling under the Russian sphere of influence. The construction of Albazin and Nerchinsk
underscored Moscow’s strategic intent to secure a permanent foothold. However, the Qing authorities perceived the
Amur region as a vital buffer zone, particularly as local populations, such as the Dagur, were caught in a dual-tribute
system (paying tribute to both Russian and Qing authorities). Manchu military campaigns against Albazin in 1652 and
1658 constituted the first direct armed confrontations between the two empires, highlighting the inherent instability
of this contested frontier.

Economic ambitions were equally pivotal. The drive to establish direct commercial ties with China was fueled by
European narratives of Chinese opulence, intelligence from Mongol intermediaries, and Jesuit reports. Nevertheless,
the frontier's balance of power was dictated not merely by Russo—Qing relations, but also by the rise of the Khalkha
Mongols and, more critically, the Dzungar Khanate. Under Galdan Boshugtu Khan, Dzungar incursions into Khalkha
territories presented the Qing Empire with a dual strategic threat. The confluence of Russian fortification in
Transbaikalia and Dzungar military hegemony across Central Asia compelled the Kangxi Emperor to adopt a
pragmatic diplomatic stance. Consequently, neutralizing the prospect of a Russo—Dzungar alliance became a primary
strategic objective, necessitating a swift delimitation of borders with Russia.

The 1689 Nerchinsk negotiations, therefore, were the product of a complex triangular power dynamic rather than
a bilateral dispute. Distinguished as the first treaty concluded based on formal equality between the two empires, the
process was characterized by its multilingual and multifaceted nature. Facilitated by Jesuit mediation, Latin was
employed as the diplomatic lingua franca, with Manchu and Latin texts accorded equal legal status. The Treaty of
Nerchinsk (August 28, 1689) delineated the frontier along the Argun and Gorbitsa rivers, mandating the dismantling
of Albazin and the Russian evacuation of the Amur basin. In return, the treaty formalized Russia’s prerogative to
conduct official trade with the Qing Empire. By leveraging Russian archival materials from Siberian and diplomatic
administrations, this paper re-evaluates the treaty as a cornerstone of imperial diplomacy within the Manchu—
Dzungar—Russian power triangle.
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The Characters of Manchu Emperors in Oriental Literature and Culture —
Focusing on the Case of Kangxi Emperor or Enkh-Amgalan Khaan

KHISHIGSUKH, Byambasuren = Department of Literary and Art Studies, National University of Mongolia, Mongolia
RizA, Baibagil Department of Literary and Art Studies, National University of Mongolia, Mongolia

The Manchu people once ruled over the southern regions, established dominance over their lands, and maintained a
reign lasting 296 years. The historical trajectory of successive Manchu emperors, beginning with Nurhaci, the founder
of the Manchu state, has been recorded in historical documents. The flourishing years of the Manchu state during the
Ming and Qing dynasties coincided with the reign of Aisin Gioro Xuanye , also known in Manchu as Hiowan yei, the
Kangxi Emperor (5 E8) or Enkh-Amgalan Khaan (Dux-Awmranan). The Manchu term (“Elhe taifin”) also conveys the
meaning of “peace and tranquility”.

The 61-year reign of the Manchu Enkh-Amgalan (®% wewm) Khaan marked the period of revival for the Qing
Empire. Numerous historical records and artistic works—based on these records and depicting the era’s interactions,
conflicts, and relations with neighboring and other countries—have been produced in the form of stage and screen
adaptations.

This study aims to examine certain works related to the Manchu people in Mongolian, Korean, and Chinese
literature and culture. The discussion will be structured as follows: First, factual records from various sources; second,
characters and portrayals in literary works; third, screen adaptations; and fourth, artifacts preserved in museums.

In Mongolia, a vast collection of accounts andarchival documents from the Manchu period is preserved in the
holdings of the National Archives of Mongolia.

Additionally, letters from Enkh-Amgalan Khaan, published in South Korea, have now been translated into
Mongolian and made accessible to readers and researchers. Policy documents, edicts, treaties, and negotiation records
from the era of Enkh-Amgalan Khaan, particularly during the Qing dynasty, are preserved in the archival collections
of the People’s Republic of China and have been passed down through generations.

In Mongolia and the People’s Republic of China, the development of 20th-century literature saw relatively few
historical narratives and historical fiction novels. In Mongolia, works such as the historical narratives and stories
"Princess," "Lady Anu," and "The Letter That Revealed the Secret" by writer Byambyn Rinchin, as well as novels
like "Heart’s Fury" (1983) and "Mist and Fog" (1988) by Jambyn Piirev, "Galdan Boshgot" (1994) and "Amarsanaa"
(1984, 2009) by Dambyn Tsembel, represent historical fiction. In the People’s Republic of China, writer Er Yuehe’s
historical novel "The Great Kangxi Emperor" (1988) was published. In terms of translated works, classics such as Shi
Nai’an’s "Water Margin" (also known as "Outlaws of the Marsh") and Cao Xueqin’s "Dream of the Red Chamber"
were translated into Mongolian from Manchu and introduced to Mongolian readers. The television series "Kangxi
Dynasty" (2001), a romantic historical drama, also gained widespread popularity.

Shenyang (% 10), also known as Mukden, in Liaoning Province of the People’s Republic of China, was the ancient
capital of the Manchu people. Today, the city houses the Imperial Palace of the Manchu emperors, and Hall IV of the
National Museum is exclusively dedicated to rare and precious artifacts from the Ming and Qing dynasties. Among
the four main sections mentioned above, special emphasis will be placed on discussing the historical and artistic
portrayal of Enkh-Amgalan Khaan.

JlopHO 1aXHHBI YTra, COEJ 1aXb MAHKUITH XaaAbIH AYP
(Kancu Oyroy DHX-aMrajian XaaHbl JYPHIH JKMIII3H 139p)

KHISHIGSUKH, Byambasuren  Department of Literary and Art Studies, National University of Mongolia, Mongolia
RizA, Baibagil Department of Literary and Art Studies, National University of Mongolia, Mongolia

HoaraH mart HaHXHax YHIICTHHHIT 3pXIIdIK, Ta3ap OPOHA Hb 333H CYYK, 296 KW OpIIMH TOTTHOCOH YHJIPCTIH 00
Manx YHASCT3H 10M. MamxuiH TepT yiucelr yHIdcI rd Hypxanaac 3xTai MaHXuiiH ye yeuiH XaaJblH 3aMHal
CYPBDK OMYUIT TAMIBIIBTARH YIICOH OaifHa. MuH OosioH YMH rypHUH YeMiH MaHXUiH TepT YJICBIH IPIRIIIH
XOTKCOH OH KUYy 6011 AlicuHrupuo osruiin Desp 3acary (1638—1661)-uiin xeBryyn Aiicunruopo Hloanbe (5T
AR - 2 Jd) Manok: Hiowan yei (b ) Kancu(FfEER) 6ytoy Dux-Amranan (D71x5 Taiidun # i)

MamxuitH DHX-AMranat (Wh o) xaan 61 KU1 TOpUHH SpXUAT Oapbx Oalican nar xyramaa Yus rypaniit Capran
MaHJUIBIH OH JKHITYYZ 0aika3. Xepl 335praina O0JIOH 3apuM OpOHTOH X0i1000 XapuiaaTaid, 36pUril TIMIRITIN
OalicaH TYYXUMIH Lar yeuidH Tyxail 6apuMrat OyTI0J1, TOATIIP A33P TYITYypJlacaH Tai3, I3IIIIIUNHH ypllaruitH 0yTaan
LOOHTYi1 rapcaH OaiiHa.

Bun s> ynaan MOHIOJI, COJIOHTOC, HAHXHAbIH YTra, CO&J 1aXb MaH)X YHIDCTIHTIH X000 10X 3apuM Oy T HitH
Tajlaap cynajiraa XUUXuHr 3opbcoH OosHO. Harmyrasprt: 3apum cypBamk naxs Gapumt, Xo&payraapt: XyypHIJ
30XHON Haxb Oyp, Aypcidn, ['ypaBayraapr: donrouuitH ypnaruitn Oyraaus, JepeBayraspt: Mysein ypuanzg
xaJranaraax Oairaa GapuMTyy/ 33par 133p OryyJsx OOHO.
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Mowron Yncan, YiceiH ApxubsiH Epenxuit ["aspein can xemperT xaarajarjnax Oaliraa MamkuiiH yeuidH aaHc,
9BXMDJI 0apUMT YIIMXK OaiiHa.

MeH DHx-AMranaH xaaHsl 3axutyyq CosioHroc Yicaj X3BI3TACIH Hb 3AYII3 MOHTOJ X3JIHIY OpdyyJargax
YHIIWTY, CyIulaaqynaj XypcoH oM. DHX-AMrajlaH XaaHbl YeWiH sulaHrysa UuWHTHIH TepuilH YeWiH O0UIOrbIH
Onuryyn, 0oapon 3apiaMryys Iapad, X3aaimpdpuitH Oapumt Omuur BHXAYVY-bIH naHc 3BXMAIMHH CaH XeMperT
XaJranaraax, yJaaMmKiarial upcaH OaitHa.

Mouron Yne, BHXAY -1 XX 3yyHbl ypaH 30XHOJBIH X6 KU TYYX9H TyYpbh, TYYX3H YpaH CaiiXHbl pOMaH 106H
Oaitna. Monron Yicax 3oxuomd bsmObiH Penunnuii “T'yHx”, “Any xaran”, “Hyyupir 3anpyyncan 3axua” TYYX3H
Tyypsb, eryyjunr, XKamosH [Iypasuitn “3ypxuuil xwmn” (1983), “Manan Oynan” (1988), damObH L{>mOamuitn
“T'anman 6omrot” (1994), “Amapcanaa” (1984, 2009), poman, BHXA VYicaz 3oxuomd Dp KOxe-ruitH « 9HX-AMranaHn
UX XaaH» TYYXdH poMat /1988/, opuyynrsiH 30xuonbiH XyBb [ Hait Aub(Shi Nai’an)-uit “CyH ynceiH XYHTIH
yynbia 6uaur”, (Iyit Xy mactup)/, Iao Cios umHb-Huii “Yiaan acpsin 3yyn” (ZL#54) 39par conronor poMansir
MaHX X3J193p IaMXKyyJDK Op4yyJIaH MOHTOJIBIH YHIIUIYJa ] XYPracoH OaiiHa.

“OHX-AMranaHruiz Tep” oyoH aHrut KMHO (2001) ySHTBIH TYYX2H JpaMbIH OYT33JI TYC TYC OJHBI XYPT33J1 00JICOH
IOM.

BHXAVYncein JIsonun myxuitn Ismkun (B 50) 6yroy IIsHbaH XoM33X MyrIsH XoT MaHKUHH 3pTHUIH HUCION
Oaiican Oeree 31yrad Tyc X0ToA MaHKXUitH XaaHbl OPJIOH, YHIICHUN My3eiH [V 19X TaHXUM Hb T3P YHIr33p3d MuH,
UuH TypHHUI YEHHH XOBOP HAHAMH Y3MAPI33p JIAIJIAMACIH Oaiinar. [[33pX MOpBOH YHACIH X3CI33C OHITOWIOH DHX-
AMraJaH XaaHbl TYYX9H OOJIOH, YpJIaruiiH AYPUIH TyXal] eryyiH?.

Shumur Clan of the Sibe People, Family Documents Collected by Jerzy Tulisow —
Depiction of a Manchu-type Family Tree ‘durugan’
with an Introduction of a Special Legal Act of the Clan

KRAJNIK, Kamil University of Warsaw, Poland

The organization of a clan played a major role in the lives of Manchu people and served as a basis for the social
organization of the Tungusic peoples. Among them, it was the Manchus and the Sibe people that have developed the
most complex clan organization and who wrote down all of the inner-clan connections in the form of a family tree
(called durugan in Manchu and jia pu in Chinese).

The main goal of the presentation will be to show a yet unseen and unpublished ‘durugan’ of the Sibe people’s
Shumur clan, along with its translation from Manchu to English. It will contain an additional legal act titled The Inner
Law of the Shumur Clan. During the presentation the most significant and distinctive traits of this act will be
underlined, as well as what the regulations contained within may tell researchers about the social structure of the Sibe
and Manchu peoples.

The durugan has been written down in the Manchu language on a thin piece of paper of Chinese origin, and has
been so by the hand of Mr. Su Deshan in March of 1989 in Gulja (Ili District in Xinjiang Autonomous Region of
People’s Republic of China). In the Social Organizations of the Manchus, Shirokogorow stated that an original
document of this kind cannot be shown to, as he named it, a ‘non-clan person’. Therefore, we can only study the copy.

The durugan consists of two documents. One is a large piece of paper depicting a family tree of the Sibe-Shumur
clan. The other, on a smaller piece of paper, is an add-on containing the names of close relatives of the copyist (his
wife and children). The Inner Law of the Shumur Clan, on the other hand, consists of 4 pages and is a rare example of
the Sibe and Manchu people’s family law act. It depicts the complex structure of the Manchu clan, relations between
its members based on their age and sex, as well as the clan’s exogamous character.

The Old Turkic Lexical Heritage in Classical Manchu

KRAKER, Merlin Johannes Gutenberg University of Mainz, Germany

The Koktiirk and Old Uyghur steppe empires are set apart from their predecessors of regional nomadic dynasties in
successfully establishing an idiom of their own as a written language, which could take over at least some of the
administrative, representative, diplomatic and religious functions formerly almost exclusively fulfilled by Sogdian
and Classical Chinese. Especially the Uyghurs created, through their prolific translation efforts and the adaption of
the already widely spread Sogdian script to the requirements of their language, the basis for an eastern imperial ‘Altaic’
literary tradition that successively manifested itself in the emergence of Khitan, Jurchen, Written Mongolian, Oirat
and finally Manchu. Although the last is historically separated from Old Uyghur by more than two centuries, the
indirect lexical impact of the latter, especially in the semantic spheres of religion, philosophy, imperial administration
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and literary culture, is still substantial. This fact might be obscured at first sight, since the Turkic elements entered
Manchu by passing through several different paths of transmission, thereby changing due to the specific phonotactic
and orthographic requirements of the respective spoken and written forms of the intermediary languages.

The present work aims to provide some exemplary insight into these complex cases of lexical transmission based
on the in-depth analysis of a selection of central terms/lexemes (e.g. amsun, baksi, bithe, dansuk, elcin, erdemu,
nomun, hese, temgetu, ula) contiguous over the course of time in the languages above. This comprises the (partial)
reconstruction of likely loaning paths/chains as well as the semantic development of the individual lexemes.

Since so far no satisfactorily comprehensive etymological dictionary of Written Manchu has been compiled and
our knowledge of Khitan and Jurchen has increased considerably in the last decades, [ understand it as a further venture
towards a more systematic diachronic lexicography of the continuum of the Altaic literary languages as well as an
inspiration to further interdisciplinary study of its complex sociolinguistic and historico-cultural background.

Lhasa in Beijing: The Fascination with Tibetan Medicine
in Early Eighteenth Century Qing China

LAAMANN, Lars Peter School of Oriental and African Studies, University of London, United Kingdom

The alliance between the Manchu court, the Manchu—Mongolian banner society and the Qing state structures in
general with the Lamaist authorities in Tibet has been examined thoroughly. In many ways, the support of Tibet was
indispensable for the Qing as a functioning empire. Equally, the attraction to Tibetan Buddhism within the leading
strata of the Qing has been elucidated from a number of angles. However, was this “Lamaist call” sufficiently potent
to explain the popularity of Tibetan medicine within the empire?

The present paper investigates the popularity of Tibetan medical practices at and beyond the Kangxi-Yongzheng
court, as well as the commercial contacts which existed between the centres of Qing authority and the Tibetan regions.
In particular the documents written in Manchu are of interest, since they convey the restricted, sometimes private,
nature of the correspondence between Beijing and lamas and officials in Lhasa, Amdo and also the Kham region. The
paper is also based on the travel account of TuliSen, who travelled across the north-western Qing empire into the
Russian parts of northern Asia, all the way to the Torghut Mongols who had settled beyond the Ural Mountains. The
repeated emphasis on Tibet in the journal Lakcaha jecen de takvraha babe ejehe bithe {218$%) is remarkable and
we shall be taking a closer, analytical look at those passages where the precious goods in the land of the Dalai Lama
are referred to. The journey of TuliSen to the Torghut has to be read in the context of imperial consolidation, taking
place in the aftermath of the Three Feudatories warfare (1670s—80s). The Torghut (Kalmyk) belonged to the Oirat
confederation at the western end of the Mongolian sphere, at the point where Russia was beginning to make its claims
felt over the region and was actively courting the Torghut. Though remote from the heartland of the Qing empire, the
fact that Mongols were becoming part of the expanding Tsarist empire caused sufficient concern to send TuliSen, an
trusted member of the Manchu elite, to the Torghut.

To the Yongzheng emperor, the establishment of closer ties with the authorities in Tibet may also have seemed to
constitute a cultural antidote to the ongoing Sinification of the Manchu banners. We know that he encouraged the
Manchu youth to study the language of their (Jurchen) ancestors, but he also adopted a defensive attitude against
influences deemed “unhealthy” for his fellow Manchus, such as Christianity, popular Buddhism, but also excessive
indulgence in Chinese literati culture and the smoking of tobacco with opium. In other words, the «Harmonious &
Upright Emperor» Hiiwaliyasun Tob hiiwangdi, the Yongzheng emperor % IE#7, intended to create a purer and more
indigenous Manchu nature in the very core of banner society. For this purpose, he also relied on closer cultural and
medical ties with Tibet. This extended to his own home, the Yonghe Gong %1% palace, which contained a well-
stocked Tibetan pharmacy, complete with literature in the languages of the Qing state: Chinese, Tibetan, Manchu and
Mongolian.

Dress Insignia in the 13th—14th Centuries: Ethnographic Evidence
from the Jami' al-Tawarikh and Its Implications for Qing Court Dress

LEE Hojung Institute for Mongolian Studies, Dankook University, Korea

This study examines dress insignia depicted in the illustrations of the Jami ‘ al-Tawarikh, with the aim of
analyzing their types, formal characteristics, and ethnographic features in the 13th—14th centuries within the broader
context of the Mongol Empire. A total of seventy illustrations from the second volume of the manuscript, held in the
Edinburgh University Library, were selected as the primary corpus for analysis. The insignia were systematically
examined according to the social status, roles, and cultural affiliations of the depicted figures, with particular attention
to their placement on the body, formal structure, and visual modes of representation. The analysis identifies distinct
categories of dress insignia, including tiraz bands and rank badges, which functioned as visible markers of hierarchy
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and identity. These insignia are shown to be differentiated not only by social rank but also by cultural background,
reflecting a complex visual system of classification. The findings demonstrate that the illustrations embody a dual
system of dress within the Mongol Empire, in which Mongolian and West Asian (Islamic) traditions coexisted while
remaining visually distinguishable through specific insignia forms and conventions. By conceptualizing dress insignia
as integral components of material culture and visual communication, this study argues that dress operated beyond
mere clothing to function as a structured medium of social and political ordering. In particular, it suggests that, during
the Mongol imperial period, insignia played a crucial role in articulating imperial authority, regulating hierarchy, and
expressing ethnographic distinctions within a transcultural imperial framework. Furthermore, it situates these findings
within a broader historical continuum, suggesting that such systems of visual insignia provided an important
framework for later developments in Qing (Manchu) court dress, where the regulation and codification of hierarchical
markers became more formalized.

Translating Authority — Louis Antoine de Poirot’s Manchu Bible and Missionary Strategy

Liu Chengcheng Faculty of Divinity, University of Cambridge, United Kingdom

This paper reconsiders the significance of the Manchu language at the turn of the nineteenth century Beijing mission
through the work of Louis Antoine de Poirot, SJ (1734—1813), who produced the most substantial biblical translation
and commentary into Manchu. Although the period is often presented as one of linguistic decline and institutional
contraction, missionary evidence suggests that Manchu remained an active medium of imperial communication and a
crucial channel for negotiating access to the Qing court. For missionaries operating in Beijing, proficiency in Manchu
was not merely a scholarly accomplishment but a practical resource that shaped exchanges with officials and
determined how Christian communities were represented to the imperial state.

Poirot’s translation project must be understood within this multilingual landscape. Rather than being a peripheral
academic pursuit, his commitment in Manchu emerged as a response to uncertain conditions created by shifting
ecclesiastical authority and the diminishing institutional presence of the Society of Jesus after its suppression in 1773.
Translation offered a durable means of communication across linguistic and jurisdictional boundaries. By rendering
Scripture into the language associated with imperial administration, Poirot fashioned a form of religious authority that
operated independently of stable institutional structures.

The paper argues that language functioned as a subtle yet resilient mode of missionary engagement during a
moment of political and ecclesiastical disruption. Through the medium of Manchu, pastoral care, doctrinal instruction,
and diplomatic interaction could continue even when other avenues narrowed. Situating Poirot’s work within this
broader context challenges narratives of decline, demonstrating instead that Manchu served as a strategic and enduring
resource through which missionaries sustained religious identity, conveyed doctrine, and navigated a multilingual
empire.

MOHT0JILIH XOH XWJI, XapyyJbIH TajJaapx MAaHKUIH XaaHbl 3apuM 3apJjur

LUVSANDORJ, Davgasumiya School of Social Sciences and Humanities,

Mongolian National University of Education, Mongolia

Manx Yun yic 1691 oun Xamx Monroasir naryysicHaap 3yyHrap yic, OpOoCBIH 333HT TYPIHTIH IIyyA XHII 3airax
60110B. XanxbrH [angan Tycnarduifa “OpAsHUH 3pux”’-uiH M3A33T33p 1697 0HBI Yer Xanxyya HyTarraa 0ynax upix,
Manx Hap Xanx-3yYHrapblH XWJI39p Xapyys Cyydrax narmayysican OaitHa. Xapud 1727 onn Mamxk YuH, OpocsiH
939HT TYPHHUH XUJI TOTTOOX Byyp TOJIBIH I3p33r33p X0€p Tall X3JIX33 HUWICIH ra3pyyaal 0BOO TIMIAT OOCTOX, Xapyyl
CyyJIraxi3. YJIChIH XU, XUIUWH XapyyJ dyyxai TyJ1 Manx UuH yJchIH 3yranc MOHTOIBIH XON XUIT, XapyyJa UX39X3H
aHxaapu OaiicaH Hb XaaHJ ©preCeH ailITraj, XaaHbl 3apiuraac Tomopxod Oosmor. Mamx UWH YJICHIH yeWHH
MOHTOJIBIH X0 XU JAaryyx cymaH, rap xapyyusir Dux-Awmranad (Elhe taifin), Haiipant teB (Hlwaliyasun tob),
Trarpuita T91r3c3H (Abqai wehiyehe) xaansiH yen OaWryyiDK, MIMHIYWDK, Oadpurmi, OyTdI OYpaIadXyYHHIT
©OPUYMJIICOH TYJI THAHUI 3apJIuT XU Xsi3raap, XapyyJsblH TYYXHHT TOAPYYJIaxaj royi 3X cypBajbk 00k Oaiina.

Xun xs3raap, XapyyJblH Tanaap Oyynracan MaHXUIWH XaaHbl 3apUM 3apiuraac oHios0od, 1736 onsl ToHTIpHiiH
TATIICOH XaaHbl 3apIUTT XAIXbIH XWIHHH XapyyJIbIT X3pX3H 30XHUOH Oairyynaxeir “..qarun tebure de garun tome
hiya bayarai dorgici, emte sonjofi cohotoi qadalabuki, jai qalgai duin aiman-i dorgici, sain mutere taiji be emte
sonjofi aisilame icihinabuki, taijisa de biyadari bure bele be qooli songqoi buki, cooha be ninggun biya emgeri
halabuki, galqai booi qarun be gemu fe qooli songqoi obuki. garun tome emte janggin, orita cooha obufi, wargi ilan
aiman-¢i niru bodume tucibuki.”® (..xapyyn cyyneaxad xapyyn mymam xua H#cupad OOmMpooc HIHC2IIO COH20H

6 3yYHrapblH ra3pbir TOBIIUTIOH TOITOOCOH OOAIOrBIH OHuur. OMHO 30x10, 41-p m1oBTIp. Ppaniy yiaceH YHAICHUAI HOMBIH CAHTHIH LIAXHUM
HOMBIH caH “Gallica”
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myceaunan 3axupyyiacyeau. bac Xanxvin 00peon aiimeuiin 00mpooc cailn 4adax maudcuile HIHCeII0 COH2OHC MYCIAH
wumeyyacyesu. Taioc napm cap Oyp e2ox amyye Xyyiab écoop eecyesi. Lppeutie 3ypeaan cap HIoHmM XALYyacyeail.
Xanxvin eoputin xapyyavle yom Xyyyur Xyyib €coop 6oncocyzail. Xapyyn mymam HIHC2II0 3aH2U, XOPUOO Y3P3e
bonzyynoc, bapyyH 2ypean aiimeaac cym 6000xc eapeyyicyeatl) TIK 3aaar.

MOHrOJIBIH XOHA XHJiI, XapyyJblH X0n0oraonrtod MaHKuiH XaaJblH 3apJIUruir aryynraap Hb 1. Xui xsi3raap
TOTTOOX, XapyyJI CyyJIrax, eepuJioH 30XHOH Oairyynax Tyxai, 2. [llarnan, muitranuita Tyxai, 3. XunuiiH Xy naniaa,
raanb, Xyjarai, Oycaa acyyJUlblH TyXail I aHTWIaH Y33k 0o0joxoop OaiiHa. DHIXYY MATrainx MoHron YIiceiH
YHI3CHUI TOB apXuB, 3apUM T'a/1aa)l YJIChIH HOMBIH CaH, apXUBT XaJranaraax 0y MOHTOJBIH XOWA XHJI, XapyyJIblH
TanaapX MaHXUHH XaaJblH 3apJIUTHUAr IMUHXWDK, CyJaliraaHbl 3prajiTd/ OpyyJax, XWIMHH XapyyiblH TYYXHHAT
TOJPYYJIaXbIT 30PUB.

The Concept of Ethnicity and the Study of Tungusic Peoples

MESZAROS Csaba Institute of Ethnology, ELTE Research Centre for the Humanities, Hungary

One of the most significant challenges in anthropological research is delineating the boundaries between human
groups. This issue, specifically the extent to which fieldwork data and anthropological conclusions derived from them
are valid, presents considerable epistemological dilemmas. The idea that research should be conducted within a
community or society was a prerequisite for anthropological inquiry. The classics of anthropology assumed the general
existence of society and social norms. Consequently, a presumed society and community were not only the subjects
of research but also served as its instruments and vehicles.

One such conceptual tool is the notion of ethnos and ethnicity. Between 1912 and 1918, Sergei Mikhailovich
Shirokogorov conducted extensive fieldwork among the Evenki communities in Siberia and Manchuria. Beyond his
detailed descriptions of social organization, he aimed to comprehend the frameworks and boundaries of the social
lives of the Evenki communities he studied. In contrast to contemporary anthropological terminology, Shirokogorov
sought a novel framework. His fieldwork experiences suggested that individuals who nomadized together and
identified as a single kin group were not suitable for defining the boundaries of sociality. He viewed the ethnos as a
dynamic, “biosocial” organism that must constantly adapt its culture and biological structure to maintain equilibrium
within a changing environment. Ultimately, he posited that the ethnos was a “unit of survival” that ensured the
preservation and evolution of its members through a cohesive, self-regulating social system. According to his
argument, it was rather the mental dispositions of a loose network of groups that adapted to a larger territory that
established the framework for the group's continuity.

The emergence of a new theoretical framework for describing Evenki communities is unsurprising. The Evenki
groups, dispersed across an extensive territory, present significant opportunities for diverse anthropological
interpretations and conceptual frameworks. This diversity has fertilized research among Evenkis. Building on the
studies of Katalin Uray-Kdéhalmi and my own fieldwork in Eastern Yakutia, I seek to elucidate the theoretical
opportunities that research on peripheral Evenki communities presents within anthropological discourses on social
ontology.

How can the History of Mongolian-Manchu Relations in the 17th-18th Centuries
Be Explained According to the Views of Philosopher Giambattista Vico?

MUNGUNSOR, Otgonbayar University of Finance and Economics, National University of Mongolia, Mongolia

The philosopher Giambattista Vico is often regarded as the founder of the philosophy of history. In the fifth and final
section of his work, The New Science, Vico argues that when a state or nation becomes incapable of overcoming
decline, fragmentation, and moral corruption, there exist three possible remedies for curing such conditions. Notably,
Vico’s conceptualization of three remedies for societal degeneration can be observed in Mongolia's historical
trajectory during the seventeenth and eighteenth centuries.

During the seventeenth and eighteenth centuries, internal divisions weakened the Mongols, leading to increasing
involvement with the Manchu Qing state. Examined through the philosophy of history, this period reflects Vico’s
three possible remedies for societal decline: the emergence of a strong monarchy, submission to a powerful nation, or
decline to the extreme, which prompts renewal before collapse.

These three remedies require further elaboration, and when interpreted in the context of Mongolian history, they
reveal a particularly compelling historical pattern. Giambattista Vico lived in Italy during the seventeenth and
eighteenth centuries—a period coinciding with Mongolia’s decline—yet his philosophical framework appears almost
as if it were formulated through close observation of the Mongolian historical experience. Within Manchu studies, the
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history of relations between the Manchu Qing Empire and Mongolia (including Outer, Inner, and Western Mongolia)
occupies a central and foundational position. This article seeks to examine that historical period through the analytical
perspective of the philosophy of history.

Tyyxuiin ¢unocoduu XKambarrucra Bukor TyyxuitH GpuiaocouifH 31T XOM33H XX Hb Ouid. Buko up IlluHd
HIMHXJIDX yXaaH OyTI2/IMHHX?3 TOICrelMiH TaB Jaxb XJICIIT ajiBaa yJC, YHAICTIH YpyylaH HOPOMTOJ, Xarapai
OyTtpai, €c CypTaxyyHsl suI3pajlaacaa cajbK 4aJaxryi Oairaa TOXHOII0N] SHY OYTrAMIT SMUIdX ypBaH apra 3aMm Ouid
r3coH Oaiinar. HUArMuitH eBUIeIMiAT SMYMIDK 939X IypBaH apra 3aM Oaiinar tyxait puiocoduy XKambarrucra Buko
canan 60arocoH Hb YHIX93p X VII-XVIII 3yyHbI MOHTOIBIH TYYX3HA WIpY OYH Hb @XKUTJIAarAcaH oM. DH) 1ar ye[ 9B
HOAT/IDIITYH MOHTOJIUYYIbIH TYYXUIHH epHen  Manx UKH yiic opoJIosx 9X35IcoH 0eree 1 Xo€p 3yyHBIT JaMHACaH OJIOH
TYYXUIH ©pHOIUUT TYYXuiH (uiocoduitH nmpuamadp xapxk Oomk Oaiina. JKambarrucra Buko ypyyaaH nopoiTox
Oyl HUITMUIT aBpax TypBaH apra 3am OMH I3COH Hb XYUHPXIT MOHApXTal 00JI0X, ©0pC100coe WYY YJIC YHAICTIHI
3axMpariax, ypyysAaH JIOpoiTcoop Oaiiraan €poosiioo XYpoH MOXOXK CYHPIXIICId OMHOXOH LIMHIIP IXIDX IOM.
DArasp rypBaH oM SMUMITIAT WYY JIM3PIHTYH Taindapiaax XaparTai 0eree 1 MOHTOJIBIH TYYXTIH X0JI005K OWITOBOJ
HX3]] COHUPXOJITOH Iyp 3ypar xapargana. Tyyxuita ¢punocoduy XKambarrcura Buko XVII-XVIII 3yyHbI MOHTOITYYY /T
nopoiirox Oaiix yen Mranun ampaapy Oaiican 0eree; MOHTOIUYYABII XaXKyyHaac Hb XxapcaH MiIT J ¢uiocoduacon
Oaitna. Mamx cyanana Mamwk Uns rypan 6a MoHrosbiH Xapuinaasnsl TyyX (Ap, ©OBep, bapyyn Monroux) uyxai Oaiip
CYypb 33119X 0a 9H? YeUiH TYYXHUT TYYXuiiH puocoduiin eHIreec xapaH 3H3 OTyYJIdJI Tycraiaa.

Mamnx, xTa]a X0€p X3.133p xaBcapcaH “CoHrox opuyyJical JIsioxkai Kbl M1 OMIUTr”’-MilH
HAIIH IXMIH TyXaii"

MUNKH-UCHRAL, Enkhtur ~ Department of Mongolian Language and Linguistics, National University of Mongolia
SoyoL, Lundegjantsan Department of Asian Studies, National University of Mongolia, Mongolia

UuH yichH yeuitH MaHx cyraad byruprsn JKarnan XaTagplH COHMOAOT OYT3YYAUIH HAT, OyHIaX 3yyHBI YEHHH
mpT 30xuomd [y Cynmuarniia 3o0xuon “Jlsoxaii kbl u omgur Oyioy JIsoxxalruitH XxadupxanTaidl TIMIRTIN -HHT
MaHX X3JH33 opuyyinK Tep I'panrtuita 28 nyraap ong (1848) xaBiyynaH rapracan 6atimgar. Tapasp “JIsoxait Kbl 1
OW4ur’-33¢ HAUT 126 COIBUUT COHTOH OPUYYIDK 24 JPBTIp OONTOH AMXJIPH Tapraxajl HATSH HACHBI aMblpaniaa
30pHyIical ax’3. Tyc OYyTIIMUIH HAT XYBb, 3ypraaH JIBTPUUT [aHMAHTATYMHIDH XWAAWNHH XamOa jam arcan H.
OpIPHANIT 66pUHH IYTIIyYJITBIH CaH[ Xarak OalicHaa HIPT 3pJIdMT3H, akaaemud L. JlyBcanBaHmaH 03J131I13CoH
OaliCHBIT XOXXHM TYYHHH OXHH XATajd Cyuraad, AokTop, mpodeccop JI. Manamkae MYUC-uitH MoHrom xaim,
XOIIIUHKIINAH TOHXUMUAHH CypBaDK OMUTHMIH caH XeMperT XaHAWBIacaH oM. MaHall cynairaa yr 3ypraaH
JIPBTPUHH CHIBYY 19X MAaHXK, XATa] X0EP XTHUHM OPUyYJITBIH X3B Masr, YTHIH caH, X3J1 HAapyyJrbIH OHIIOT, OHTO
asCBIT XapryyjiaH y39X 3opwirotoi. TuitMdsc cynanraa maanp “CoHroxx opuyyncad JIsoxai kel U OW9ur”’-HHH
OpUyyIraj] X3JIIHHKIIAII, YTTa 30XHOJI, COEIBIH OPUYYITBIH OHOJIBIH YYIH33C aXKUIJIAJIT XUIH, 93X 30XHO0JI O0JIOH MaHX
OpUYYJTBIT XapbIlyyJaH TyC OYTI3IMIH MaHX CyAJIalbIH candap 1axb XU, YTTa 30XH0J, COEN CyAIalblH ad
XOJIOOTIION, YHD IPHMHUT HA3H Xapyysax oM. MHracHa3p Mamxk cyuiaad byrupran XKarmanruitH opuyynrsiH apra
Oapw, OHIUTOTOOP MaMKyyiaH “JIsokait Kbl M OMYHT”’-HIHH HITMH XYBHIOAPHIT MAaHK CY/UTabIH CYypPBaJDK OUYTHITH
CyJalnraaHsl 3praJIT3]] OpyyJlax HITIH ajixaM 00J10X 0aiix X3M33H Haiinax OaitHa.

Pragmatics of Buddhist Teaching: Speech Act Analysis of the Manchu Siirangama Siitra

MUQIER Department of Mongolian and Inner Asian Studies,
ELTE Eo6tvos Lorand University, Hungary / China

This paper examines a didactic dialogue between the Buddha and the disciple Ananda in the Manchu translation of
the Siirarigama Siitra. Taking Speech Act Theory as an analytical framework, it approaches the text from a pragmatic
perspective, focusing on how Buddhist teaching is enacted through language rather than merely transmitted as
doctrinal content. Drawing on the theories of J. L. Austin and John Searle, the study analyzes a sequence of utterances
attributed to the Buddha in this passage. The analysis identifies a structured progression of speech acts, including
expressives, normative assertives, declarative judgments, and directive acts realized through conditional and
interrogative constructions. Special attention is given to Manchu linguistic markers such as hese wasimbume (“to issue
an authoritative utterance”), deontic modal expressions, and universal quantifiers, which encode authority, obligation,
and hierarchical relations within the dialogue. Through this analysis, the paper shows that the Manchu translation does
not simply reproduce the semantic content of the source text, but reconfigures Buddhist instruction as a sequence of
authoritative and pedagogical actions. The Buddha’s speech functions to reshape the disciple’s epistemic stance and
guide the process of doctrinal clarification and practice. By foregrounding the pragmatic dimension of the Manchu
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Sirangama Sitra, the study highlights how Manchu translations articulate the performative structure of Buddhist
discourse.

Cultural Exchange Between Mongolia and North Korea During the Korean War:
Focusing on Dancer Choi Seung-hee’s Visit to Mongolia in 1952

OH Miyoung Institute for Mongolian Studies, Dankook University, Korea

This study aims to examine the significance of cultural exchange between Mongolia and North Korea during the
Korean War through the visit of dancer Choi Seung-hee and the North Korean art troupe to Mongolia in 1952. During
the Japanese colonial period, Choi Seung-hee learned dance in Japan and became a global star. After liberation, she
defected to North Korea and performed in the Soviet Union and Eastern Europe, but the fact that she performed in
Mongolia has not been known until now.

Currently, approximately 200 photographs and two documentary films regarding Choi Seung-hee's visit to
Mongolia are preserved in the Mongolian archives. The official purpose of North Korea dispatching a 72-member art
troupe, led by Choi Seung-hee, to Mongolia in July 1952 was to celebrate the 31st anniversary of the Mongolian
People's Revolution. However, during the Korean War, Mongolia demonstrated deep friendship between the two
nations by providing significant economic support to North Korea, including livestock and food, and by raising 197
North Korean war orphans. Therefore, the dispatch of the North Korean art troupe to Mongolia in 1952 carried
strategic significance, aiming to secure continued support while simultaneously conveying gratitude for economic
assistance.

Choi Seung-hee toured and performed in socialist countries such as the Soviet Union, China, and Eastern Europe,
Mongolia in 1952 was the only country where she was dispatched independently. In this respect, the cultural exchange
between Mongolia and North Korea demonstrates a unique character compared to other socialist nations.

The Current Situation and Future Prospects of Manchu Studies in Mongolia
(Within the Scope of Linguistics and Source Studies)

OTGONTUUL, Togtokh Department of Mongolian Language and Linguistics,
National University of Mongolia, Mongolia

Up to the early twentieth century, Manchu language education in Mongolia took two main forms: formal schooling
and home-based learning. Under the 1915 decree approving secondary school regulations, the curriculum for boys
prioritized the study of Mongolian and Manchu treatises, historical chronicles, and legal documents . This highlights
the ongoing requirement for intellectuals of that period to have a strong command of Manchu written sources, enabling
them to revise laws and regulations and examine historical records. However, with the advent of the People’s Republic
period, formal instruction in the Manchu language came to an end.

Since the establishment of the “Institute of Scriptures” in 1921, significant attention has been devoted to collecting,
organizing, and preserving old manuscripts and historical texts. At that time, virtually all staff members of the Institute
were actively engaged in searching for, collecting, and preserving Manchu, Mongolian, Clear, and Tibetan texts,
thereby creating a rich repository of materials . Mongolian senior scholars have made considerable contributions to
studying and systematizing this extensive collection, incorporating Manchu-language sources into academic research,
and translating and publishing them. In 1945, recognizing the essential importance of training specialists to study the
language, script, and history, the National University of Mongolia (NUM) established a Department of Mongolian
Language and incorporated Manchu language instruction into its curriculum. Since then, Manchu language education
has continued uninterrupted to the present day, regardless of social or political changes.

If considered from the beginning of Manchu language teaching at NUM, Manchu studies in Mongolia have a
history of nearly 80 years; if counted from the establishment of the Institute of Scriptures, the history exceeds 100
years.

Developing Manchu language and script education and research in Mongolia is essential for the following
objectives:

— Conducting historical comparative studies of Mongolian, Manchu, and other Altaic languages;

— Studying Manchu sources and documents related to Central Asian and Mongolian history;

— Examining the interconnections between Manchu and Mongolian literature;

— Conducting comparative cultural and ethnographic research on beliefs, customs, and traditions;

— Studying cultural relations in scripts.

When Manchu language and script studies in Mongolia are examined in relation to published works, official trainings,
and research activities, they can be periodized as follows:
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— 1921-1945
— 1945-1990
— 1990-2024
— 2024— now

Manchu-language monuments preserved in Mongolia are mainly found in stone inscriptions, temple and monastery
plaques and inscriptions, manuscripts and block-printed books, seals, emblems, coins, and letters of correspondence
written on silk and cloth.

The extensive corpus of Manchu-language primary materials preserved at the National Library of Mongolia, the
National University of Mongolia, the Institute of Language and Literature, Mongolian Academy of Sciences, and the
General Archives of Mongolia can be broadly categorized into traditional textbooks, multilingual dictionaries
(bilingual, trilingual, quadrilingual, and pentalingual), historical sources, literary monuments, military books,
philosophical and ethical works, legal documents, and official correspondence.

The research trends pursued by Mongolian Manchu scholars have been extensive, covering phonetics,
morphology, syntax, lexicology, lexicography, dialectology, textology and translation studies, resulting in hundreds
of scholarly works.

At the National University of Mongolia, in addition to teaching Manchu to students of the Mongolian language
program, special Manchu language classes were opened and teaching and research were carried out during the periods
19571962 and 1958-1963. Although there were brief interruptions, Manchu had been taught continuously since
1957, and from 1990 the university began training textologists specializing in Manchu. Seen in this light, the history
of Manchu language teaching and research in Mongolia has been centered at NUM, which has trained numerous
Manchu scholars and specialists from both within the country and abroad up to the present day.”

The Manchu language curriculum at the National University of Mongolia has been developed over time by
successive generations of teachers. In 2014, as part of institutional reforms at the university, the Department of
Textology and Altaic Studies was merged into the Department of Mongolian Language and Linguistics, which led to
revisions of the Manchu language program. The Manchu language curriculum has undergone several reforms, with
the most recent update in 2024. At the undergraduate level, courses include “Manchu Language,” “Manchu
Lexicology,” and “Translation of Manchu,” while at the graduate level, “Manchu Source Studies” is offered.

In conclusion, Mongolian scholars have made a substantial contribution to the field of Manchu studies worldwide.
Mongolia continues to be a key center for Manchu research, maintaining active and effective teaching and scholarly
work.

Research trends should prioritize:

— studying the phonetic correspondences between Manchu and Mongolian from a phonological perspective;

— carrying out detailed comparative studies on sound change patterns in both languages and analyzing Manchu

script documents (ma: tongki fuqa aqu hergen-i bidhe) alongside multilingual records of Tungusic languages;

— exploring Manchu folklore, mythology, poetry, and oral traditions in relation to the literary works of East Asian

cultures.

Moreover, while earlier studies concentrated mainly on the shared features of Manchu and Mongolian, future research

ought to focus on their distinctive and unique characteristics—an approach relevant to linguistic analysis at every
level.

Research on Manchu Archives Concerning the Torghut Tribe in the 1730s

OYUNBILIG, Borjigidai Institute for Anvanced Study in National Philology and Classics,
Inner Mongolia University, China

In the 1630s, the Torghut people left their homeland and migrated to the steppes of the Volga River basin. In the
1770s, a portion of the Torghuts left the Volga region to return to their ancestral lands; their descendants are the
Torghut Mongols living in China’s Xinjiang region today. Another part of the group remained there, and their
descendants are the Kalmyks of the Republic of Kalmykia in the present-day Russian Federation.

In the past, research on the Torghuts by scholars both at home and abroad has been based primarily on Russian
archives and Chinese (Han) documents. There is still significant room for the exploration and utilization of Manchu
archival documents surrounding the Torghut issue. This article utilizes Manchu archives to explore the relationship
between the Torghut people, the Qing dynasty, and the Tibet region.

7 M. Bayarsaikhan, T. Otgontuul (2025), ‘Manchu Language Education and Research at the National University of Mongolia’, see the expanded
version of the paper presented at the international conference ‘Mongolian Linguistics—2025°, held in commemoration of the 80th anniversary
of the establishment of the Department Mongolian Language and Linguistics, National University of Mongolia, November 29, 2025.
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The Manchu documents used in this article were formed during the period between the 9th and 10th years of the
Yongzheng reign of the Qing dynasty (1731-1732), when Torghut Khan’s envoys traveled through Beijing to Tibet
to have an audience with the Seventh Dalai Lama.

In 1724, Ayuka Khan passed away, and his son Cereng Donduk succeeded him. However, after Ayuka’s death,
Torghut nobles vied for the position of Khan. Amidst complex internal and external struggles, Cereng Donduk sought
support from the great eastern power, the Qing dynasty, and recognition of his title by the Dalai Lama in order to
consolidate his position. In 1730 (the 8th year of the Yongzheng reign), he dispatched envoys to the Qing court and
to Tibet.

The mission departed from the Volga River basin, traveled through Russia to Beijing, and then proceeded from
Beijing to Tibet. They returned to Russia from Tibet via the same route, with the round trip taking two years (1730—
1732). During this process, a large number of Manchu documents were produced between the Dalai Lama, Qing
officials in Tibet, the Torghut Khan, and the Yongzheng Emperor. Fortunately, a portion of these was collected in the
supplementary archives of the Grand Council (Junji Chu) and has been preserved to this day. These archives not only
reflect the activities of the mission but also reveal many details of the relationship between the Torghuts and Tibet
since the 1640s, possessing important historical value for studying these relations.

Based on the analysis of three Manchu archival documents from the perspective of Torghut-Tibetan relations, the
following facts can be clarified:

First, the first-generation Khan of the Torghuts was not Ayuka Khan, as stated in the Biographies of the Mongolian
and Muslim Princes and Dukes or the Essential Records of the Imperial Tributary Tribes, but rather his grandfather,
Shukher Daichin.

Second, Shukher Daichin’s title of “Daichin Khan” was conferred by the Fifth Dalai Lama. The title “Khan”
originated from Shukher’s original noble title “Daichin”; such a practice was a very common phenomenon at the time.

Third, Ayuka’s title remained “Daichin Khan”, which was conferred by the Sixth Dalai Lama, Tsangyang Gyatso.
In reality, this allowed Ayuka to inherit his grandfather’s original title.

Fourth, the Seventh Dalai Lama conferred upon Cereng Donduk the title “Daichin Sharab Nabdan Khan” (Daichin
Buddhist-Assisting Dharma-Protecting Khan).

Fifth, Tibetan Buddhism held an extremely important position and influence in the political and social life of the
Torghut people. The titles and seals bestowed by the Dalai Lama were of great significance for the Torghut Khans to
elevate their status. Their influence on internal tribal governance goes without saying, and they also played a clearly
significant role in the maneuvering with the Russian authorities.

Causative—Passive Ambiguity in Manchu

PARK Sangchul Department of Linguistics, Seoul National University, Korea

In Manchu, both causative and passive constructions are formed by attaching the suffix -bu- to the verbal stem of an
active clause. In most cases, the ambiguity between the two constructions can be resolved by their morphosyntactic
differences, as shown below.

Active: agent (object) (object) V-0-
[NOM]
Causative: causer causee (object) (object) V-bu-
[NOM] [ACC or DAT]
Passive: agent patient (object) V-bu-
[DAT] [NOM]

However, in certain cases the boundary between causative and passive constructions becomes unclear. First, while the
causee in causative constructions is generally marked with the accusative marker be, it may instead be marked with
the dative marker de when the verb denotes a low degree of affectedness on the part of the causee, as shown in (1).
Second, although passive constructions normally do not take an object, there exist so-called “adversative passives”,
in which a body part or possession closely related to the patient appears as an object, as illustrated in (2).

(1)  ini gaji-ha morin  be han de tuwa-bu-ha (MWLD Tiancong 52:1b)
his bring-PST horse ACC Khan DAT  see-CAUS-PST
‘(Manjusiri) made the Khan see the horse he had brought.’
(2)  aksan, ula de gala  saci-bu-ha (MWLD Tianming 62:17a)
Aksan Ula LOC arm chop-PASS-PST
‘AksSan had his arm cut in Ula (by the enemy).’
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Morphologically, examples (1) and (2) share two features: the agent of the verb is marked with the dative marker de,
and the body par or possesion object remains overt. Semantically, (1) may also be interpreted as a passive construction,
similar to (2), namely, ‘Manjusiri’s horse was shown to the Khan.” (2) can likewise be interpreted as a reflexive
causative construction, meaning that AkSan involuntarily caused the enemy to cut his arm

Based on this observation, this paper argues that causative and passive constructions in Manchu are not
categorically distinct, but rather form a continuum as follows:

Typical passive Ambiguous passive / causative Typical causative
Agent marked by dative Agent or Causee marked by dative Causee marked by accusative
Body part or possession object

Thus, the causative and passive constructions in Manchu are considered to have a common origin, and their divergence
seems to be associated with factors including the degree of transitivity.

Dayur kelen-dii-ki manju yaral-tai jigelge lige —
“Dayur iidiin”-ii iiges-iin sang-aca sediiblekii ni

QIBUERHASI School of Mongolian Studies, Inner Mongolia University, China

See the abstract on page 24.

Items of Particular Interest for Manchu-Tungus Studies among the Scholarly Bequests
Held in the Oriental Collection of the Library of the Hungarian Academy of Sciences

ROTTAR Maté Library and Information Centre of the Hungarian Academy of Sciences, Hungary

The correspondence and/or broader bequests of several outstanding scholars in various fields of Oriental studies have
found their way to the Oriental Collection of the Library and Information Centre of the Hungarian Academy of
Sciences, either as personal donations, as legacies left in the scholar’s last will, or, less often, through purchase, and,
in rare cases, as the result of administrative legal procedures. For the present occasion, the two most relevant corpora
are the bequests of Louis Ligeti and, of course, Kidthe Uray-Ko6halmi.

This short conference presentation is intended merely to offer a brief overview of the most significant materials
within these two sets of documents that are relevant to Manchu-Tungus studies—materials that were either pivotal to,
or characteristic of, the given scholar’s life’s work, or from which further research or more detailed analysis might
yield new findings.

Studying Evenki language for conducting a year-long anthrological fieldwork
with Evenki people in Baikal region, in the 1990s and early 2000s in Budapest

SANTHA Istvan Institute of Ethnology, ELTE Research Centre for the Humanities, Hungary

I consider myself deeply fortunate that my teachers at the Department of Inner Asian Studies at ELTE included
members of the classical generation of Orientalists, among them Katalin K6halmi. For me, she was not only an
outstanding scholar, but also “Aunt Kati,” whose teaching and personal presence left a profound and lasting imprint
on both my academic interests and my intellectual formation. She was my first teacher of Evenki. Under her attentive
and patient guidance, I began studying the language in preparation for future fieldwork—a goal that we both regarded
not simply as an academic task, but as a shared scholarly horizon. Our work together was sustained by a common and
enduring interest in Evenki ethnography, which she approached with exceptional sensitivity and depth. Some of the
most formative moments of my education took place during the private lessons she gave me in her apartment on
Vadasz Street. These occasions were far more than language instruction; they were moments of intellectual
transmission in the fullest sense, where scholarly knowledge was inseparable from lived experience, memory, and
personal trust. Recognising my interest in the history of Inner Asian exploration, she introduced me in Vienna to her
friend Zita Gydmorey, the granddaughter of Gyorgy Almasy, whose expeditions in Kyrgyzstan and Kazakhstan had
long inspired my imagination. Through such gestures, she connected me not only to knowledge, but also to a living
scholarly lineage, and to the human continuity behind academic tradition. During my doctoral studies, she remained
a constant and generous mentor. We worked together on the development of a multidisciplinary teaching programme
on Siberia, an initiative she supported with conviction, even when it did not receive the institutional recognition it
deserved. She also served as a reviewer of my doctoral dissertation on the social organisation of the Western Buryats,
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accompanying and strengthening my work at a decisive stage. In this presentation, I would like to recall those decisive
encounters, conversations, and moments of guidance through which her teaching, mentorship, and personal example
shaped my academic path. In doing so, I hope to honour not only her scholarly legacy, but also the enduring human
presence through which she continues to influence those who had the privilege to learn from her.

Preserving Lineage: A Collection of Sibe Genealogies and Its Historical Significance

SARKOzI I11dik6 Gyongyvér Institute of Ethnology, ELTE Research Centre for the Humanities, Hungary

The genealogy-writing tradition of the Chinese Sibe, which emerged during the Qing dynasty, represents a long-
standing practice of documenting familial and communal history. These genealogies were not merely lists of names;
they functioned as material repositories of knowledge, preserving information about lineage, social connections, and
collective memory. Through this tradition, Sibe communities maintained a sense of identity and continuity across
generations, reinforcing social cohesion and transmitting cultural norms. However, during the turbulent decades of
the twentieth century, a substantial portion of these genealogical records was lost, due to political upheavals,
migration, and the disruption of traditional social structures. While many Sibe clans have since undertaken efforts to
reconstruct their family trees, such reconstructions often rely predominantly on the recollections of elderly community
members, making the survival of original manuscripts and documented sources all the more significant.

The presentation focuses on a specific collection of genealogies compiled by a self-taught Sibe historian,
highlighting their importance as historical sources for the study of both Qing-dynasty history and the Sibe community.
These documents provide detailed insights into familial organization, social relations, and local history, offering
material evidence that complements oral history. The paper is dedicated to the memory of Uray-Koéhalmi Katalin,
from whom the presenter acquired instruction in the Manchu language. The linguistic and methodological training
received under her guidance proved essential for the accurate interpretation of these genealogical records.

Manju mongyol qoyar kele-deki iige-yin sang-un qamtu-yin biirildekiin-ii tuqai sinjilekii ni

SIQINBATU School of Mongolian Studies, Inner Mongolia University, China

See the abstract on page 25.

Golden Ladder Ritual among Manchu-Speaking Sibe of Xinjiang

SoMFAI KARA David Institute of Ethnology, ELTE Research Centre for the Humanities, Hungary

The initiation ritual of the Manchu-speaking Sibe of Xinjiang, the so-called Golden Ladder. The Sibe used to have
two types of shamans: the butu and iletu shamans. To become a iletu (real) shaman one had to climb the Golden
Ladder which symbolizes a journey to the spirit Isanju Mama who granted the right to heal people. The ritual texts of
the shamanic ceremony were published in the book called Saman Jarin “Shamanic Songs” including the prayer of the
Golden Ladder.

The Fourth Yalguusan Khutugtu Luvsansandiiv’s (1820—1882)
Loyalty to the Qing Dynasty

TELEKI Krisztina Department of Mongolian and Inner Asian Studies, Research Centre for Mongolian Studies
ELTE Eo6tvos Lorand University, Hungary

The Fourth Yalguusan Khutugtu Luvsansandiiv (Blo bzang bsam grub, 1820—1882) was one of the famous, eminent
Tibetan polymaths of Mongolia. Being the son of Dalai Choinkhor Van Gonchigjav (r. 1817-1845), and younger
brother of Dalai Choinkhor Van Gempildorj (r. 1845—1894) he studied the entire corpus of monastic recitation mostly
in Dalai Choinkhor Vangiin Khiiree also known as Tariatiin Khiiree Sanchiivlin monastery from his childhood, and
learnt not only the Tibetan and Mongolian letters, but also the Manchu letters. By his resolute devotion, he wrote four
volumes of Collected Works in Tibetan, preserved now in the National Library of Mongolia.

His reincarnation lineage belonged to the 13 Khutugtus acknowledged with seal by the Qing emperors.
Luvsansandiiv received this seal from the Qing emperor Tongzhi (1856—1875) in 1867 to govern a subordinated land
and people called Yalguusan Khutagtiin Shav’. This area belonged to Zasagt Khan province with the monastery,
Yalguusan Khutagtiin Khiiree situated in the current area of Ider district, Zavkhan province in the Khangai Mountains.
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The present lecture aims at illustrating the relation of Mongolian Khutugtus and the Qing court exemplified by the
Fourth Yalguusan Khutugtu Luvsansandiiv who had a respectful relation with not only the emperors, but the local
governor / commander (janjin) residing in Uliastai. Luvsansandiiv’s monastery, visited and described by the Russian
scholar A. M. Pozdneev in 1892, also reflected to his loyalty, and he even praised the Qing emperors’ virtue and the
Jjanjin commander’s gallantry in his Tibetan pieces of work.

The presentation will briefly introduce Yalguusan Khutugtu Luvsansandiiv, his monastery and relation to the Qing
court, and cite given stanzas of his ritual texts devoted to Khangai Khan, guardian of the Khangai Mountains, to
illustrate his loyalty toward the Qing dynasty. (The research is part of the project Religious Landscape of the Khangai
Mountain Range supported by the National Research, Development and Innovation Office — NKFIH, FK-138052 of
the Hungarian government.)

Manchu Transliteration of a Korean Personal Name from a Chinese Source
and Its Incorrect Restoration in Qing Chinese Historiography

ULAANBAGANA, Borjigin Institute of Chinese Borderland Studies,
Chinese Academy of Social Sciences, China

In a letter to the Korean King, the Qing founder Nurhaci mentioned a Korean historical figure in the 12" century who
at the time was in rebellion against Korean king and made petition to surrender to the Jurchen dynasty. That Korean
local governor was recorded in Chinese source as Zhao Weichong (XL 7). This name was transliterated into the
Manchu archives as Joo Weicung. The last syllable could note either cung or jung in Manchu sound, corresponding
to the Chinese [ts"ung] or [{sung].

The personal name together with the whole letter that contained it constituted one of the formative sources of the
historiographical compositions of later generations for Emperor Nurhaci, which gave births to the several different
editions of the Veritable Records of Emperor Taizu in Manchu(K’aozu hiiwangdi yargiyan kooli), Mongolian(K’aozu
quwangdi-yin mayad qauli) and Chinese (& X fH 52 3%). Those historiographical activities inevitably involved
successive compositions and modifications of the original Manchu archives that we see now being held in Taipei. In
the course of the repeated processing, the original Manchu transliteration Joo Weicung took a new Chinese form Zhao
Weizhong (BAMEL). This is to say that composers of the Veritable Records did not make any effort to turn to Chinese
source and literally restore the original form of the name, instead they coined out a Chinese transliteration
straightforwardly from the Manchu transliteration, which become totally different from its original phonetic structure
in Chinese source. This mistaken transliteration passed down with immutability through almost every piece of
composition of the episode in Nurhaci’s biography.

The mechanism hidden behind this may not only is the incompetence of composers who failed to consult the
Chinese source that initially provides the personal name, it may also is the result of the complexity of the evolving
process of Manchu writing system, which was characterized by substitution of the letter cung for jung when it comes
to the transliteration of the Chinese sounds [{s"ung] and [tsung].

Hbran CosioHroc XyHuii HOpMiH MaHK X0pBYYJIT 00JI0H
TAP XOPBYYJITHIT CYY/IHITH YEMHH TYYX OMYIAIT 3HAYY CIPIIICcIH Hb

ULAANBAGANA, Borjigin Institute of Chinese Borderland Studies,
Chinese Academy of Social Sciences, China

MaHXHiH TyIryyp TOPHHT TOBXHYYIISH Oaiiryyican Hypxau ['arasn Xaan 639p ColOHIOCBIH XaaH | HIT3IC3H HATOH
3axunanjgaa 12 nyraap 3yyHsiH yiin COJOHTOCBIH HAI3H LPrUMH HOEH XaaHaacaa ypsax JKypuuH Anrtan Yican
Jlaraap Opox T'3C3H HAT3H YHII Xapruiir nypacan Gaiinar. Toap HOEHBI HApHHT XsATan 39X cypBamkun Zhao Weichong
(X7 ) rak Guurk Oyil. DHY HAPUIT YT XATAJ CypBAKaaC MaHK OuuurT Joo Weicung ras XepByyJIcoH OaiiHa. DHd
MaHX XepBYYJITHHH CYYJIHHH cung raxX OUWITUHAT yyH OOJIOH JtcyH TIK XOEP 3YHIIp aBHAIK 000X OmMidd. Tap Hb
Laanr Xsrajl XaJIHAH [shung] 6osoH [fsung] xo€pToit xapranzaar OaiiHa.

OH? HIPHUIH XOPBYYJAT YT 3aXpjanTtairaa XamT CYYIMHH YEUHHXHUHA ['5ra9H XaaHbl TYYXUHAT TYyypBHH OHUMX
OnuMx YN axiuiaraaHsl HAIMPH OapuMT OosicoH Oaiina. JXKumms Hb, X371 X3/19H yamaa 3acBapiarpacaH [aysy
XyBaHJUTUHH Maraj Xyynb (Mamwxkaap: K'aozu hiwangdi yargiyan kooli, xarapaap: 5§ AMHSZ5%) mx mot. Taysy
XYBaHJWTHIH Maraj XyyJib-UiT aHX TYypBUX 0a NaXWH JaXWH 3acBapiaxa sBIa[ 3ainamryid omoo TaiiBann
XaJraanariax Oaliraa MaHXXMHH yr JaHC OUUITYYIUNAT OJIOH y/aa HalpyyscaH OOJIOH 1axuH 00soBcpyyJcaH Oereen
MOHT0JI, XSITaZaap oJrdyyJicaH Oaiiraa oM. Sr Tara 1axuH 1aBTaH rap OpcHbI TYHA Joo Weicung rax MaHX XepBYYJIaT
Zhao Weizhong (XME L) rax xaran x>n63pTaii 60710B. DHA Hb I0YT XapyyJHa MIXJI33p, Marajl XyyJIuir TyypBUIIm
00JIOH 3acBapilar4m yr XsTajl CypBDKUHIT XalkK Y395k Oairaaz yr Xsital YCTHHT COPIIICIH OUIL, XapUitH IIyy/] MaHX
XOPBYYJITHHT Xapsk Oaliraas rapblH asapaa XATaJl YCOTr COHI'OH XOPBYYJIDH OMYCAH OailiHa. IHTICHIIp yr XYHHUH HAp
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yI XsTaJ CypBaJDKMHHXaac maj eep oM 00Dk rapcaH OaifHa. DHIXYY XOpPBYYJI33C TOPOIJCOH 30XHOTON HIP
Hypxauun xoa00r10X 0JIOHX TYYX OMYISIT T3P XOBIIPII yJIaMiKIIaraaH X3paridaracoH 00IHO.

WHrmmx tamaapain O0JCHBI MIaNTraaH TaHIl TYYXUHT OWYUTYAUIH XATa CypPBaJDKUHT IIYYK YT HIPUUT HATTIIAH
rapracaHryirasc OoyicoH Oumi, ©ac T3p YeuiH xsTan XxonHui [{shung], [tsung] Xoép ruiryymsruumiir 3apum
TOXHOJIIOJN MKW YCII3p XOpBYYJLIAT OalicaH MamXHMHH YCar 3YiHM IPT3M XapaxaaH OypaH Tereinep Ooiooryit
93IPIATHH Oaiinanyg ryH3ruil xondoraon Oy MAT caHariaHa.

A comparative ethnolinguistic study of Mongolian and Inuit languages

UULENSOLONGO, Lkhagvasuren Foreign Language Center, National University of Mongolia, Mongolia
OTGONTUYA, Dashtseren Foreign Language Center, National University of Mongolia, Mongolia

This paper presents a comparative ethno-sociolinguistic analysis of the Mongolian and Inuit languages, examining
how linguistic structures, oral traditions, and cultural narratives encode and transmit cultural and spiritual worldviews.
Anchored in both American and Soviet-Russian ethnolinguistic frameworks, the study investigates the role of
language as a repository of cultural identity and a reflection of environmental adaptation. Inuit languages,
characterized by polysynthetic morphology and rooted in animistic and shamanistic traditions, demonstrate a linguistic
embodiment of ecological interdependence. In contrast, Mongolian, an Altaic agglutinative language shaped by
nomadic life and a syncretic spiritual heritage combining shamanism and Tibetan Buddhism, reveals a lexicon and
grammatical system reflective of social and cosmological values. Despite distinct geographic and cultural contexts,
both languages exhibit structural and functional parallels that underscore the interrelation of language, environment,
and belief systems. The article highlights the urgent need for comprehensive documentation and revitalization in the
face of linguistic endangerment, arguing that language preservation is essential for maintaining epistemological
diversity and cultural continuity. The findings contribute to broader discourses on language policy, sociolinguistics,
and cultural heritage preservation.

A Key to Language Contact: The Role of Conversational Textbooks in the Qing Dynasty

UYANGA School of Mongolian Studies, Inner Mongolia University, China

This study aims to systematically introduce a selection of bilingual and multilingual conversational textbooks
compiled during the Qing Dynasty. Produced primarily between the 18% and 19 centuries, these textbooks functioned
as practical pedagogical instruments designed to support Bannermen, officials, and language learners in acquiring
Manchu proficiency and facilitating multilingual communication across Manchu, Chinese, and Mongolian.

The content of these textbooks, which closely reflects the everyday life and social practices of the time, is typically
organized in the form of situational dialogues and question-answer sequences. They cover a broad range of domains,
including daily greetings, official business, etiquette, customs, and general knowledge. These texts are marked by
their vivid language and strong practical orientation. In terms of format, most adopt a parallel-column or sentence-by-
sentence layout, presenting Manchu alongside other languages (primarily Chinese and Mongolian). This arrangement
allows for a direct comparison of the similarities and differences in vocabulary, syntax, and expressive conventions
across languages, rendering these texts invaluable primary sources for the study of language contact and translation
practices during the Qing era.

While primarily serving as language-learning tools, these conversational textbooks also constituted as important
documents reflecting the socio-cultural dynamics of Qing society. They offer insight into the symbiotic relationship
between the lingua franca and ethnic languages within a multiethnic empire, shedding light on the ideological and
practical approaches of the Qing court to language education, cultural integration, and social governance. By analyzing
the textual features, compilation purposes, and dissemination of these works, this study seeks to establish a
comprehensive documentary foundation for understanding the linguistic landscape, ethnic relations, and cultural
syncretism in the Qing Dynasty. Furthermore, it highlights the unique value of these manuals for contemporary
research in Manchu studies, historical linguistics, and socio-cultural history.

Research on “Manchu-Mongolian-Uyghur Trilingual Dictionary”

XIAOCHUN Institute of Manchu Studies, Beijing Academy of Social Sciences, China

“Manchu-Mongolian-Uyghur Trilingual Dictionary” is a dictionary in three languages: Manchu, Mongolian, and
Chagatai. The translated words in Mongolian and Chagatai are all transcribed from Manchu. There is no Chinese title
on the cover of the original book. The Manchu title is “manju monggo hoise ilan hacin i gisun”. According to the
meaning of the Manchu title, it can be translated as “Manchu Mongolian Uyghur three languages”. Academic circles
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usually call it “Manchu-Mongolian-Uyghur Trilingual Dictionary”. The original book has no preface and postscript,
and the time of compilation is not clearly stated in the book. This article attempts to discuss the compilation time,
background and academic value of “Manchu-Mongolian-Uyghur Trilingual Dictionary”.

1. Compilation time of “Manchu-Mongolian-Uyghur Trilingual Dictionary”
(1) Taboo situations in words

Manchuria had formed the concept of taboo avoidance before entering the Central Plains. Its system mainly imitated
the Yuan Dynasty, and was characterized by tabooing full names and not avoiding single characters. After the Qing
Dynasty entered the Central Plains, the taboo avoidance system gradually improved. Not only full names were taboo,
but the names which have single word were also taboo. Both Chinese and Manchu characters are taboo.The words
“lii” and “ning” appear in the Chagatai vocabulary of the “Manchu-Mongolian-Uyghur Trilingual Dictionary”. Such
as:

Example 1: Manchu: giinin onco dotori bisirengge inu
Mongolian: nige jirugetu
Chagatai: kun lii kiyan
Chinese translation: A person with a broad mind and connotation. (“Manchu, Mongolian, and

Uighur Three Languages Calligraphy Book” 2-27-3)

Example 2: Manchu: $un i foson
Mongolian: nara yen gilbaga
Chagatai: abtab ning $o la si
Chinese translation: Sunlight (“Manchu, Mongolian, and Uighur Three Languages Calligraphy
Book” 3-1-1)

In the above example 1, in order to avoid tabooing the second character of Emperor Qianlong’s royal name “Hongli”,
“li” is written as “lii”. In Example 2, there is no tabooing the homophonic “ning” of the second character of Emperor
Daoguang’s royal name “Min ning”. It is speculated that the dictionary was written between the first year of Qianlong
(1736) and the first year of Daoguang (1821).

(2) Inclusion status of “Qin Ding Qing Yu”

From the 12% to the 60" year of Qianlong’s reign (1747-1795), the emperor ordered more than 5,000 Manchu words
to be officially approved. So it called “Imperially Approved Manchu Words” of the Qianlong Dynasty. Whether the
“Imperially Approved Manchu Words” appear in Manchu ancient books provides an important basis for later scholars
to determine the compilation time of these books.The “Manchu-Mongolian-Uyghur Trilingual Dictionary” includes
many new Manchu words approved in the 13" year of Qianlong’s reign (1748). For example, words such as “boisile”
(amber) and “senca” (mushroom) approved in the 14™ year of Qianlong’s reign (1749) appear in the dictionary. This
indicates that the compilation of the dictionary was after the 14™ year of Qianlong’s reign (1749).

In addition, the dictionary still includes some words before the Qianlong imperial decree. For example, there is
the word “tongki” (point) on page 4 of Volume 2 of “Manchu-Mongolian-Uyghur Trilingual Dictionary”, which was
the word before Qianlong’s official designation. It was officially designated as “tonggi” (point) on May 6, the thirty-
sixth year of Qianlong’s reign (1771). It can be inferred from this that the compilation time of “Manchu-Mongolian-
Uyghur Trilingual Dictionary” was from February 19, the fourteenth year of Qianlong’s reign (1749) to May 6, the
thirty-sixth year of Qianlong’s reign (1771).

2. The Background of the Compilation of the “Manchu-Mongolian-Uyghur Trilingual Dictionary”

In the 20" year of Qianlong’s reign (1755), after the Qing Dynasty conquered Junggar, and in the 24™ year of
Qianlong’s reign (1759), the rebellion of the Hezhuo brothers was put down, and the Western Regions north and south
of the Tianshan Mountains were included in the territory of the Qing Dynasty. Due to the need to manage the frontiers,
the Qing Dynasty established official schools such as “Tote Learning” and “Huizi Learning” in order to cultivate
translation talents. “Huizi Learning” was established in the 21% year of Qianlong’s reign (1756). At the beginning, it
only taught Chagatai language (the ancestral language of Uighur). In the 32" year of Qianlong’s reign (1767), “Mianzi
Teaching” was added to teach Burmese, collectively known as “Hui-Myanmar Official School”. “Manchu,
Mongolian, and Uighur Three Languages Calligraphy Book” may be one of the textbooks written during this period.
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3. Common Words in Manchu, Mongolian and Uyghur in the”Manchu-Mongolian-Uyghur Trilingual
Dictionary”

“Manchu-Mongolian-Uyghur Trilingual Dictionary”contains many common words with the same or similar
pronunciation and meaning in the three languages of Manchu, Mongolia and Chagatai, and it provides valuable
information for the study of the Altaic languages. For example:

Manchu Mongolian Chagatai Chinese translation
baturu batur bahadur hero

honin honi hai sheep

alban alban alban official business
karun harool kara ul Karen; sentry

erde erte ertegen morning

meiren muru muri shoulder

arfa arbai arpa Bell wheat, oil wheat

4. Conclusion

»Manchu-Mongolian-Uyghur Trilingual Dictionary” is a dictionary with important academic value. It not only
provides valuable information for the study of the Altaic languages, but also provides evidence for the study of Qing
Dynasty policies.

A Bannerman’s Interpretation of Neo-Confucian Learning:
A Case Study of the Recorded Sayings of One Hundred and Twenty Elders

YAP, Sze Sze History Department, University of British Columbia, Canada / Malaysia

In the study of the intellectual history of the Qing dynasty (1636—1911), modern scholarship conventionally focuses
on the development of evidential learning and overlooks that of the neo-Confucian learning. Moreover, while there
are abundant studies on intellectual debates of Confucian learning within the Sinogram sphere in East Asia, scholars
have yet to adequately examine and incorporate what Manchu texts could offer in historical narratives. This paper
foregrounds a Manchu book, the Recorded Sayings of One Hundred and Twenty Elders (Ch. H —7& N&E$%k, M. emu
tangg orin sakda-i gisun sarkiyan). It was written by Sungyun (1752—1835) but later rearranged by Wanyan Furentai
(birth and death years unknown). It unveils an episode of how a Mongol bannerman in the late eighteenth century
interpreted neo-Confucian learning with a non-Han Chinese twist. In particular, Sungyun attempted to reconcile neo-
Confucian learning with the religious practices of the Mongols. Furthermore, Sungyun presented neo-Confucian
learning as not simply a teaching of Han Chinese but one that was compatible with the ethical ideals of bannermen.
Although he claimed that the book was merely a record of hearsay, it is in fact useful to expand our hitherto Sinocentric
understanding and discussion of Chinese intellectual history.

A Further Exploration of the Settlement and Banner Establishment
Issue of the Mayumingyan Tribe in the Early Qing Dynasty

YUHAI Institute for Anvanced Study in National Philology and Classics,

Inner Mongolia University, China

At the “Shengjing Assembly” held during the establishment of the Qing Dynasty, Cegen Khan, the chieftain of the
Mayumingyan Tribe, was ranked among the 49 nobles of the Southern Mongolia. However, affected by incidents such
as the defection of some of his tribal members, he failed to receive the treatment of banner establishment and sub-
division organization in that year. Later, due to Cegen Khan’s early death, his son Sengge’s young age, and the tribe’s
westward migration, a series of issues, including the timing of the tribe’s banner establishment and the appointment
of the jasay, were not appropriately sorted out. This paper utilizes the surviving official archival documents of the
Qing Dynasty to sort out the special circumstances in the process of the Mayumingyan Tribe’s banner establishment
and the formation of the jasay banner system, attempting to make new supplements to previous research.
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An Exploration of Learning Methods for Manchu Songs
Based on the Oral Characteristics of the Altaic Language Family

ZANG Yimin Department of Music Education, Liaoning University, China

Amid the wave of globalization, music, as a language without borders, is transcending geographical and cultural
boundaries. In this process, folk songs have emerged as significant bridges connecting diverse cultures. However, for
Manchu songs, pronunciation discrepancies present a significant obstacle, especially for learners whose native tongue
is not Altaic.

This study, based on published research and field interviews with native speakers (including Meng Ronglu and
Entehda), analyzes these linguistic challenges. It explores the “Mirror Derivation” phenomenon in Manchu lyrics and
the structural integrity of classic pieces such as Jakdan Kai, highlighting their roots in shamanic incantations. By
dissecting the “Head Rhyme” and “Tail Rhyme” schemes, this paper provides a method for understanding the unique
oral characteristics of Manchu culture and its preservation.
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